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The 20th Century saw many challenges to traditional theological thinking. The 

advent of Feminist, Black, Liberation and Gay/Lesbian Theologies gave permission to 

many people to take another look at the Hebrew and Christian Scriptures with a new 

context. Some have felt frustrated by the singular issue theologies and have strived to 

identify a more radically inclusive theological; one that embraces sexuality and 

spirituality.   

The study presents a theology that crosses boundaries, borders and queers 

traditional theology.  It attempts to find ways of crossing the boundaries of sex, sexuality, 

gender, color, and ethnicity to challenge the dominant culture that would insist that 

Christianity must be a “one size fits all” experience in order for it to be valid. 

In dialogue with four theologians-- Elizabeth Stuart, Justin Tanis, Marcella Althaus-Reid 

and Robert Goss -- this study lifts up the emergence of what is being called, “Queer 

Theology”.  Drawing on the experience of Queer Theory, these four theologians talk 

about their personal experience of queering the Biblical text and the western Christian 

tradition.   

Stuart, Tanis, Althaus-Reid and Goss, a lesbian, trans gay man, bisexual and gay 

man respectively, clearly draw on their own social location and open a way for a more 

fully inclusive welcome in God’s church.   

Each contributor is analyzed in this study and a comparison is made to see what is 

unique about his or her contribution to the field of Queer Theology. 

This study also contains three sermons that were preached at Metropolitan 

Community Church Los Angeles under the title, “Queering the Trinity”.  These sermons 

were later analyzed by a small group who reflected on three questions to help understand 
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their impact in a Christian community that self-identifies as GLBTQI.  Their responses 

are also included. 

The results of this study challenge some of the old notions of binary thinking and 

present another way of drawing often-marginalized groups together to discover their 

commonalities. In speaking from a location of commonalities, queer theology calls the 

church to  its intended radically inclusive nature. 

In conclusion, this study offers an introduction to what is being called, “Queer 

Theology” and encourages the reader to further study and take the next evolutionary step 

in developing a  “Theology of Inclusion”. 
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Chapter 1 

A New Millennium; a New World 

We are living in a new millennium and in its dawning we awaken to a new 

generation of communities. These communities and the relationships which create them 

are challenging the old systems of cultural values that have dominated for centuries that 

have been traditionally acceptable and theologically justified.  These emerging relational 

communities are seemingly creating a different society.  Now living openly and proudly, 

these relationships have been evolving throughout the last century and are now emerging 

as a queer world where individuals are refusing to be defined by the old binary terms of 

complete opposites such as straight and gay, black and white, married and single, male 

and female, to name just a few.  Instead, these new millennium people are living outside 

of the lines established by tradition.  There are increasing numbers of women who are 

taking control of their own minds and bodies, men who are taking care of their own 

health and pampering themselves at spas, heterosexual couples who are deciding not to 

marry and have children, heterosexual couples who are marrying and not having children, 

lesbian and gay couples who are fighting for their right to marry, men who are wearing 

skirts, women who are working and not being tied to traditional roles, women and men 

who are no longer restricted by the stereotypes that allowed others to label them, gay men 

who are refusing to identify as the limp wrist “camp queen” and the lesbian who is no 

longer living only as a “butch dyke”.  Transgendered folk are coming out to cross the 

gender lines of male and female and choosing to connect the dots of their internal 

feelings with the outward appearance, and men and women alike have rejected traditional 
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terms such as heterosexual and homosexual and are refusing to use labels to restrict the 

possibilities of finding love. 

We now live in a western world that is characterized like never before.  It is as 

pluralistic and diverse in its approach to lifestyle, sexuality, gender identity, theologies 

and faith experience.  As we observe the neighbors that live on either side of us, we find 

families that are no longer just the traditional norm of husband, wife, and proverbial two 

point two children.  We live in a world that is a diverse community of one-parent 

families, same-gender families, homosexual and heterosexual couples.  We see singles, 

inter-racial couples and families of choice that include friends, couples living with a 

previous partner, relationships with more than one significant other, married couples who 

live in open relationships, bisexual couples who invite other partners into their primary 

relationship, heterosexual men who have sex with other men, heterosexual women who 

have sex with other women and trans folk who identify as gay, straight, bisexual, and 

other possible identities.   

These new communities are moving beyond the labels that were once limited and 

binary and they blur the identities within which we previously felt secure in a society 

confined to living within the lines of tradition and norms.  This is creating new 

opportunities and challenges, both theologically and socially for the emerging church of 

at the opening decade of this 21st century.         

Shock and Awe!  -  Panic Attack 

The religious world, which is a part of this emerging world, has found itself 

reacting, and its reaction has been one of shock and awe, and has resulted in a call upon 

the church and the world to return to stock its arsenal with “traditional values” and arm 
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itself with “biblical authority”.   This has given rise to a renewed commitment to a 

fundamentalist approach to religion, society and sexuality, calling for a rejection of 

anything that might be considered liberal and a return to traditional roles and gender 

identities.  We might characterize what we see happening in our world as a “panic attack” 

on behalf of the religious world as it grapples to hold on to power and to control of 

church, politics and humanity as a whole. 

These panic attacks have emerged in the past and are not an uncommon reaction 

by those who want to hold on to power and put Christians into a theological 

straightjacket.  New understandings of biblical texts cause theologians to examine even 

the best of known scriptures with fresh eyes.  

Karl Barth is well known for his radical interpretation of the Book of Romans1, 

which led Karl Adam to state that Barth’s commentary was, “a bombshell dropped on the 

playground of the theologians.”2  Barth’s commentary on the Book of Romans, published 

in 1918 called for a theological revolution.  He argued that we are utterly dependant on 

grace and challenged a traditionally accepted interpretation of the biblical text.  He was 

not out to recover a Protestant orthodoxy of the past, which had produced, in his opinion, 

an insipid theological liberalism.  He wanted a radical rethinking of Calvinism, which 

                                                
1 Karl Barth, The Epistle to the Romans, London: Oxford University, 1918 

2 This comment about Karl Barth’s commentary is attributed to Karl Adam.  In 
his essay, “Does the Gospel have a future?  Barth’s Roman’s Revisited,” Gerhard O. 
Forde writes, Romans is still the theological classic of the twentieth century, the hallmark 
over against which all have to define themselves, even that later Barth himself…. Barth’s 
Romans was the bombshell that rocked the theological world so that it has never been the 
same again. Available from http://www.luthersem.edu/world&world/Archives/14-
1_Baptism/14-1_Forde.pdf; Internet; accessed 5 November 2007. 
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edged toward universalism.  His Christ-centered view of God meant a radical rethinking 

of traditional theological categories and a renaissance of Trinitarian theology.   

In more recent times Bob Goss has noted that these theological panic attacks have 

been well noted during socially conservative times.  He specifically notes this in relation 

to queer vocabulary and Queer Theology and uses the term, “sex panic.”3  “Sex Panic” is 

a term introduced to the queer language by gay historian Allan Berube who defines it as 

“a moral crusade that leads to crackdowns of sexual outsiders.”4 

Theological reactions to these panic attacks on theological agreement often use 

military language, and war images.  This is an intentional use of language on behalf of 

fundamentalists who literally view counter argument as a war on religion and culture and 

their hold on power and control. 

This panic attack is one of the significant dynamics fueling a rise of religious 

fundamentalism in a number of faith-based communities.  We are experiencing a direct 

backlash against this new queer world that we find ourselves living in.   

Religious communities of faith, specifically Christian communities of faith, are 

fighting to keep their “power” as we enter this new millennium characterized by 

postmodern thinking.  These communities of faith include evangelical, fundamentalist, 

conservative and more traditional denominations including the Episcopal (Anglican 

Communion), Methodist, Presbyterian and Roman Catholic churches.  There is an 

“unholy” alliance being forged between denominations that have traditionally been at 

odds with one another.  It is significant that the evangelical Christian church and the 
                                                

3 Robert E. Goss, Queering Christ: Beyond Jesus Acted Up, The Pilgrim Press, 
Cleveland, Ohio, 2002, 72. 

4 Allan Berube, A Century of Sex Panics in Sex Panic! November 1997, 4-8. 
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Roman Catholic Church have come together to form a political action committee in 

Washington, DC.  With the appointment of Pope Benedict XVI on April 19, 2005, it 

would appear that the issues that he has chosen to highlight in his first months of power 

are, specifically the ability for homosexuals to legally marry, women’s rights, and 

abortion.   

These issues all fall in line with the political issues that are being tackled by the 

religious right in America.  It is important that we understand the rise of these alliances in 

our political and religious world as we see the lines that once divided church and state 

and how they continue to be eroded today.  A good example of this would be the 

introduction of the faith-based initiatives introduced and extended under the Bush 

Administration in the United States of America.  These initiatives not only mean that 

churches can apply for monies specifically to underwrite new church programs that were 

once the work of the secular social service providers, but that the government can 

determine how these services are provided, including content.  For instance, the provision 

of HIV/AIDS education must include an abstinence component.  This feeds the sex-

negative imagery and some of the issues being tackled by the Roman Catholic and 

Evangelical churches.  Another example might be the financial contribution for the 

Briggs initiative, Proposition 22, which sought to define marriage as only between one 

man and one woman.  Most of the money raised came from the Christian Coalition, the 

Mormons, and the Roman Catholic bishops.      

Many evangelical and fundamentalist religious communities, as well as the once 

socially concerned Christian churches have been extremely vocal in their opposition to 

the changing social and sexual expression in the United States.  The call for marriage 
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equality among persons of the same gender has provoked a reaction that has prompted the 

possibility of an amendment of the Constitution of the United States, supported by the 

President and right-wing Christians, and for state constitution amendments that have been 

made through the ballot box, again initiated and promoted by evangelical/fundamentalist 

Christian churches. 

In their attempts to define “marriage” as the union between one man and one 

woman, the right-wing Christian church is using this opportunity to raise fears of 

sexualities and family groupings that do not conform to their narrow and entrenched view 

of what is acceptable to God.  This panic attack could be seen as a last ditch attempt to 

make “a one-size fits all” form of Christianity and to make all people conform to a 

fundamentalist view of sex, relationships, family, gender, and sexualities.  Indeed, to 

conform to anything other than a rigid, dominant view could be considered, “Queer”    

“One Size Fits All” 

In my opinion, the need for a “Stepford religion”5 is the real problem with 

Christianity today.  Throughout the centuries religious leaders have argued about the real 

and true meaning of Christianity and the life and teachings of Jesus.  It is for this reason 

that so many denominations and churches exist.  Even in the early rise of Christianity, the 

early church leaders gathered to write down what they believed were the words of Jesus 

and gathered the writings to form the Holy Bible, bringing together the Hebrew and 

Christian scriptures into one book.  This collection of 66 books has been canonized to 

formulate a history.  This history begins with creation and runs through the first century 

                                                
5 The word "Stepford" can  be used as an adjective denoting servility or blind 

conformity (e.g. "He's a real Stepford employee") or a noun ("My home town is so 
Stepford") 
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C.E., following the death, resurrection and ascension of Jesus, the Christ.  The New 

Testament contains the stories of those who witnessed Jesus as well as those who were 

followers of Jesus.  However, it does not contain all of the accounts of Jesus’ life and 

ministry.  In recent years other “gospels” of Jesus’ life has been discovered.  The Gospels 

of Thomas, Mary and Judas are just three examples of such books and, although they 

have been highly debated with regard to authenticity and content, they have given more 

insight and challenged the belief that the Christian church holds in its ancient creeds. 

In recent years, Elaine Pagels has offered an invaluable contribution through her 

writings.  Her books have not been without controversy and have challenged notions of 

orthodoxy and long held views in traditional theological circles.  She gives voice to these 

other “gospels” and specifically brings to the fore the movement of Gnosticism which 

attracted women in particular because it allowed them to participate fully in the sacred 

rites.   

Pagels notes that these other gospels were much more fluid in their understanding 

and description of gender, sex and sexuality. She argues that one of the reasons they were 

not included in the canon is that they did not conform to the strict patriarchal and 

hierarchical systems that had already evolved in the Christian Church.  The very reason 

for the Council of Nicaea and the need to write down a common set of creeds, as well as 

to formulize a common cannon now known as the New Testament.  This helps us to 

understand that there has always been different understanding about the life and teachings 
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of Jesus by those who followed him, a point well discussed and explored by Bart Ehrman 

in his book, Lost Christianities: The Battle for Scripture and the Faiths We Never Knew.6   

Throughout its history, the Christian Church has challenged the interpretation of 

its sacred text, and, in reality, it has never been a “one size fits all” institution.  Theology 

has evolved and changed.  As scholars discover new texts and, as our incarnation as 

believers comes into fuller view, we come to more fully understand our relationship with 

God, and a new revelation of Jesus comes to be revealed in believers in what is, the living 

Word. 

Of course we cannot underestimate the impact of science, psychology, sociology 

and anthropology in our world and its impact on theology.  As we become clearer in our 

understanding of human nature and the world around us, the clearer we become in our 

understanding of God and God’s created order.  All of these disciplines have helped us to 

celebrate the diverse nature of humanity and to discount the notion of “one size fits all.”  

“One size” has never fit all and yet, in the church’s fear of losing control and, 

what has been termed the “moral majority”, specifically here in the United States, there is 

a fundamentalist shift that is uniting the “church” and waging war on people of faith and 

communities that have rejected God and/or the church, based specifically on gender and 

sexual orientation. 

                                                
6 Bart D. Ehrman, Lost Christianities: The Battle for Scripture and the Faiths We 

Never Knew, New York, Oxford University Press, 2003. 
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Chapter 2 

Queer Theory, Queer Theology 

In order for us to understand the shifts that have contributed to this new world, it 

is important that we understand the new terms that are emerging to describe a variety of 

relational realities and help us come to terms with the blurring of the lines of tradition.  

In this paper I describe these shifts and understandings under the rubric of Queer 

Theology and Queer Theory.   

We will look at Queer Theory as a way of understanding this new world that we 

live in and we will come to understand what and how Queer Theology is contributing to 

this new way of seeing God.  I will contend that the first queer theologian was the 

revolutionary prophet from Nazareth who spent his focused and intense ministry on not 

only healing people, but in crossing boundaries which transgressed and trespassed every 

“norm” of their fundamentalisms of his day and following his life and ministry called 

upon His followers to do the same. In this fashion we will come to see how Jesus was 

queer.   

While Queer Theology in a sense has developed in response to the new realities I 

have initially described, the purpose it serves is central to the future of the church, and 

ultimately, Christianity itself.  Queer Theology is an attempt to bring the church back to 

its original and central gospel of inclusion and diversity by bringing together those who 

have felt isolated and excluded.  Often this isolation and exclusion is due to their personal 

experience of God and their denominational understanding of God is in conflict.  This is 

seen specifically lived out by those who have confronted exclusion due to gender, 
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gender-identity, sexuality, sexual orientation, and lifestyle choices that appear to be 

modeled in Scripture and yet, have been hidden in our fundamentalist interpretation. 

In order for us to understand the terms that are already being introduced we must 

first examine Queer Theory and the use of the word, “queer”.  Historically, this word has 

been used as a derogatory term to describe homosexuals.  Yet, queer also has a much 

broader definition and that is the definition that will serve our purposes. 

According to Webster’s dictionary, the word ‘queer’ can be defined with various 

meanings. 

Worthless, counterfeit (queer money), questionable, suspicious, differing in some 
odd way from what is usual or normal, eccentric, unconventional, mildly insane, 
touched, absorbed or interested to an extreme or unreasonable degree, obsessed, 
often disparaging, homosexual, sometimes offensive, gay, and not quite well, are 
all definitions of the word queer.7 
   

In this paper I will attempt to develop this aspect of Webster’s definition, “differing in 

some odd way from what is usual or normal,” as it relates to theology and current 

theological assumptions. 

Emerging Queer theories and theologies 

Over the past two decades, an important change has occurred in the etymology of 

queer.  Queer was a derogatory noun used to describe homosexual men, specifically. 

While its negative use has certainly not vanished, some gay people and some academics 

are using it as a neutral or even positive term and in its evolving use, it is being used to 

describe a whole new group of people as well.  This new use has given rise to a field of 

study called Queer Theory. 
                                                

7 Merriam-Webster Online, http://www.merriam-webster.com/dictionary/queer; 
Internet; accessed 10 November 2007. 
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According to Wikipedia, an on-line encyclopedia, Queer Theory is a theory about 

sex and gender within the larger field of Queer studies.  It proposes that one's sexual 

identity and one's gender identity are partly or wholly socially constructed, and therefore 

individuals cannot really be described using broad terms like "homosexual," 

"heterosexual," "man," or "woman".  It challenges the common practice of 

compartmentalizing the description of a person to fit into one particular category. 

In particular, it questions the use of socially assigned categories based on the 

division between those who share some habit or lifestyle and those who do not. Instead, 

queer theorists suggest complicating all identity categories and groups.8 

 Queer Theory is also an attempt to trace and record the history of a specific group 

of people who have their roots in what is commonly identified as homosexual.  Teresa de 

Lauretis coined the term in 1990 and first used the term, in print in 1994 when she 

criticized Queer Theory as a marketing ploy that had "quickly become a conceptually 

vacuous creature of the publishing industry."9  Since then it has been addressed in many 

other serious writings and many have contributed to its development including Michael 

Foucault, Gayle Rubin and Simon Watney and I commend their writings to you.   

Queer Theory is also a new form of study that has only been named since around 

1991, growing out of lesbian/gay studies, a study that has been in existence since about 

the mid-1980s.  Lesbian/gay studies grew out of the work done in the area of feminist 

studies and feminist theory.  Feminist studies grew out of liberation and black theories.  

In fact, in the 20th century, a number of so-called, ‘minority’ groups did valuable work 
                                                

8 http://en.wikipedia.org/wiki/Queer_theory; Internet; accessed 10 November 
2007. 

9 Anne Marie Jagose, Queer Theory, New York, University Press, 1996, 129. 
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for the movement toward full inclusion and to uncover the hidden stories of Biblical 

texts.   

It is important that that we understand the histories that have contributed to the 

rise of Queer Theory and subsequently Queer Theology as we begin this twenty-first 

century in our Western world.  These histories include liberation theology, feminist 

theology, black theology, and lesbian/gay theology.  These theologies were, by definition, 

single-issue; they addressed the needs of a particular perceived minority that was not 

fully included in the life and witness of the church.   

Every single-issue theology contributed to and helped build a fuller understanding 

of the church’s mission. Although their work has had limited success in changing the 

overall face of the Christian church, specifically as we see it in America today, their 

contribution cannot be underestimated.  

Feminist Theology has made a significant contribution to the voice of women in 

our biblical text and has contributed to the publishing of The Inclusive Language Bible, 

which attempts to address exclusive gender language, specifically in relation to God and 

the male dominated language that is read every Sunday in our churches.  However, even 

though Feminist Theology has made its contribution, as earlier noted the Southern Baptist 

Convention just recently restated its traditional stand on male leadership and the role of 

women in society.   

Black Theology has reinterpreted some of the traditional passages of scripture that 

have been used to continue the notions of slavery and specifically the “curse of Cane” in 

the Hebrew Bible.  The Church of Jesus Christ of Latter Day Saints (Mormon) held the 

belief that black people could not hold leadership in the church, and it was only as recent 
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as 1978 that this “priesthood ban” was lifted.   Even with the advent of the civil rights 

movement which focused primarily on the civil rights of African-Americans in the 

United States and full equality in our country today, eleven o’clock on a Sunday morning 

continues to be the most segregated hour in our churches, as Martin Luther King, Jr. 

notes. 10 

Gay Theology has added its contribution to evangelical and liberal churches alike.  

As observed by the amount of attention that full inclusion of LGBTQI people in the 

church has received in recent years, one of the most hotly debated theological issues 

today is the inclusion of lesbian and gay people in both leadership and congregational 

participation.  Some liberal communities of faith have already taken the bold step of full 

inclusion, while others continue their ban on lesbian and gay people from serving in any 

leadership capacity.  More recently the election of Bishop Gene Robinson as the 

Episcopal Bishop of New Hampshire has sent shock waves through the Anglican 

Communion and has prompted some parishes to choose to come under the authority of 

Bishops as far away as Africa.  It has also caused some portions of the Anglican 

Communion to suggest expelling the American members, known as the Episcopal 

Church.   

Gay Theology has also given birth to numerous communities of faith that are 

specifically reaching out to the Lesbian, Gay, Bisexual, Trans, Queer, Questioning and 

Intersex communities, most notably the Metropolitan Community Churches, Unity 

Fellowship, and The Fellowship groups of churches as well as many independent 

churches. 
                                                

10http://www.foreveryyoungproduction.com/The%Most%Segregated%Hour.html; 
Internet; accessed 20 July 2008. 
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Liberation Theology has had a tremendous impact on the church, specifically in 

Latin America.  It emphasizes the Christian mission to bring justice to the poor and 

oppressed, particularly through political activism and had its roots in the Roman Catholic 

Church.  It has also had an impact on other communities of faith and has challenged the 

way that we have traditionally done ministry among oppressed groups.  It would be fair 

to say that Liberation Theology gave permission to the other “single-issue” theologies 

noted above to look through its lens and see them as marginalized and in need of 

liberation as well. 

Each stage of this process has led to many groups taking another look at Jesus and 

finding their place at the table.   

These stand-alone theologies have not brought about the overall change that they 

desired, but they have contributed to significantly changing the face of Christianity in our 

present day.  Each of them addresses part of the overall change that is needed in the 

deconstruction and subsequent reconstruction of Christian theology.  Queer Theology has 

an opportunity to build on this experience, bringing together a new group of people, a 

broader group of people committed to making the necessary changes that are needed to 

bring Christianity back to a faith of inclusion and equality, echoing the words of Paul, 

“there is neither Jew nor Greek, slave nor free, male nor female, for we are all one in 

Christ Jesus.”11  

 

 

 

                                                
11 Galatians Chapter 3 verse 28 New International Version. 
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Gendered Theology 

While all these theologies strengthened the church it is feminist theory and 

theology, which had the greatest impact on Queer Theory and theology.  Feminist 

theory/theology gave lesbian/gay studies/theorists/theologians permission to challenge 

the binary and stereotypical impressions of what it means to be homosexual and 

male/female.   

Feminist Theory is a system that examines gender and the traditional, assigned 

roles that are attributed to women and, by default, men.  It argues that gender is a 

construct that is socially assigned and implemented by and through social structures.  

Feminist theory demonstrates that women have been classified solely on their body parts 

and by the way in which they function simply on a biological level and not on a social 

level.  By doing this, women are denigrated to a purely functional level and assigned 

roles that do not represent the totality of what and who we understand women are in our 

world.  This traditional view of women is the cornerstone of fundamentalist theology 

even today.   

Just before the turn of the last century, this traditional view of women was 

reinforced by one of the most influential U.S. denominations.  On June 10, 1998, the 

Southern Baptist Convention, in an unprecedented move, amended its 1963 Southern 

Baptist statement of faith known as the Baptist Faith and Message, adding a brand new 

section (XVIII) entitled the “Family Amendment”.  That amendment states, “A wife is to 

submit herself graciously to the servant leadership of her husband even as the church 

willingly submits to the headship of Christ. She, being in the image of God as is her 

husband and thus equal to him, has the God-given responsibility to respect her husband 
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and to serve as his helper in managing the household and nurturing the next generation.”  

The Southern Baptist Convention claims 15.7 million members. 

Feminism 

Feminism is the organized movement that promotes equality for men and women 

in political, economic and social spheres. Feminists believe that women are oppressed 

simply because of their sex or gender based on the dominant ideology of patriarchy. 

Ridding society of patriarchy might well result in total liberation for women, men, 

minorities, and gays. 

Patriarchy is the system, which oppresses women through its social, economic 

and political institutions. Throughout history men have had greater power in both the 

public and private spheres. To maintain this power, men have created boundaries and 

obstacles for women, thus making it harder for women to hold power. There is an 

unequal access to power. Patriarchy also includes the oppression of minorities and 

homosexuals.  

In an attempt to highlight the systems of patriarchy in all its forms, some feminist 

theologians have expanded the notion of patriarchy and have coined a new word, 

‘kyriarchy’.   Kyriachry is derived from the Greek words for "lord" or "master" (kyrios) 

and "to rule or dominate" (archein), in order to redefine the analytic category of 

patriarchy in terms of multiplicative intersecting structures of domination.  It is a socio-

political system of domination in which elite educated propertied men hold power over 

women and other men and is best theorized as a complex pyramidal system of 

intersecting multiplicative social structures of supremacy and subordination, of ruling and 

oppression. It is a name for the linguistic-cultural-religious-ideological systems and 
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intersecting discourses of race, gender, heterosexuality, class, imperialism, and other 

dehumanizing discourses that legitimate, inculcate, and sustain kyriarchy i.e. 

multiplicative structures of domination.12 

Feminist ideology can take many different forms. In the 1970's, women started 

developing a theory that helped to explain their oppression. Pockets of resistance began 

to organize and challenge patriarchy. By the 1980's, however, feminists started 

disagreeing on particular issues linked to feminism. What was once one theory began to 

branch out into many theories that focused on many different feminist issues. Today, 

there are as many definitions of feminism as there are feminists. Each definition of 

feminism depends on a number of factors including ones own beliefs, history, culture and 

social location.  

In the evolution of Feminist Theory, several theories have been offered.  Liberal, 

Socialist, Radical, Cultural and Eco Feminism are all evolutionary developments of 

Feminist Theory. 

Mainline Feminism challenges the idea that gender is a part of the essential self.  

It created a rupture that coincided with the deconstruction of the idea that gender is a 

construction and something that is “naturally ordered” through birth.  Others would 

disagree.  Mary Daly is a Radical Feminist Theorist who believes, essentially in the 

“separate but equal” theory.  By this I mean that she believes in women’s space and that 

sexual equality is not something that is achievable in a patriarchal system.  As a professor 

at Boston College, she teaches women only classes and courses and does not subscribe to 

                                                
12 Elisabeth Schüssler Fiorenza, Steps Toward Feminist Theological Preaching  

http://www.homiletics.org/pdfvisitors/homiletixspring2005/homiletix_spring05_schussler
.shtml#fr7; Internet; accessed 2 December 2007. 
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the notion of traditional feminism that works to bring down the patriarchal system, 

rampant in our world today and to create equal opportunity for female and male alike. 

Contemporary feminists however, challenge the roles and responsibilities of 

gender and gender identity today. We see this in action as we look around at popular 

culture today as both women and men challenge these socially constructed roles.  These 

acts, aimed against socially constructed roles are called, “Gender Bending” and take 

many different forms.  Transsexuals, Transvestites, Cross dressers, Bisexuals, can all be 

classified as Gender Benders, although this is also seen in others ways too.  In my own 

experience, I have noticed that many parents are choosing to give their children 

deliberately ambiguous first names in order that no one can assume the gender identity of 

an individual based solely on their name.  Gender Benders have been particularly well 

known since the 1980’s.  Boy George, Grace Jones, Annie Lennox, and Prince from the 

music industry are well established and well loved by many and are identified as Gender 

Benders.  These pop icons have greatly influenced our culture and have added to the 

dialogue that has been generated regarding gender and gender identity.  They have helped 

to bend the idea of gender roles as those being determined by sex.  This has given 

permission to those of the 90’s and beyond and we see this continuing to be challenged 

today.   

Just this past week, a woman in my own congregation was proudly showing off 

her new tattoo on her lower back.  I myself have a visible earring in my left ear.  These 

are body signifiers that have usually been permissible in certain genders: tattoos for men 

and earrings for women.  Yet in these two examples we see the complete opposite and 

that both are becoming perfectly acceptable in our gender-bending society. 
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It should be noted that the taboos that I have noted above are not universally 

observed.  In our Western culture, these taboos are culturally defined, but this is not the 

case in other cultures where these signifiers are both acceptable and encouraged.  For 

instance, in Africa piercings and tattoos are a part of the ritualistic rites of some 

communities and are not specific to gender identity. 

Gender bending is not universally acceptable, specifically in those who have a 

vested interest in maintaining and supporting the dominant culture.  One example already 

stated is the actions of the Southern Baptist Convention in 1998, with their move to 

calcify traditional gender roles and their attempt to reassert male power and authority 

over these roles.   They use Scripture/God to support their arguments, and they are not 

alone.  The remnants of this biblical interpretation are alive and well in U.S. culture in 

many parts of the country and overtly and subliminally, the bible is used to support 

patriarchy and white male dominated culture. 

In a similar way, the beliefs that all people are born heterosexual and therefore 

that heterosexuality is naturally or biological ordered are being challenged by the 

scientific and sociological evidence that many sexualities that are a part of human 

nature.13  This belief has been challenged though gay/lesbian studies and because of this, 

sexuality, gender roles and identity itself is undergoing its own reformation. 

                                                
13 For a good summary, see: Biology and Sexual Orientation, 

http://wikepedia.org/wiki:/Biology_and_sexual_orientation; Internet; accessed 10 August 
2008. 
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Chapter 3 

Gender, Sex and Sexuality 

While inextricably linked with gender, sexuality is an even more complicated, and 

difficult issue, primarily because of the way in which our society and culture have taught 

and thought about sex and sexuality and the ways in which it is wedded to morality. 

In my opinion, open conversation about sex is still one of the taboos in our 

society, and a subject not to be discussed in polite company.  Gender is often attributed to 

the way we dress or look whereas sex and sexuality is about biology and how our bodies 

fit together.  Within a Christian context, our discussion around sex and sexuality, in the 

twentieth century, has primarily centered on procreation and reproduction of the human 

race. 14 There has been little or no discussion regarding sex for play or fun.  Again, in our 

societal roles, marriage and sex go hand in hand and is therefore a prerogative of 

heterosexual individuals.  Sex is something done in private and for the purposes of 

procreation and being in partnership with God--who created the human race and who 

counts on us to keep it going!  Sex is based on procreation and to think about sex and 

sexuality, as something other than this is not encouraged.   

However, lesbian/gay studies have demonstrated that there are other possibilities 

in relation to sexuality other than heterosexuality.  

Western culture norms about sexuality come from many different places.  Our 

ideas come from historical constructs of sexuality, science, economics, politics, and 

religion.  These cultural ideologies often find their validity from statements that 
                                                

14 Clayton Sullivan, Rescuing Sex from the Christians, New York, Continuum, 
2006; Mark D. Regnerus, Forbidden Fruit: Sex and Religion in the Lives of American 
Teenagers, New York, Oxford University Press, 2007; Mark D. Jordan, The Ethics of 
Sex, Malden, MA, Blackwell Publishers, 2002. 
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determine which forms of sexuality are right or wrong, moral or immoral, good or bad.  

These determinations have changed over the years and add to the argument today for a 

deconstruction of the ideology that is current today.  

A Changing World 

Today’s arguments are not timeless; they are culturally constructed.  Cultural 

construction of gender and sexual identity are subject to change.  For instance, we have 

seen changes in the ways that heterosexuality is constructed.15  As noted at the beginning 

of this paper, we see the ways in which many who are called “normal” are living their 

lives in a very different way from those of generations past.  Heterosexuals are making 

many different choices about sex and marriage.  Cohabitation is a common lifestyle 

choice among heterosexuals and is widely accepted as a valid choice either as a prelude 

to marriage or as an alternative. Cohabitation, or living together without marriage, is a 

dramatic, significant change in the way many adults in the United States evolve from 

being single to being married.  The majority of all U.S. marriages today involve 

cohabitation before the wedding. Between 1974 and 1994, the percentage of marriages 

preceded by cohabitation increased from 10 percent to 56 percent. In addition, recent 

surveys of single young adults in five large cities show that the majority of both men and 

women in the studied groups favor cohabitation before marriage. In one national sample, 

almost 60 percent of high school seniors in the mid-1990s agreed with this statement, "It 

is usually a good idea for a couple to live together before getting married in order to find 

                                                
15 Jonathan Ned Katz, The Invention of Heterosexuality, Chicago, The University 

of Chicago Press, 2007.  
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out whether they really get along."  This would not have been as widely accepted even as 

little as fifty years ago.16      

   Contraception is also commonly acceptable among both single and married 

persons in order to control family size and unwanted pregnancy and in order to have sex 

for pleasure rather than procreation as well as to prevent sexually transmitted diseases.  

Again, this is a shift from the socially constructed views of sex and sexuality in a past 

era.   Although these shifts are not universally acceptable, specifically among the 

evangelical, right wing Christian churches, which remain a protector of the dominant 

culture in our society, they do signify a significant change in societal views and help us to 

view sex and sexuality as something that is more fluid.   

As I have already claimed, gender and sexuality are socially constructed and 

situational.  What we might have considered true a decade ago, might not be considered 

true today.  The changing and growing role of women in our society demonstrates how 

gender roles and expectations have changed.  What was culturally acceptable in the 

Western world within gender roles fifty years ago and what is culturally acceptable today, 

just through observation, is significantly different.  The growing role of women in 

employment and position in our society is just one example.  However, the way we view 

sex and sexual expression is also subject to social construct.  Consider these two 

statements, both of which are true.  Within one community sex without a condom might 

well be considered immoral whilst in another community, sex with a condom would be 

                                                
16The National Marriage Project, The state of our unions 2000: The social health 

of marriage in America, New Brunswick, NJ: The National Marriage Project, 2000. 
 
Survey Research Center, "Monitoring the Future Survey", Ann Arbor: University of 
Michigan, 1995. 
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considered morally wrong.  Neither is wrong but both are socially constructed.  With the 

advent of HIV and AIDS the social construct has shifted.   

In many ways the statements above help us to see that sex and sexuality are often 

seen in binary oppositions.  One has to be right and the other has to be wrong.  

Heterosexuality has to be right and homosexuality has to be wrong.   Male has to be right 

and female has to be wrong.  Masculine is right, feminine is wrong.  

In many ways both feminist and gay/lesbian theorists argue for the same thing.  

They argue for a deconstruction of these binary oppositions - female and male, 

heterosexual and homosexual.  

Gay/lesbian studies have taken a look at how homosexuality has historically been 

defined and how various cultures have determined what kinds of sexuality are normal and 

abnormal, which are moral and which are immoral.  

Organization of the homosexual community to bring about a change in attitudes 

began following World War II and led to the concentration of gay men and lesbian 

women forming communities in ghettos.  Organizations such as The Mattachine Society 

and the Daughters of Bilitis were founded in the 1950’s and by the early 1960’s these 

ghetto groups began to take on political and social stature.  One of these was called the 

Gay Liberation Front and was formed when, on June 28, 1969 a police raid on the 

Stonewall Inn in Greenwich Village, NYC, sparked a weeklong rebellion known as the 

Stonewall Riots, the first time that lesbians and gay men fought back against the police 

harassment, hurtling rocks, bricks and bottles at a startled NYPD police officers.   The 

Gay Liberation Front formed 80 independent chapters across the United States between 

the years of 1969-71.  They were dedicated to the social ideals of the 60’s: peace, 
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equality and economic justice.  These themes have remained basically the same in the 

evolving political and social struggles of the homosexual community that now includes 

lesbians, gays, bisexuals, trans, questioning, queer, and intersex peoples (LGBTQI).   

In my own lifetime, views on homosexuality have shifted dramatically.  In the 

United States, homosexuality remained illegal as late as the early 1960s.  However, in the 

last 40 years or so the acceptability of homosexuality among the majority of Americans 

has surpassed the 50% mark and the need to protect the rights of homosexuals is written 

into the statute books of many States of the Union.  Although, as previously stated, these 

rights are under attack, predominately from the dominant culture of the USA, the 

percentage of those surveyed remain committed to protecting and accepting 

homosexuals.  The following demonstrates the changing attitudes to homosexuality in the 

USA from June 1982 – May 2003.  The results are from a Gallup survey which asked the 

following:  "Do you feel that homosexuality should be considered an acceptable 

alternative lifestyle or not?”   This survey was first taken in June 1982 and again in May 

2003 and produced some interesting results. 

In June of 1982, the results of those surveyed suggested that 34% found it 

acceptable, 51% found it unacceptable and 15% had no opinion.   In subsequent years the 

same question was asked and, according to the Gallup Organization, acceptance of 

homosexuality as an acceptable alternative lifestyle steadily grows.  In June of 1992 the 

percentage had grown to 38%, although the percentage that found it unacceptable had 

also grown to 57% leaving only 5% with no opinion.  In March of 1996 there is a 

dramatic change in acceptance vs. non-acceptance.  44% of those questioned now find 

homosexuality acceptable and only 50% find it unacceptable and 6% had no opinion.  
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However, by May of 2003 the continued rise of acceptance of homosexuality leaves the 

statistics showing a majority of those questioned accepting homosexual lifestyle.  54% of 

those questioned answered that homosexuality is an acceptable alternative lifestyle and 

43% said it was unacceptable.  Only 3% said that they had no opinion. 

In twenty-one years, the acceptance level among American adults has risen 10% 

and the non-acceptability has dropped 8% and those who have no opinion have also 

dropped by 12%.  Education and the personal knowledge of homosexuals in our own 

families, communities, churches, synagogues, work places, and political parties as well as 

in the media have all contributed to the rise in acceptability. 17   

In recent years the Gallup Organization also conducted another series of annual 

polls that are very useful. They ask, "Do you think homosexual relations between 

consenting adults should or should not be legal?” 

In June 1977, the response to this question was equally split.  43% of American 

adults answered that homosexual relations between consenting adults should be legal and 

43% of American adults responded that it should not, leaving 14% saying that they had 

no opinion.  Five years later, in 1982 the same question was repeated and the statistics 

had shifted.  45% of American adults believed that homosexual relations between 

consenting adults should be legal while 39% said it should not and those with no opinion 

rose to 16%.  However, in 1985, 1986, 1987 and 1988 the statistics show an interesting 

result.   In these years the percentage of American adults who believed that homosexual 

relations between consenting adults should be legal dropped to an all-time low of 33%.  

The percentage of American adults who felt it should not be legal rose dramatically to an 
                                                

17 Urvashi Vaid, Virtual Equality: The Mainstreaming of Gay and Lesbian 
Liberation, New York, Doubleday, 1995. 
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all time high of 57%.   By May of 2003, the rise in acceptance had gone back up to 60% 

of American adults believing that homosexual relations between consenting adults should 

be legal and 35% saying that it should not.  Only 5% of American adults said that they 

had no opinion. 

Overall polls on most homosexuality topics have shown a gradual acceptance of 

homosexual orientation over time. As shown above, on the question of whether to 

legalize or criminalize homosexual behavior the statistics show a curious anomaly. In the 

early 1980s, acceptance of homosexual behavior took a nosedive and did not recover 

until sometime between mid 1988 and the fall of 1989. The Gallup Organization 

attributes this temporary reversal to either the "conservative environment ushered in by 

the Reagan administration or the beginning of widespread publicity surrounding AIDS..."  

The Gallup Organization has repeatedly conducted polls on what people believe 

to be the cause(s) of sexual orientation. The same question has been asked in polls taken 

from 1977 to 2001: whether homosexuality is something "a person is born with" or is 

"due to other factors such as upbringing or environment."   

In June 1997 13% of American adults believed that people were born 

homosexual, 56% believed that it was solely determined by upbringing or environment, 

14% believed it was both, 3% believed it was neither and 14% had no opinion.  Five 

years later the percentages showed that 17% believed that people were born homosexual, 

52% believed it was due to upbringing or environment, 13% believed it was a 

combination of both, only 2% believed it was neither and 16% had no opinion.   

By May of 2002 the statistics show a dramatic difference from when the question 

was first asked in June 1977.  40% of American adults believed that people were born 
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gay, 36% believed that is was solely due to upbringing and/or environment, 12% believed 

it was a combination of both, 4% believed neither and only 8% of American adults had 

no opinion.  Just one year later, in May of 2003 these statistics show another change.  

38% of American adults now believe that people are born homosexual, 44% believe it is 

solely based on upbringing or environment, 13% believe a combination of both, 2% 

believe neither and only 5% have no opinion. 18 

These polled questions are particularly interesting, in that the question may have 

been settled by pedigree studies, and by studies of identical twins separated at birth and 

raised in different families. Data shows that, at least for male gays, sexual orientation is 

primarily genetically determined, but appears to rely on an environmental trigger which 

may or may not occur in an individual's early childhood. Thus, neither of the two options 

suggested by the pollsters is a valid one. The Gallup Organization assumed that the 

"cause" of homosexuality is either purely genetics or always due to the environment. 

They didn't consider that it might be both factors interacting in each individual.  

Barna Research is an organization that provides leadership and unique, strategic 

information and resources that help facilitate spiritual transformation in America.  Its 

research revealed that 85% of Evangelicals, 61% of born-again adults, and 65% of those 

who attend conservative Protestant churches believe that a person chooses to be a 

homosexual. This belief remains in spite of evidence to the contrary from many respected 

officials.  In December 1998, the Board of Trustees of the American Psychiatric 

Association wrote a position statement in which it opposes any psychiatric treatment, 

such as “reparative” or “conversion therapy” which is based upon the assumption that 

                                                
18 Margin of error is +/- 5%. 
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homosexuality is a mental disorder and can or should be changed.  They joined many 

other professional organizations that are critical of these “ministries” that have been 

adopted by many religious organizations.  These include the American Academy of 

Pediatrics, the American Medical Association, the American Psychological Association, 

the American Counseling Association, and the National Association of Social Workers.  

There have also been numerous plays and secular/religious works that have been playing 

across the world in recent years that lend their critical voice to the pathologizing of 

homosexuality by religious groups.  Of specific note are “Saved”, “Camp Out”, 

“Confessions of a Mormon Boy”, and “Latter Days.” 

The question of equal job opportunities for gays and lesbians has also undergone 

a shift. The Gallup Organization has conducted polls since 1977, asking the question: "As 

you may know, there has been considerable discussion in the news regarding the rights of 

homosexual men and women. In general, do you think homosexuals should or should not 

have equal rights in terms of job opportunities?" With one minor exception, the results 

show a continually increasing preference by the pubic to end discrimination against gays 

and lesbians, at least in the area of employment.   

In 2007 Congress in the United States debated a piece of legislation that would 

afford legal protections in the area of employment for LGBT peoples.  The debate 

centered on gender-identity and specifically the inclusion of Transgendered peoples in 

the legislation.  It was believed that this legislation would have a better chance of success 

if transgendered people were excluded from the new law.  With that amendment, the law 

was overwhelmingly passed.  Although this legislation will probably be vetoed by the 
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current administration, this shows an increasing acceptance of lesbian and gay people in 

society here in the United States. 

In June 1977, 56% of American adults believed that homosexuals should be given 

equal access in job opportunities, 33% believed that they should not be given equal 

access and 11% had no opinion.  By October 1989, this percentage had dramatically 

increased in giving equal access to job opportunities to homosexuals. 71% of American 

adults believed homosexuals should be given equal access, 18% believed that they should 

not and the percentage of those with no opinion remained the same at 11%.  In May 2003 

these percentages had again significantly changed in favor of homosexuals.  In response 

to the same question 88% of American adults believed that they should be given equal 

access to job opportunities, only 9% believed that they should not be given equal access 

and those who had no opinion had dropped from 11% to a mere 1%.  

When asked in May 2001, whether gays and lesbians should be hired for various 

occupations, responses varied by profession, 91% of the public believed, that 

homosexuals should be hired as salespersons. But this dropped to 56% for elementary 

school teachers and 54% for clergy.  72% felt that gays should be allowed to serve in the 

armed forces; 23% were opposed. This compared with 57% and 37% in 1992. 19 

                                                
19 The McLaughlin Group's home page is at: http://www.mclaughlin.com. Poll data 
appears to be no longer available.  
"Americans remain more likely to believe sexual orientation due to environment, not 
genetics," Gallup Poll Archives, at: http://www.gallup.com/poll/releases/pr980725.asp *  
"Gallup poll topics: A-Z: Homosexual relations," available from: 
http://www.gallup.com/poll/indicators/ *  
 
"Six out of 10 Americans Say Homosexual Relations Should Be Recognized as Legal," 
The Gallup Organization, 2003-MAY-15, available from: http://www.gallup.com/ *  
* Gallup Poll data typically remains accessible to the public for a limited time, and then 
requires a premium membership to access.  
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It would appear that the change in attitudes, while slowly and steadily increasing 

over the past 40 years and significantly over the past 20 or so years as more and more 

homosexuals have “come out” and television and media forces have profiled positive 

images of lesbian and gay people, their friends and family, the dip in acceptance in the 

early 80’s coincided with the advent of AIDS.  It took nearly a decade to recover from 

this pandemic both socially and physically.  It is believed that the death toll from AIDS 

could account for nearly a whole generation of homosexual men in the United States.20 

The studies show that a behavior that was once socially constructed as 

unacceptable, deviant and judged by outside standards of morality and truth are no longer 

factors in the acceptance of lesbian/gay people in our society today. 

Since 2004, the increasing trends toward full acceptance of homosexuality have 

slowed, specifically due to the issue of marriage among those of the same gender.  As 

stated earlier, this is due, in part to the call for a constitutional amendment and the vocal 

voice of the right wing, evangelical, fundamentalist, conservative Christian church.   The 

shock and awe response has again given rise in conservative policies and attitudes, 

resulting a cultural battle to maintain dominance.  

In recent years, marriage equality or civil unions has been achieved in many parts 

of the world, of specific note would be Canada, The Netherlands, Spain, South Africa, 

The United Kingdom, and two States in the United States of America, Massachusetts and 

California.   Changing attitudes toward all marginalized people and specifically 

                                                                                                                                            
 

20 Bob Goss notes that the AIDS quilt led to the organization and 
institutionalization of gay/lesbian movement.  Robert Goss and Dennis Klass, Dead But 
Lost: Grief Narratives in Religious Traditions, New York, Altimira Press, 2005                     
270-76. Also, Urvashi Vaid, Virtual Equality, New York, Doubleday, 1995, 69-105. 
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homosexuals in the past 50 years have contributed to a new social structure, from non-

acceptance to a growing acceptance of homosexuality. 

Moving Forward with Queer Theory/Theology 

Gay/lesbian studies, just like feminist studies try to understand how the binary 

categories of normal and deviant are constructed, how they operate and how they are 

enforced, in order that an intervention can be made so that these constructions can be 

changed and/or ended. 

Queer Theory emerges from postmodernism, feminism and the emergence of the 

gay/lesbian movement as it becomes more inclusive with bisexual and transgendered 

voices and its specific attention to the social constructs of normal and abnormal sexual 

behavior.  Michael Foucault’s approach into feminism and gay/lesbian studies has formed 

the theoretical matrix for its development and methodology. Eve Sedgwick, David 

Halperin, Judith Butler and Michael Warner became the deans of Queer Theory.  

However, while lesbian and gay studies concentrate on the questions of 

homosexuality and Feminism concentrates its questions on issues related to patriarchy 

and oppression of women, Queer Theory expands its area of study.  It challenges and 

examines anything that falls into normative and deviant sexual activities and identities.  

The word “queer” in the dictionary means “odd, peculiar, out of the ordinary”.  

Therefore, Queer Theory calls its attention to any form of sexuality that is “queer”.   It 

insists that all sexual behaviors, all concepts that link sexual behaviors to sexual 

identities, and all categories of normative and deviant sexualities are social constructs and 

that they lead to certain types of social meaning, norms and roles.  Queer Theory follows 

feminist theory and gay/lesbian studies in rejecting the notion that sexuality is something 
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determined solely by biology but rather by a complex set of social codes, individual 

activity, and institutional power that interact together to shape the ideas of what is 

normative and what is deviant.  It is continually changing and is determined to continue 

to push the boundaries of acceptability.  Indeed, queer theorists understand that as soon as 

something becomes normal, it must be queered, challenged.  “As the word implies, 

‘queer’ does not name some natural kind or refer to some determinate object; it acquires 

its meaning from its oppositional relation to the norm.  Queer is by definition whatever is 

at odds with the normal, the legitimate or the dominate.  There is nothing in particular to 

which it is necessarily refers.” 21 

                                                
21 David Halperin, Saint Foucault: Towards a Gay Hagiography, New York, 

Oxford Press, 1995, 62.  
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Chapter 4 

God’s Coming Out - Queering Theology Then and Now 

There are many theologians who are contributing to the development of what is 

being called, “Queer Theology” and its viability.  They are creating a new language, 

bringing about a new revelation and understanding of God’s inclusive nature.  They are 

bringing into consciousness an energy that is giving voice to the oppressed and 

marginalized so that they have an opportunity to find a place at the table of liberation, 

which belongs to God.   Through their engaging with the Scriptures, they are discovering 

(or rediscovering) a God who has used the sacred text to reveal that the chosen ones, 

traditionally understood as the Jewish peoples, have a broader understanding in Jesus.  

They note that this Jesus came to reveal that this same God was also a God of the 

Gentiles, non-Jewish peoples.  We could understand this to mean that the one God is not 

only the God of those who are a part of the dominant cultures, specifically the dominant 

culture of the Western world: white, male, middle-class, fundamentalist, heterosexual, 

conforming, but the God of all peoples and cultures. 

Throughout history there have been reformers and theologians who have 

challenged the notion of dominant culture, Jesus included and the same is true in our 

culture today.   They have viewed scripture through a different lens, often through their 

own social location of sexual and gender diversity, and have offered a fresh perspective 

that has caused traditional theology to be re-examined.      

In the next chapter, I have reviewed the work of four theologians. The four 

theologians/reformers are:  Justin Tanis, Robert Goss, Elizabeth Stuart and Marcella 

Althaus-Reid.  Each has nuanced social location as queer theologians: Justin Tanis as 
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transgendered gay male, Robert Goss as a gay male, Elizabeth Stuart as a lesbian –

feminist, and Marcella Althaus-Reid as a bisexual.  

These people are doing theology in a new way, a queer way.  Their lives, by 

traditional standards would be considered “outside” the norm, but through their own 

experience they have wrestled with their truth and have discovered, through living their 

own lives, a place for themselves, and because of that, a place for others.  They are 

broadening the spectrum of theology that has become the tradition for the contemporary 

church and they are moving the “center” toward the margins and finding, in the margins 

people who have been faithfully worshipping God, within and outside the church.  The 

emergence of communities of faith such as Metropolitan Community Churches, Integrity 

(Episcopal LGBT caucus), Lutherans Concerned, Dignity (Roman Catholic LGBT 

caucus), open and affirming movements in the United Methodist and United Church of 

Christ and More Light churches in the Presbyterian church, as well as LGBT synagogues 

in the Reformed Jewish movement have clearly demonstrated that LGBT have remained 

faithful in their worship of God. 

  The people of whom these theologians speak find the dominant beliefs of our 

fundamentalist and evangelical theology to be incongruent with their understanding of 

the life and ministry of Jesus as recorded in the sacred text of the pages of the Christian 

Testament.  Having rejected “organized religion,” they can no longer support the 

systematic theology and patriarchal structures that have created a binary religious 

theology of right and wrong and leaving little or no room for difference.   This has led 
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many LGBT folks to reject the Christian family practices and have either become hostile 

to Christianity and/or have moved into alternative spiritualities. 22  

In its attempt to control and dominate, the Church and those who are vested in 

dominant culture are more concerned with keeping and maintaining the “status quo” and 

less concerned with the ministry of peace and justice and inclusion of all God’s people.  

Many churches have lost their passion for “turning the world upside down” and following 

the example of Jesus.  This queer Jesus who rejected the traditional places and theology 

that first century people of faith assumed God was and took himself off to the places 

where the rejected and ostracized people found themselves.   

Along with queer theologians, as well as ministers, pastors and lay leaders who 

are working to change the Church, I see Jesus as a queer practitioner of God’s reign.  We 

are bringing the Gospel to the margins of society, to the people who are no longer finding 

God in the traditional places where we have been taught God resides. Just like Jesus, 

Queer Theology is gradually moving the church and theology itself from the center to the 

margins and expanding the table, opening up the limited understanding of God.  These 

people are living faith-filled lives and speaking about God from their own experience, 

which is having a dramatic effect on Christendom by challenging the very heart of 

traditional notions of God and who is acceptable in God’s new realm. 

This has given voice to many new experiences of the Christ and many new 

communities of faith are emerging.  These communities of faith are embracing this 

theology and are challenging the status quo already established.  Metropolitan 

Community Churches, United Church of Christ, The Fellowship Churches, non-
                                                

22 Christian de la Huerta, Coming Out Spiritually, New York, Penguin Books, 
1999. 
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denominational Churches and ecumenical, interfaith communities are gathering everyday 

all around the world, to affirm that God’s creation is bigger and vaster that we could ever 

imagine and that gender and sexual minorities are a part of God’s created order.   

Even some of the traditional denominations that have existed for centuries are 

finding its theology and practice challenged from within.  Bishop Gene Robinson, an 

openly gay Episcopal priest elevated to the position of Bishop just a couple of years ago 

is causing the Anglican Communion to propose a separation from the Episcopal Church 

in the United States.  This has clearly demonstrated the fear that exists about a fully 

inclusive church and the power that is exercised by fundamentalist theologians within its 

ranks. 

Another example of this is seen in the life of Jay Bakker, son of Jimmy and 

Tammy Faye Baker.  He witnessed first-hand the hypocrisy of the fundamentalist 

movement, specifically in the United States.  His father, Jimmy Bakker, was an 

evangelist and founder of the Tele-evangelist movement PTL (Praise the Lord).  He had 

an out of marriage affair and was found guilty of fraud.  Through this experience Jay saw 

how his family was rejected by the Church, and by those who professed to be their 

friends.  He rejected organized religion and came to his own epiphany about who God is 

and how different that God is from the Church and theology that he was taught.  Just 

recently he has begun his own Church based on this revelation.  Revolution23 meets the 

needs of those who have had a similar revelation and he preaches an all-inclusive Gospel 

that reaches out to those rejected by traditional churches and theology, and this includes 

                                                
23 Revolution is the church founded by Jay Bakker in Atlanta.  He now serves as 

the Pastor of the church in New York.  http://www.revolutionnyc.com; Internet; accessed 
10 November 2007. 
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lesbian, gay, bisexual, transgender, intersex, and queer peoples.  Jay is heterosexual and 

he is definitely queer. 

The four queer theologians/reformers that I have chosen to explore their 

contribution to Queer Theology are, Justin Tanis, Robert Goss, Elizabeth Stuart and 

Marcella Althaus-Reid.  

Each brings a unique perspective to what is being called, Queer Theology.  Justin 

Tanis is a Transman and offers a view of Jesus as someone who transgressed the 

traditional binary constructs of society.   Robert Goss is a well-noted queer theologian 

and identifies as a homosexual man.  His books on the subject reveal how sexuality and 

sex have been distilled in the sacred text and his attempt is to sexualize them once again, 

building a bridge between sexuality and spirituality.  Elizabeth Stuart is from the United 

Kingdom and is a lesbian.  She was raised Roman Catholic and excluded from leadership 

roles, not because of her sexuality but because of her gender.  She sees her exclusion as a 

woman, and later as a lesbian as a gift to the church.  In her fight for inclusion she saw 

Jesus as a queer theologian who crossed the traditional boundaries established in his day, 

offering hope to the marginalized and sexual minorities today.  Marcella Althaus-Reid 

comes at theology through the lens of a bisexual woman, raised in Latin America.  She 

sees God as queer and as a student of Liberation and Feminist theology offers another 

unique lens that builds a bridge between single-issue theologies and Queer Theology. 

Each person is uniquely positioned and each person contributes to the 

establishment of Queer Theology, which, at its root has the need to intrinsically, link 

sexuality and spirituality.  They are a variety of voices, which, in our dominant culture 

are marginalized and often silenced.    
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            Chapter 5 

Queer Theologians 

Justin Tanis 

Justin Tanis is currently serving as the Program Manager for the National Center 

for Transgender Equality and an ordained minister in the Universal Fellowship of 

Metropolitan Community Churches.  He has served congregations in Boston, Honolulu 

and San Francisco.  He has also served as the Director of Leadership Development for the 

international headquarters of Metropolitan Community Churches.  He is the author of 

Transgendered: Theology, Ministry and Communities of Faith (2003), which was a 

finalist for a Lambda Literary Award and a contributing author to Take Back the Word: A 

Queer Reading of the Bible and the Queer Bible Commentary.  He serves on the National 

Advisory Board for the Center for Lesbian and Gay Studies in Religion and Ministry.  He 

is a graduate of Mount Holyoke College (BA), Harvard Divinity School (M.Div) and San 

Francisco Theological Seminary (D.Min) 

Tanis was born female in 1965 and grew up on the East Coast of the United States 

of America.  Tanis knew at a very early age that “he”24 was not like other girls.  He 

remembers wishing that he were a boy, but also felt that this feeling should remain a 

secret.  By the time Tanis was in High School, he was a feminist, convinced that it was 

sexism that made him uncomfortable as a girl and young woman.  In college he came out 

as a lesbian. As a lesbian in the mid 1980’s at Mt. Holyoke College, an all woman 

college, Tanis decided to dress in flannel shirts, jeans, and boots and have a crew cut.   

                                                
24 “He” meaning that while Justin was biologically still female, his self identify 

was emerging as male. 
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At Harvard Tanis first met transgendered people and although Tanis didn’t feel 

particularly like them, he was curious about how they lived their lives.  Later, while 

serving as pastor in Honolulu, Tanis discovered the history of the diversity of gender 

among persons within Polynesian and South Pacific Islanders cultures.  Because of this, 

Tanis began to explore the deep feelings that had been present all of his life and in the 

spring of 1997, Tanis “came out” as a Transgendered person and began the transition 

from a lesbian female to a gay male.   

From the moment that Tanis made this decision, he knew that it was the right one 

for him.  He felt a divine presence that was deeper and more profound than he had ever 

felt and states that “my process of transition was primarily a spiritual transformation, and 

was amazed to hear stories from more and more trans people who experienced it in the 

same way.”25 Tanis’ journey, as a Transman and a person of faith, has led him to discover 

God in a whole new paradigm, understanding the androgyny of a God who is beyond 

gender.   

His understanding as transgendered, however, is not reflected in most of our 

churches and liturgies.  Our churches primarily use male dominated language in our 

imagery of God.  This has led many to hold on to both the patriarchal systems, which 

dominate our culture and our religious worlds. The exclusive use of one gender language 

reinforces our binary way of thinking – male/female, dominant/subordinate, right/wrong, 

heterosexual/homosexual, left/right, black/white etc., and although we know differently 

in our modern world, we find it difficult to exist in a world that holds these binary terms 

as the ‘norms’. 
                                                
25 Transgendered: Theology, Ministries and Communities of Faith. Cleveland, Ohio, The 
Pilgrim Press, 2003, 5. 
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Yet the very existence of transgendered and intersexed people brings into 

question the binary categories that our society has created with such fervor.  As Tanis 

contends, “if transgendered persons, by our presence, break down binary thinking by 

inhabiting a middle place, then this disintegration of polemic categories affects the way 

we do theology as well. Theology is different if we apply to it a transgendered way of 

thinking.” 26 

Tanis is living proof that the old binary systems and theologies do not fit the 

reality of a gender diverse world. His life and his body challenge us to create a new 

theology and understanding of seeing God beyond our limited viewpoint and to 

experience God in the margins of society.  By hearing the stories of transgendered 

peoples who are faithful to the God who created them, we come to understand that 

traditional theology and language does not address the fullness and the diversity of God’s 

creation. 

Our religious institutions however, have a vested interest in maintaining “status-

quo”.  It has grown comfortable with its binary view of God.  It is comfortable with a 

“white, male God” who looks like and behaves like dominant culture in our western 

world.  This view has left very little room for “other” or “different” and has come to 

produce churches that are culturally bound and falling short of the potential to reflect to 

true diversity of God.   

If God is really on the margins and not the center, then we have a “queer God” 

and this is way too uncomfortable for the modern-day church.  The reality is that many of 

us do not want to be challenged in our theology and relationship with God.  However, if 
                                                

26 Justin Tanis, Transgendered: Theology, Ministries and Communities of Faith. 
Cleveland, Ohio, The Pilgrim Press, 2003. 
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we dare to accept this reality it will automatically challenge the way in which we do 

church and the way in which we do theology.   

Transgendered spirituality has led many to understand that traditional binary 

terms are too limiting and do not fully represent the world God created.  It also 

challenges the theology that we so often communicate in our religious institutions, 

helping us to understand how many people we exclude from what is often called an 

inclusive church. 

Unfortunately we do not need to look too far to see how our theology has been 

exclusive rather than inclusive.  Our binary language and view of the world is too 

present, as just a quick and cursory examination of Sunday worship demonstrates.  For 

instance, many of the common worship books that are used in our places of worship, 

including our hymnals and missals are littered with language that describes God only as 

He.  They also use language that describes sin as “black” and pure as “white”, which 

could be interpreted as good is white and black is bad, something that has an impact on 

people of color in our congregations.  Most of the language that is used denotes 

leadership as male and, in reference to those who are a part of the community as 

“brothers”, rather than sisters and brothers.  This language excludes and further alienates 

folks from being included in the community of faith who long for a more inclusive, queer 

community.   

Tanis says, “Unfortunately, religious groups can be all too hasty to present an 

either/or view of the world. Things are either good or evil, we hear Christian clerics 
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proclaim. People will go to either heaven or hell. There is Jesus’ way and the wrong 

way.”27 

For those of us who have lived in the reality of the world, just as Jesus did, we 

know that these labels do not always fit and are not always so easy to determine.  Jesus 

knew that, which is why he treated each person differently and challenged the 

fundamental binary categories of his day such as clean/unclean, in/out, male/female etc.  

When you view the world and Scripture from a binary existence, things have to fit 

into an either/or world.  In fact, living in the binary world means that one of us is right 

and the other is wrong.  One of us is included, and one of us is excluded.  Michael 

Foucault spoke about “subjugated knowledges,” those discourses that are disqualified or 

dismissed.  Goss, who supervised Tanis’ thesis, writes, “For Foucault, subjugated 

knowledges possess a memory of exclusion, resistance, and struggle in relation to the 

dominant discourse and institutional practices.” 28  Tanis’ theology provides an 

“insurrection of subjugated knowledges” around gender, fluidity and ambiguity that 

patriarchal and even many feminist theologies have either ignored or demonized.29 

Transgendered experience has been often dismissed, and transgendered theology forms 

an “insurrection of subjugated knowledges,” attempting to displace patriarchal theology.  

For Tanis and many others, this binary world has been shaken because of personal 

experience.  This is similar for women who have rejected notions of patriarchy; for men 
                                                

27 Transgendered: Theology, Ministries and Communities of Faith, Cleveland, 
Ohio, The Pilgrim Press, 2003, 176-186. 

28 Robert Goss, Jesus ACTED UP, The Pilgrim Press, Cleveland, Ohio, 2003, 
183. 

29 For a discussion of Foucault’s “insurrection of subjugated knowledges,” see:  
Goss, Jesus ACTED UP, 182-184. 
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who are embracing their more feminine side; for women and men who have found sexual 

freedom from the traditional roles found in our society.  They have found that living in 

the grey of life is more normal and opens up a more inclusive society and church. 

An examination of Jesus’ life and ministry helps us to understand that even he 

rejected the traditional notions of right and wrong and challenged this binary thinking.   

As Tanis claims, “We all face choices at times in our lives where the only options 

available to us call into question a principle that we may have. Some of Jesus’ parables 

make it difficult to tell who was right and who was wrong. Was the persistent widow who 

wore down the judge right or wrong? Was the judge capitulating or merciful when he 

gave into her? What about the prodigal son’s older brother, or the workers who worked 

all day for the same wage as those who came later? I believe that Jesus calls us to a more 

complex way of examining the world, a way that requires us to see things in a broader 

context. Jesus’ faith and teaching was not about easy answers but about just ways of 

moving and living within a complicated world. The Jewish commentaries on the law and 

the prophets, function in the same way. The point is not to know the only way of looking 

a text, but to tease out all of its possible meanings so that the reader has the richest 

available knowledge of how God spoke, and speaks, through that passage. Looking 

beyond binary thinking is a faithful way of viewing the world.”30 

We are being faithful to our faith and to God when we challenge the church’s 

theology today and embrace Queer Theology as a way of understanding scripture in the 

social location of Jesus some 2000 years ago.   

                                                
30 Transgendered: Theology, Ministries and Communities of Faith, Cleveland, 

Ohio, The Pilgrim Press, 2003, 176-186. 
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Just like Jesus we come to understand that being faithful is filling in the space 

between the extremes and that there are many more grey areas than we have 

conventionally been led to believe. 

Tanis is queer, and because of this, he writes a contextual theology—that is from 

a queer social is queer context.   

Tanis’ transgender identity has affected the way in which he views God, the 

sacred text, and the church that he loves.  His social location has led him to a richer, 

deeper and clearer understanding of whom God is and the ministry and life of Jesus.  He 

has found his life more aligned to the life of Jesus and, in his exploration of Scripture, has 

found that he is being faithful to that ministry.  He opened the door for other 

Transgendered men and women to find their way to God and to know that living in the 

margins is helping the center to move to where Jesus is and to help reclaim the church 

and its faith to the church and faith that Jesus intended.   

Tanis has found that life and theology are not an either/or, but that middle ground 

can and does exist between oppositional ideas.  He believes that Transgendered people 

have challenged the notion of the binary of male-female.  Transgendered people face 

rampant discrimination and many live in openness with any protections from the law.  

Too many trans women and trans men have been murdered for their difference and 

defiance of this binary notion. 

Visibly gender-variant people are unwelcome in most places of worship and are a 

source of ridicule in the media. Many trans people have been thrown out of their own 

families and left to tend for themselves on the streets.  
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As Riki Ann Wilchins writes: “I hope . . . that there are those of us who remember 

that if that often absent and most unmentioned of queers—God herself—meant for us to 

learn anything from the journey through this particular kind of life, it is the experience of 

outsiderdom, and how the suppression of difference has the power to kill hearts and 

minds and even life.” 31 

Tanis brings his experience to Queer Theology and demonstrates clearly that the 

breakdown in our binary world is vital to bring about God’s new realm here on earth, as it 

is heaven.  His theological reflections as well as his social location brings invaluable 

insight to the theological discourse that would have been present at the table that was set 

some 2000 years ago in the Upper Room that has commonly become known as, “The 

Last Supper”.  At this table, Jesus broke with the tradition of the day and opened up a 

way for us all to have entry into heaven and welcomed the stranger, the outcast, the 

disenfranchised and the queer of his day.  At this table were those who would deny, 

betray, and abandon Jesus. Tanis’ welcome and place at the table today is a direct 

invitation to us all to gather, with our differences and to find a language that reflects 

Jesus’ table of inclusion. 

We can see that the binary definitions of our world have served to divide and 

separate us out and that this separation has served the needs of a dominate culture that is 

grappling to hold on to power.  By calling the “oppressed, the poor and the marginalized” 

together, God’s queer peoples are finding that this is truly what God invites us to.  As we 

continue the ministry of Jesus and turning the world upside down, we remain faithful to 

the mission of Jesus and celebrate the fullness and the diversity of God’s creation. 
                                                

31 Riki Ann Wilchins, Read My Lips: Sexual Subversion and the End of Gender 
Itchaca, N.Y., Firebrand Books, 1997, 70. 
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Tanis’ contribution as a gay trans-male is vital and his experience of God invites 

us into the mystery of creation that is far more complex, exciting and challenging than 

ever imagined.   This is a challenge to the church and its theology and it can chose to 

embrace it and become much more healthy and whole because of it.     



   

 51 

Robert Goss 

Robert “Bob” Goss was ordained a Jesuit priest in the Roman Catholic Church in 

1976.   He resigned his credentials in 1978.  He served as a chaplain to the Boston 

chapter of Dignity, a support group for lesbian, gay, bisexual, transgender Roman 

Catholics, until 1982.  He graduated in 1993 with a Th. D. in Comparative Religion from 

Harvard University.  

In 1995, he transferred his credentials as Clergy to the Universal Fellowship of 

Metropolitan Community Churches and served as Theologian/Clergy on Staff at MCC of 

Greater St Louis until June 2004.  He has served as Senior Pastor/Theologian at MCC in 

North Hollywood, California ever since.   

Goss has been extremely active in the LGBT community.  He was the co-founder 

of Food Outreach, an AIDS service organization that delivered frozen meals and food 

supplements to people living with HIV and was a member of Queer Nation32 and ACT 

UP33 in St Louis.   Goss is the author of Jesus ACTED UP: A Gay and Lesbian Manifesto 

(1993) and Queering Christ: Beyond Jesus ACTED UP (2002).  He was the co-author of 

Dead, But Not Lost: Grief Narratives in Religious Traditions (2005) and a contributing 

writer/co-editor of A Rainbow of Diversities (1996), Our Families, Our Values: 

Snapshots of Queer Kinship (1997), Take Bake the Word: A Queer Reading of the Bible 

(2002), The Crisis of the Gay Catholic Priesthood and Clergy Sexual Misconduct: 

Breaking the Silence of Sodom (2005) and A Queer Commentary of the Bible (2006).   

                                                
32 http://en.wikipedia.org/wiki/Queer_Nation; Internet; accessed 5 December 

2007. 

33 http://www.actuporalhistory.org/; Internet; accessed 5 December 2007. 
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Goss has contributed greatly to the discussion and evolution of Queer Theology 

and draws from his experience as a theologian/Jesuit priest in the Roman Catholic 

Church, traditionally known for its oppression and persecution of homosexuals, and from 

his experience within Metropolitan Community Churches, a denomination founded in 

1968 by the Reverend Troy Perry to reach out primarily, but not exclusively with a 

positive and affirming message of God’s love and inclusion of LGBT people of faith. 

Goss uses this experience to both deconstruct and subsequently reconstruct 

Christianity from four different areas.  In his book, Queering Christ: Beyond Jesus 

ACTED UP, he claims that these four areas are sexuality, Christ, the Bible and theology 

and he suggests that these four quadrants give opportunity to reconstruct “queer 

Christianity”, striving to integrate spirituality and sexuality with the practice of justice.   

Much of Goss’ contribution to Queer Theology centers on his belief that our 

sexuality and our spirituality are intrinsically linked.  He looks to the life of Jesus, who 

seems unafraid to show emotion and aspects of his own sexuality in relationship to those 

who surrounded him and who breaks many of the taboos associated with Jewish culture 

in his own day.  He cites the relationship between John, the Beloved disciple, Mary 

Magdalene and the many parables that drew Jesus outside of the norms of society and 

religious rules and regulations in order to bring the Good News of liberation and hope to 

the outsider. 

Goss is clear in his theology, demonstrating how Queer Theology has evolved 

through the past few decades from single issue gay theological issue and ideals to a much 

broader coalition of LBT constituents who have an opportunity to come together and 

reconstruct Christianity to a more inclusive faith: the faith of Jesus. 
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His social location as a theologian and a self-identified gay man lead him to focus 

on the single issue known as Gay Theology.  According to Goss, “Gay Theology in the 

1980’s centered on two issues, biblical texts that were used to justify homosexuality as 

sin and psychological issues of sexual orientation to deconstruct moral theologies based 

on natural law.”34  Just like other single-issue theologies, Gay Theology takes an 

apologetic approach, using a methodology that is intended to change a negative 

theologically held opinion often deeply rooted in traditional theology.   

According to Goss, Gay Theology did not address other issues that are associated 

with it.  For instance, he believes that a cosmetic change in attitude toward homosexuals 

or even the acceptance of LGBT people in communities of faith does not address some of 

the fundamental changes that need to be made to the church’s theology.  He believes that 

it does not address the underlying issues of sexism and that a case can be made to connect 

misogyny and homophobia and other forms of oppression that are deep rooted in our 

theology and church practice. 

Goss believes that Gay Theology as a single-issue focus also has become 

problematic because it only focused on gay male issues and neglected to reflect the needs 

of women, leaving behind lesbian voices of faith.   

Gay Theological writers such as John Boswell,35 Robert Wood,36 and John 

McNeil,37 show little concern for women and focus heavily on male homosexuality and 

                                                
34 Robert E Goss, Queering Christ: Beyond Jesus ACTED UP, Cleveland, Ohio, 

The Pilgrim Press, 241. 

35 John Boswell, Christianity, Homosexuality and Social Tolerance, Chicago, 
University of Chicago Press, 1980. 

36 Robert Wood, Christ and the Homosexual, New York, Vantage Press, 1959. 
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helped give rise to a split among lesbian and gay male writers as lesbians forged stronger 

links with the feminist movement and feminist theological writings.   

He also believes that Gay Theology grossly ignores the voices of both bisexual 

and transgender peoples of faith and that most gay theology is predominately focused on 

white gay males, rather than the broader spectrum of what is today known as the LGBT 

community. 

In later years, the inclusion of these voices of faith have greatly impacted a 

broadening of what is today known as Gay Theology and is contributing the notion of 

what is today termed, Queer Theology.   

However, Goss also identifies another context that became problematic with Gay 

Theology which I believe gives voice to the underlying issues with the acceptance of 

homosexuals within the church.  The underlying issue is one of sex and the use of bodies 

for pleasure rather than procreation.   

The AIDS pandemic gave those who are opposed to a fully inclusive church a 

new weapon in their demonization of homosexuality and fueled their negative viewpoint 

and morality speak.  It added to the homophobic hatred that was already present within 

many mainline traditional churches toward homosexuals and used sacred text to justify 

the belief that God dislikes homosexuals.   

AIDS and the negative forces of the church as well as the culture, specifically 

here in the United States, also forced the gay males into coalitions with groups that it had 

often neglected, specifically bisexual, transgender and lesbian communities.  Goss rightly 

points out that these new coalitions, “based on HIV health issues and volunteerism in 
                                                                                                                                            

37 John McNeil, The Church and the Homosexual, Kansas City, MO, Sheed, 
Andrew and McMeel, 1976. 
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creating major HIV response organizations in every major city…. found themselves 

defensive in affirming that sexuality is a gift from God despite the condemnation of 

churches.”38 

Although AIDS continues to be present in our world, affecting predominately 

women and heterosexual men and women in Africa, the pandemic here in the United 

States and other western communities has become more manageable due to the advances 

in medical research.  However, the coalitions that were made in the 80s and 90s have 

moved the gay male community beyond a single issue movement to a much broader 

spectrum of concerns, including women’s issues, sexism, and issues that maintain status 

quo and dominant culture. 39 

In an attempt to be more inclusive and addressing issues beyond a single-issue 

theology, we have witnessed a transformation from what was referred to as Gay 

Theology to Queer Theology. 

According to Goss, this transformation into Queer Theology continues. He 

believes that this revolves around four inclusionary issues.  1) changing the churches or 

creating a post denominational church, 2) the challenge of post-Christianity, feminism, 

and other spiritual paths, 3) queer sexual theology, 4) justice perspectives of other 

cultural contexts and social groups. 40 

                                                
38 Robert E Goss, Queering Christ: Beyond Jesus ACTED UP, Cleveland, Ohio, 

The Pilgrim Press. 242. 

39 Urvashi Vaid, Virtual Equality, 274-306. 

40 Robert E Goss, Queering Christ: Beyond Jesus ACTED UP, Cleveland, Ohio, 
The Pilgrim Press. 242. 
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Goss has focused on these four areas in his personal evolution of Queer Theology 

in the past decade.  However, much of his work has advocated the full integration of 

sexuality and spirituality, focusing on queer sexual theologies that break down the taboos 

of sex and sexualities that remain binary in our western world. 
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Elizabeth Stuart 

The United Kingdom has been credited with much of the work done in the early 

rise of “Queer Theory” and “Queer Theology” and a cursory “Google search” will 

demonstrate the resources that have been developed by English writers and scholars in 

this field.   

Stuart is one of those early scholars and theologians who devoted time and energy 

to writing and development of what has become known as ‘Queer Theology”.   

In her book, published in 1997, “Religion is a Queer Thing” she outlines how, 

specifically lesbian, gay, bisexual and transgender peoples have been a thorn in the flesh 

of traditional theologians who have “talked for days, weeks, months and years. They have 

shouted at one another.  They have walked out on one another.  They have tried to 

conduct a civilized, Christian, loving debate.”41    

Stuart has served in many roles, theologically and spiritually.  At the time of 

writing her groundbreaking book she was a senior lecturer in theology at the University 

of Glamorgan and editor of the academic journal Theology and Sexuality.  She has 

written extensively on theology from a lesbian perspective and her books include, Just 

Good Friends: Towards a Lesbian and Gay Theology of Relationships and People of 

Passion: What the Churches Teach about Sex.  

Currently she serves as Professor of Christian Theology at Winchester University, 

Winchester, England where I had the honor to study under her in my MA work.  She was 

also consecrated a Bishop in the Open Episcopal Church.  Bishop Stuart has since left the 

Open Episcopal Church in 2006 and is now Archbishop for British Province of the 
                                                

41 Elizabeth Stuart, Religion is a Queer Thing, Cleveland, Ohio, The Pilgrim 
Press, 1997, 1. 
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Liberal Catholic Church International.  She continues to write and her published works 

include, Gay and Lesbian Theologies: Repetitions in Critical Difference and Daring to 

Speak Love’s Name, of which I am a contributing author. 

  Stuart believes that the past forty years or so have seen a growing tension in the 

Christian church about theology and who is included and who is not.  She recognizes that 

this growing tension has surrounded those who are no longer content to beg for a place at 

the table but who are putting themselves at the table and who demand to be included and 

that the growing number of folks, who are “queer”, those who stand against dominant 

culture and seek to change it, have the potential to “scatter their papers, sweep them off 

their feet, overturn their table and change the familiar landscape in which they had been 

working”42  

Her belief is that the debate is not really one about homosexuality.  

Homosexuality and its defense has been a focus of gay theology in its infancy.  She 

insists that the real debate is one of sex and sexuality and about heterosexuality and how 

far heterosexuality can be stretched.  She determines that the nineteenth century 

presented the church and its theology with a new understanding of humanity through both 

medical and social sciences and that this placed human sexuality at the very heart of a 

more modern world.  This brought about a new understanding of opposite and same-sex 

attraction.   

However, this new understanding drew a mixed theological response and the 

twentieth century saw the rise of both affirming and condemning responses toward those 

who were self-identifying as homosexual.  As homosexuals evolved in their notion of 

                                                
42 Ibid. 
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what it meant to be in same-sex relations the notions of sexuality in all forms were 

stretched, especially heterosexuality.  For a while, homosexuals modeled their 

relationships on the role models of their heterosexual counterparts.  As lesbian and gay 

people have become more visible and developed in their independence, the models have 

changed and have presented a challenge to the heterosexual role model. 

The Christian church has tried its hardest to hold on to norms and has developed a 

theology that, in large part condemns homosexuality as immoral, sick, against God’s 

natural order, and condemned in the sacred text of the Bible. 

With the rise of HIV and AIDS in the late twentieth century the Christian church 

furthered its arguments against homosexuality and declared that AIDS was somehow 

“God’s wrath against homosexuals” and proof that God was displeased with the practice 

of homosexuality. 

At the same time, however, the “gay liberation movement” was evolving and 

“Queer Theory” was being documented to demonstrate the history of this tribe of peoples 

and to reclaim a power that many religious peoples were trying to take away.  Stuart 

believes that, “Recognition of difference in solidarity is central to Queer Theology.” 43   

She acknowledges that as male homosexuals have challenged the notion of what it 

means to be masculine and female homosexuals have challenged the notion of what it 

means to be feminine, many other groups of peoples have received permission to 

embrace their differences and to redefine notions of sex, gender and sexuality for all 

peoples.  This challenge is a direct challenge to the traditional roles carved out for us in 

                                                
43 Elizabeth Stuart, Religion is a Queer Thing, Cleveland, Ohio, The Pilgrim 

Press, 1997, 3. 
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our society at large, and a challenge to our traditional theologies and Christian heritage 

that has taught that anything different is inherently bad or evil.  

Queer Theology acknowledges, celebrates and affirms difference and encourages 

individuals to become fully who they are, created in the image of God and to accept that 

difference as a part of God’s creation.  It has affirmed that black, white, disabled, poor, 

rich, male, female, transgender peoples are oppressed in many different ways and that the 

oppression we have encountered should challenge us to become a people that are counter-

cultural and to bring down the traditions that continue this oppression in our world.  

Stuart argues that this dominance is white, male, straight Christianity and that 

Queer Theology refuses to believe that this is the sole Christian truth and that many new 

Christian institutions have been born in recent years that are demonstrating a new truth, 

or perhaps a reclaimed truth that was also demonstrated in the life of Jesus. 

Queer Theology challenges the notions of class, race, gender, poverty, sexuality, 

economic situations, sexism, ageism etc., from purely human concerns to issues that are 

of concern to God and therefore the theology of the Church.   

Stuart believes that Queer Theology is “beginning to burst on the church and 

theological concerns and calls on queer people to break the silence that has allowed 

others to speak about us, for us and at us, but not with us.”  She argues “there can be no 

true dialogue between queer Christians and straight Christians until queer Christians have 

found their own theological voice.”44  She also contends that the Christian church is 

calling for this dialogue and believes that it is in everyone’s interest for Queer Theology 

to develop and to bring us all to the table as equals, but different.  
                                                

44 Elizabeth Stuart, Religion is a Queer Thing, Cleveland, Ohio, The Pilgrim 
Press, 1997, 5. 
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To this end, Stuart declares that Christ is queer, and is echoed by many others, 

who are a part of this growing movement, believes that to be queer is to be counter-

cultural.  In his own way Jesus began a process of deconstructing the systems of power 

and oppression that existed in his own day and challenged the religious authorities that 

claimed the power and truth – the only truth.     

For our purposes in this paper, Stuart’s contribution can be distilled down to two 

primary theses.    

The first contribution is her belief that Christ was queer.  She believes that 

traditional Christology has evolved into a distorted image of Jesus and that this has 

contributed to the damage that has been done to many queer people throughout the ages.  

In her view, Jesus is a radical, countercultural figure who used his life to disturb the 

religious authorities of his day and to open the door to many who were excluded from the 

faith systems that had become exclusive, insular bowing to the whims of the Roman 

Empire that allowed the Jewish faith communities to exist provided that they paid their 

taxes to Rome and endorsed Roman rule.  As she writes, “The fact that we call this man 

‘Jesus’ and not ‘Joshua’ is extremely significant because it tells us that we have come to 

know him through Greek rather than Hebrew eyes.  Most of the evidence suggests that 

Joshua stood within the prophetic tradition of ancient Israel, proclaiming and living a 

vision that was profoundly countercultural and egalitarian and for which he died.” 45 

Stuart’s view of Jesus is one whose central message was somewhat lost as belief 

in his vision spread following his death.  As belief in Jesus spread out of Palestine and 

into the Greek speaking Roman Empire, this message and vision slowly transformed into 
                                                

45 Elizabeth Stuart, Religion is a Queer Thing, Cleveland, Ohio, The Pilgrim 
Press, 1997, 78. 
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something quite different.  To understand this shift Stuart suggests that we must examine 

how the salvation was conveyed and how the focus of that belief moved from the 

message to the messenger.   She believes that this change of focus allowed Christianity to 

spread into the upper classes of the Roman Empire which meant that it gradually become 

respectable and, as we know, eventually became the official religion of the Roman 

Empire. 

In this shift, Christianity lost most, if not all, of its countercultural edge as well as 

its revolutionary characteristics.  One of those characteristics was a radically egalitarian 

attitude toward women and the passionate nature of the first-century prophet.   

This could be one reason why many evangelical churches today fail to lift up the 

Gospels of Jesus in their teaching and preaching, and tend to preach from the Letters of 

Paul, which make up most of the New Testament.  Paul was a product of this shift in 

message, as evidenced in his thoughts of women and others who were once included in 

the message of Jesus and who, by now, appear to be outsiders once again. It is difficult to 

comprehend this in relation to the life and ministry of the person of Jesus. 

 Indeed, as Stuart points out, in the spread of Christianity into Greek Speaking 

world, it encountered cultures that were deeply suspicious of the body, sexuality and 

passion.    

Other queer theologians have also noted this shift and they further note that in this 

shift Jesus, the man who walked the earth as a first-century prophet was declared in the 

fourth century to be ‘of one substance’ with the Father and his maleness, the one aspect 

of his original identity still left intact (his Jewishness and Palestinian background had 

long been discarded), was taken up into the Godhead.  God was therefore identified with 



   

 63 

the asexual male and that immediately legitimized the power of the celibate male.  Jesus 

was also imaged very much in imperial terms.  Just as the emperor ruled over his empire, 

so Christ ruled over all creation. 46 

It is easy to see how this shift contributed to the patriarchal systems in the church, 

that still exist today, and the hierarchies of power and control that take Jesus to a place 

never intended in his revolutionary vision of the first-century. 

Stuart declares that “queer Christians” can therefore no longer accept the 

understanding of Christ that the Church has fed its children because we have all been the 

victims of this Christology.  She believes, that we have all been marginalized by a church 

that has associated sexuality with sin and ‘it’ wishes to control its use as ordered for the 

purposes of procreation.  Thus we have need for queer Christianity in order to reclaim the 

message of Jesus/Joshua and all that he was is central to the fullness of Christianity. 

Because of the shift from message to messenger we are no longer able to hear the 

Good News of God who, in Jesus/Joshua demonstrated a God who was on the side of the 

oppressed and the poor and who lived in his body, embodying his passion for others. 

The second thesis that Stuart presents as part of her understanding and experience 

of ‘Queer Theology’ is the work being done in sex, sexuality and specifically body work. 

In her book, Religion is a Queer Thing, Stuart points out the need to reclaim the 

message of liberation and salvation to those to whom Jesus was proclaiming it.  She says, 

“The man who had intimate relationships with men and women, who lived fully in and 

through his body, eating, drinking, touching, healing his way through people’s lives, a 

man who called people out of the family structures of his day, and refused to replicate the 

                                                
46 Goss, 1993, p. 64 
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hierarchies of his religion and society among his own friends whom he formed into a new 

type of kinship not based upon blood or gender hierarchies, a man who healed a 

centurion’s servant (even though such servants were often also lovers), who identified 

himself with eunuchs who were regarded as being sexually perverse and impure, a man 

who stood in solidarity with the non-persons of his own day, has been hidden from our 

eyes.47   

This Jesus has been stolen from our Christology and has resulted in the ongoing 

debates and disagreements about sex and sexuality, specifically homosexuality and the 

role of women.  It has led to divisions within the Christian church and contributed to too 

many abandoning any notion of faith and inclusion in the Christian good news. 

Part of the problem appears to be with the disconnection with the body and the 

separation of the ‘wholeness’ of who we are as body, mind and spirit.  Jesus lived in his 

body and used his body throughout his ministry but in our modern-day world the body 

has been separated out as something evil.   

Our theology appears to have been separated out.  Queer Theology is embodied 

theology and sees integration between body, mind and spirit.  Western theology has 

deliberately separated out the mind, the body and the spirit and put them into 

compartments.  Sex, especially outside of a traditional marriage, is sinful.  

These disconnections of mind, body and spirit have led many away from the 

Christian church and they have sought spirituality in other places and other religious 

                                                
47 Elizabeth Stuart, Religion is a Queer Thing, Cleveland, Ohio, The Pilgrim 

Press, 1997, 79. 
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experiences.  Queer Theology is an attempt to reconnect these vital parts of our humanity 

and to establish a deep connection between spirituality and sexuality.  
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Marcella Althaus-Reid 

Marcella Althaus-Reid is Professor of Contextual Theology at New College, 

University of Edinburgh, Scotland, United Kingdom.  Born in Rosario, Argentina, she 

has written numerous books related to both Liberation and Queer Theology and is noted 

for her contribution to Queer Theology through two titles, Indecent Theology and The 

Queer God. 

Althaus-Reid completed her first degree at the Instituto Superior Evangelico de 

Estudios Teologicos (Evangelical Faculty of Theology) of Buenos Aires and studied 

Liberation Theology in Latin America, she received her Ph.D. in 1994 from the 

University of St. Andrews, Scotland.  Her thesis reflected on the influence of Paul 

Ricoeur on the methodology of Liberation Theology.  She is currently the Director of the 

Masters in Theology program in Theology and Development at Edinburgh University, 

School of Divinity, Scotland.  Additionally, she was just recently appointed the Director 

of the International Association of Queer Theology.  Althaus-Reid trained for ministry in 

the Methodist Church of Argentina. 

Her many books and articles trace her own evolution in theological thought 

through Feminist and Liberation theologies.  In this new millennium her more recent 

work has addressed Queer Theology and Sexuality.  Her highly acclaimed book, Indecent 

Theology, published in 2000, has added a great deal to the discussion of the intersection 

of sexuality and spirituality and instantly challenged conventional theology as it relates to 

human sexuality. 

Indecent Theology was developed from work that Althaus-Reid was involved in 

which was specifically related to theology and sexuality and how it directly impacts 
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Liberation Theology in Latin America.  Through her own studies and experience, 

Althaus-Reid understood how traditional theology has influenced Latin American 

cultures in the suppression of human sexuality and liberation.  She began to examine 

what has been traditionally understood as decent and indecent.  She approached this 

project from a place of suspicion and aimed to do this work with the methodology of 

‘doing theology’ or ‘action-reflection-action’ which specifically insists that reflection or 

experience is added to the tradition praxis of theological thought. 

Her work in Liberation Theology has helped immensely to unveil the traditional 

masks that have been used to interpret “God’s will”, especially as it relates to the political 

systems and interests.  Her study made her incredibly suspicious of the making of 

theology and gave her permission to challenge the constructs of traditional theology that 

controlled the masses and though evolution of hierarchical systems in organized and 

cultural religion has made theology ‘decent’.  However, what is now seen as decent has 

ostracized and marginalized those who do not subscribe to traditional theology and has 

been used to further marginalize women, the poor and sexual minorities, specifically. 

Althaus-Reid believes that decent theology has implications of honesty and 

trustworthiness, especially for men who have controlled theological traditions over the 

centuries.  This control has had its priorities based in oppression and maintaining status 

quo in a dominant culture and patriarchy.  However, in the experience of ‘action-

reflection-action’ those who dare to stand outside of the created systems, and they 

become indecent.   

‘Decent’ theology controls and produces a set of standards that are political and 

social, used to dominate, whereas ‘Indecent’ theology introduces our experience and 
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reflection and often leads to a transgression of the very rules or standards that have been 

established for us.  

‘Decent’ theology has been used, specifically in the case of women to establish a 

complex set of regulations as they relate to sexuality and sexual options.  It relates to 

expected behavior, specifically with regard to age and class and has influence on gender 

identity, mode of dress, hairstyle, and roles within the social constructs of society.  

Althaus-Reid believes that this is further complicated when economic status, class 

and race are added.   She believes that poor women are more likely to be considered 

‘indecent’ than wealthy women, especially if they indigenous or black women.  These 

added layers add to the level of indecency and oppression. 

With this realization and through the unmasking that has been attributed to 

Liberation Theology, a level of suspicion has been added to theological interpretation.  

This is called ‘ideological suspicion’ and ‘Indecent Theology’ embraces ideological 

suspicion in the making of theology politically, economically, racially, and sexually and 

encourages the use of these suspicions whenever we read the Bible or when we reflect on 

the way that theology has informed us as to what ‘sin’ is.  It is the permission to do this 

that Althaus-Reid uses to reveal the consequences of this traditional ‘Decent Theology’ 

and, in her subversive act, gives rise to ‘Indecent Theology’. 

Indecent Theology begins with ‘action-reflection-action’.  It starts with real 

people and their individual lives and experiences without censorship.  Indecent Theology 

tells people to come as they are.   It welcomes people to come out of their closets, 

specifically the closets that have been made to contain ideas of sexuality that do not 

conform to dominant culture.  It welcomes lesbians, gays, bisexuals, transsexuals, 
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transvestites, and other sexual minorities to reveal their experience and to find themselves 

in the sacred texts that have been hidden in ‘decency’.   

Indecent Theology also recognizes that heterosexuality is a sexual ideology that is 

artificially created in our Western, white, imperialistic way.  It demonstrates that there are 

many other cultures that define sexuality and human relationships in many different 

ways.  Such binary systems lead to further oppression of the created order and beauty of 

the human body into a world that is ‘decent’.  However, her reading of Scripture leads us 

to embrace ‘indecency’ in an attempt to restore God’s will. 

Indecent Theology uses Queer Theology to examine and deconstruct the binary 

systems that are evident in our Western praxis today in an attempt to challenge the 

dominant culture that is vested in separation and decency.  It is based on the sexual 

experiences of the poor and how these sexual experiences have been made ‘indecent’.  It 

unveils the sexual ideology of systematic theology, which is traditionally taught in most 

seminaries and churches.  It calls us to discover ‘Indecent Theology’ and to see theology 

as a sexual act, calling Indecent Theologians to be sexual performers of a committed 

praxis of social justice and transformation of the structures of economic and sexual 

oppression in their societies. 

Althaus-Reid continues this theme in her later book, The Queer God.  In this 

book, she delves deeper into the themes earlier developed in, Indecent Theology.  It has 

been said that The Queer God is the first book that explored the development of a Queer 

Theology that engaged with the marginalized and the oppressed.  It is a book written 

from the margins and in an openly queer way. 
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The Queer God helps to break down the barriers that have been established 

among many sexual minorities, specifically lesbian, gay, bisexual and transgendered 

people and offers an opportunity to rediscover God outside of the heterosexual ideology 

that is prevalent in Christianity today.   It is another incredibly courageous book that 

encourages queer people to go against the grain of traditional theological constructs and 

to deliberately question the heterosexual experience and thinking that has shaped our 

view of God and our understanding of theology. 

She believes that the process of ‘theological queering’ is necessary to facilitate the 

coming out of the closet of God; that the process of heterosexual thinking and experience 

has put the real God in a closet that has become exclusive to only those whose experience 

and thinking has been placed within theological thinking today.   

This heterosexual God has deliberately been manufactured to dominate the world 

politically, socially and economically and to ensure that the patriarchal and hierarchical 

voices continue to maintain status quo.  However, the world in which we live is not a 

binary world and the God revealed through sacred text and experience is a God that is 

much bigger and diverse that is first assumed.   

Althaus-Reid radically challenges the stereotypical view of God.  She gives us an 

experience of a very different God who is being seen and experienced by queer people in 

a gay bar.  She discovers how queer people are being liberated from their closets of 

shame and guilt and rediscovering God.  She reveals how queer peoples are beginning to 

gather together in solitude to honor God and, through their own queering experience are 

finding a God who is one of justice and inclusion of all.  Through her own study and 

experience, she discovers how queer people are relating to God; a God that is not 
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discovered in many of our churches today.  She talks about how queer people are 

rediscovering God regardless of the attempts that are being made by traditional theology 

to dominate the image of God.  The God that is portrayed in our theology today is one of 

exclusion and one that only a few get to have charge over.  It is a God of judgment, 

hatred and discrimination.  

Althaus-Reid suggests that the most honest thing that theologians today can do is 

to disaffiliate themselves from the patriarchal, hierarchical and dishonest theological 

systems that are broadly maintained in status quo today and to be unfaithful to the sexual 

ideological constructions of God that have been created.   

She believes that throughout history theology has ensured that God is only 

available to those who maintain status quo.  For her, there is an exchange rate mechanism 

used by those with power to control who God is and how God is revealed.  This is seen in 

some of the stories that can be found in Scripture, for instance, in the story of Sodom and 

Gomorrah that has been widely translated to condemn homosexuality.  The story is 

clearly a demonstration of the inhospitality toward strangers under the Old Covenant of 

Mosaic Law and is referred to as such by the Prophet Isaiah and Jesus Himself. 48  

Yet today, we use the exchange mechanism referred to by Althaus-Reid.  Today, 

churches tell our homosexual brothers and sisters that God is only available to them if 

they deny their sexuality and either live a celibate life, or become ‘ex-gay’.   

Ministries have been created with their sole purpose to de-program or win control over 

the bodies of those who are born homosexual and the trade is a relationship with God and 

                                                
48 In other biblical texts (Ezekiel 16:49, Luke 17:28-29) Sodom’s ‘sin’ is not 

identified as homosexuality, rather, their sins were pride, failure to help the poor, and 
lack of hospitality to foreigners. 
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God’s people.  She believes that there has to be a victim in the exchange rate mechanism 

and in this case it has become homosexuals who transgress sexual norms and who live 

lives that break the boundaries and barriers established in our theology and who are 

challenging that specific theology through the experience of God today. 

Althaus-Reid refers to the story of Rahab in the book of Joshua in the Old 

Testament to demonstrate her point.   In the story a woman conceals two Israelite spies in 

her house. She embraces the Israelite faith and colonial quest and thus saves her own life 

and the walls of Jericho.   The biblical text presents Rahab as a prostitute and her house 

doubles as her place of work.  It is in this domestic and public place that the spies, who 

are visiting Jericho for political reasons, ultimately find themselves in a brothel.  Althaus-

Reid suggests that a series of sexual and economic exchanges take place, which 

challenges the original bi/textuality of Rahab, not only in her home/brothel location but 

also in her capacity for doing politics.  We need not suppose that she had sex with the 

spies for free; but even so, the whole text is one of interlinking the giving of gifts, with 

the ultimate gift, namely the gift of land.  Rahab gives the men the gift of hiding them 

and they pay her back by promising to hide her in turn.   

Althaus-Reid believes that there is a process of virginalisation of Rahab, for any 

previous culture, religious or sexual exchanges are now undone.  By allying herself to the 

patriarchal economy she has been redeemed in the heterosexual exegesis of the text and 

survived. 

Rahab is declared heterosexual, that is dis-assembles herself from her religion, her 

values, her life as a prostitute to become a mono-loving person, declaring mono-fidelity 
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to the mono-God of the foreigners.  She is absorbed into dominant culture and the 

exchange rate is applied and she is now made worthy enough for God. 

By being disaffiliated from the patriarchal and hierarchical theology we discover 

the Queer God who embraces sexual deviance and economic exclusion and invites those 

who are so often excluded to discover, rediscover or even search for a different face of 

God – one that is sexual and one that is hidden in the sacred text.  Althaus-Reid 

demonstrates how God has become heterosexual and she challenges the oppressive 

powers of dominant culture in our world today.   

Althaus-Reid believes that Queer Theology is ultimately the search for God’s own 

deliverance.  In other words, according to her, God needs to be delivered from the hands 

of those who have tried to put God into a closet; a closet that has starved God’s people of 

their diversity and their sexuality.  Through systematic theology, theologians have 

removed all reference to sex and pleasure and have applied a sterile bandage to the 

richness of the text. 

However, the lives of people today are unmasking the truth and are discovering 

the God of Jesus who went to the margins of His society, to the queer peoples to know 

God Himself.  He crossed boundaries and broke down barriers to help ordinary people 

rediscover God for themselves and they followed him by the thousands.  Jesus was not 

afraid to bring God out of the closet and we must not be afraid to do the same today. 

Only a theology today that dares to be radical can show us the presence of God in 

our time.  Althaus-Reid introduces us to that theology; a Queer Theology from the 

margins of sexual deviance and economic exclusion.  This is the queer God who 
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challenges the oppressive powers of heterosexual orthodoxy, whiteness and global 

capitalism. 

Althaus-Reid states that Liberation and Queer Theology exposes the sexual roots 

that underline all theology and takes the search for God to new depths of sexual and 

social exclusion. 

To be faithful to the God of creation is to be faithful to Queer Theology that 

deconstructs the heterosexual God and brings to the world, ‘The Queer God’. 
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Chapter 6 

Reflections 

Following a review of their particular contribution to Queer Theology, I asked 

Tanis, Goss, Stuart and Althaus-Reid three specific questions.  These questions were 

asked both in person and/or via email and were designed to draw from them both 

parallels in their thinking as well a personal perspective on their own unique contribution 

to Queer Theology.  The questions asked were:  1) What is your unique understanding of 

the term, Queer Theology?  2) What do you consider is your unique contribution to Queer 

Theology?  3) As a queer theologian, what is your ultimate dream for the church? 

Unfortunately, I did not receive written form answers from Tanis or Althaus-Reid 

and I am therefore unable to include their written comments in this dissertation.  Some of 

the responses that I received were not as full as others, but they are included in a second 

appendix.     

In reviewing their responses I was able to draw some conclusions.  With regard to 

their similarities, all four theologians employ a critical technique that is designed to break 

the rigid rules and boundaries that surround gender identity and sexuality.  They are also 

in agreement that these boundaries and rules have been excessively used in the 

construction of the Jesus tradition in Western culture.  All four theologians have also 

been involved in collaborative projects and have written for publications in which two or 

more of them have been included.  They all contributed to The Queer Bible Commentary. 

However, while they might be in general agreement with one another, they also 

add a unique perspective that adds to the richness and radical inclusive nature of Queer 

Theology. 
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In his response, Tanis says that he approaches Queer Theology from the “twilight 

or ambiguous” space, making room for gender fluidity.  His own experience is one of 

gender ambiguity and, as someone who once self-identified as a lesbian woman, now as 

a gay man, he seeks for a Queer Theology of ambiguity; an open space to include the 

‘other’.   

Goss speaks to Queer Theology as a transgressor, believing that transgression and 

queer are synonymous.  He understands Jesus as a rule breaker and, as his book title 

suggests, Jesus acted up, breaking down boundaries and opening up the understanding of 

who is in and that no one is left out. 

Stuart states that her unique contribution to Queer Theology is a belief that it is 

strongly influenced by Queer Theory and is built on the premise that sexuality and 

gender are not of ultimate concern and do not exist in relationship to identity.  The only 

identity that matters is the one given in Baptism.  Therefore, the status of sexuality and 

gender cannot determine who is included or not. 

Althaus-Reid calls her contribution to Queer Theology, ‘indecent’ in her first 

book, and arrives at ‘queer’ in her second.  She deliberately questions the heterosexual 

experience and thinking that has shaped our understanding of theology and experience 

of God in the past 2000 years. 

  Through their own Contextual Theology all four theologians, sometimes in 

agreement and at other times critical, as expressed in Stuart’s book, Gay and Lesbian 

Theologies: Repetitions with Critical Difference, where she is critical of both Goss and 

Althaus-Reid, what they do offer is a perspective and critical analysis of traditional 

theology that has underserved the whole community of faith, and in particular lesbian, 
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gay, bisexual, transgendered, queer/questioning, intersex people in our modern-day 

Christian church. 49 

For this very reason we find ourselves with a need to reclaim the Jesus of 2000 

years ago and to queer theology, once again. 

                                                
49 Elizabeth Stuart, Gay and Lesbian Theologies: Repetitions with Critical 

Difference, Ashgate, 85-102. 
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Chapter 7 

Queering God Through Our Incarnation 

Theological thought and belief has been developing in the Christian church over 

many centuries.  What is true today might not be the same as that which was true in a 

time gone by.  The Christian Bible has been used to support many different beliefs.  For 

instance it has been used to support the belief that black people were inferior to white 

people.  It has been used to support the belief that slavery was acceptable and up until the 

mid twentieth century inter-racial marriage was unacceptable for Christians.   It has been 

used to support the belief that war is a part of God’s plan and even today Christian 

churches are supporting the war in Iraq, using worship to pray for God’s blessing upon 

us.  “God Bless the USA” can be seen on billboards outside places of worship.  It is a 

statement used in belief that God is blessing this country over another one; that God is on 

our side.  The use of war language is prominent in our theology, being spoken from 

pulpits across our country. 50  It is being used to maintain “dominant culture” and 

statements like, “we are in a war against homosexuality in our country right now” is not 

uncommon.  Fundamentalists are in a war against progressives and sexuality is at the top 

of the priority lists that fundamentalists see themselves fighting against.   

In order to embody theology it must be experienced.  Much of the theology that 

we experience today is formulated by the “dominant culture” and is not an embodied 

theology.  It is not a theology that is open to question through the experience of 

                                                
50 Sara Diamond, Roads to Dominion: Right-Wing Movements and Political 

Power in the United States, The Guildford Press, 1995. 

Sara Diamond, Spiritual Warfare: The Politics of the Christian Right, Boston, 
The South End Press, 1999. 



   

 79 

individuals who are in relationship with God.  Our theology today is one that maintains 

status quo and creates a “one-size fits all” experience.  This theology creates a church that 

is not diverse in its experience; neither does it celebrate its diversity.  It creates a church 

that is exclusive rather than inclusive and ensures that those who do not conform are 

ostracized.   

Creating room for difference is not often encouraged in our Christian theology 

and a great deal of energy is invested to ensure that status quo is maintained at all costs.  

Coalitions of churches and denominations, specifically those who hold onto evangelical 

and fundamentalist theologies are dominating the Christian landscape here in the United 

States. 51 

However, there have been those in the past and in our present who continue to 

challenge these beliefs and who hold sacred space for those on the “outside”.  We have 

seen evidence of this throughout Christian history and in the last century with the 

discussions around liberation, feminist, black and gay theology, and we have witnessed 

the holy wars that these challenges have created within the Christian church itself.   

Queer Theology is embodied in the experience of those who are not a part of 

“dominant culture”.  It is an inclusive theology that welcomes all.  It experiences God 

differently and interprets the Christian scriptures through a different lens.  It speaks 

theology differently and offers another opinion. 52  

                                                
51 Didi Herman, The Antigay Agenda: Orthodox Vision and the Christian Right, 

Chicago, The University of Chicago Press, 1996. 

Mel White, Religion Gone Bad: The Hidden Dangers of the Christian Right, New 
York, Tarcher, 2006. 

52 For example, there is the queer Biblical readings of the Bible and queer 
reconstructions of theological traditions.  See: Deryn Guest, Mona West, Robert Goss, 
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As a part of my own reflection on Queer Theology, I wanted to encourage others 

to see God differently as well.  What follows are three sermons that attempt to embody 

this theology for myself and subsequently for the congregation I serve.   

I use these three sermons to examine the Trinity, God the Creator, Jesus the Christ 

and the Holy Spirit and use the experience of Queer Theology to offer another view, to 

see through a different lens.  

The “Oral tradition” is not uncommon to the theological tradition and has its roots 

in our own Christian Bible.  Much of what we read today was orally received before it 

was written and subsequently accepted as “authority”.  The oral tradition is particularly 

powerful in the liberation theologies that I have written about and in an intentional 

attempt to give authenticity to this embodiment; I submit the following sermons in their 

entirety to demonstrate the power of oral tradition and the living of Queer Theology. 

These sermons were preached at Metropolitan Community Church, Los Angeles 

in October 2007.  They were a part of the celebration of International Coming Out month 

and were intentionally preached as a part of my unique contribution to the voice of Queer 

Theology and for the purposes of this dissertation.  Metropolitan Community Church Los 

Angeles is the founding church of an international movement of Christian Churches 

reaching in and beyond the gay/lesbian/bisexual/trans/queer community. 

Metropolitan Community Church Los Angeles is located in the city of West 

Hollywood, California and has a membership of 314 people.  Demographically the 

congregation is multi-cultural, diverse in age, color, creed, gender and sexual orientation. 

                                                                                                                                            
Thomas Bohache (eds), The Queer Bible Commentary: Rethinking the Western Body, 
Malden, MA, Wiley-Blackwell, 2007.  In Queer Theology, there are a number of essays 
on Queer Theology from non-LGBT scholars. 
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Its mission statements reads:  Metropolitan Community Church, Los Angeles 

(MCCLA) is a prophetic, liberating and progressing Christian community of faith that 

honors, values and welcomes all people. We are rooted in the lesbian, gay, bisexual, 

trans, queer, and intersex communities. We preach a relevant, vibrant and scripture-based 

message that embodies and celebrates everyone's spirituality and sexuality. We challenge 

each other to make our lives count, as we invite everyone to be transformed in mind, 

body and spirit. From a place of trust, wholeness and holiness, we reach out as the hands, 

feet, and heart of Christ through acts of justice and compassion to make a difference in 

our world.                

My tradition of preaching is extemporaneous and my sermons were recorded in 

full and transcribed.  They are left here in their entirety, with minor editing and include 

both the opening and closing prayers as they embody much of my theology, which is 

expressed through them. 

What I offer here is Contextual Theology that continues to evolve through my 

own personal pastoral experience and, by extension, pastoral theology.  Contextual 

Theology is something that is commonly used in Queer Theology.  It has been in 

common use through the experience of women, liberationists, gay, black and Asian 

theologians, who share the uncommon story of their personal experience with scripture.  

They have found their voice against the backdrop of a dominant culture and theology 

and, just like them, I seek to broaden the inclusive nature of God and offer a seat at the 

table for the disenfranchised.  I do this through my own unique context as the pastor to a 

predominately LGTBQI community of faith.   
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The sermons were later shared with my advisor and small group and I received 

feedback from them.  I asked three questions of the small group and their responses are 

contained in Appendix (i) in this dissertation. 

The three questions asked were:  

1) what do you think are the benefits/drawbacks of Queer Theology?  

2) Do you think that Queer Theology can offer what Thomas hopes for full 

inclusion in the church?  

3) Please write down your own thoughts.  What have you learned from these 

sermons? 

The small group was made up of both clergy and laity.  Some of the respondents 

were available to hear all three sermons and others were not.  All of the respondents were 

able to both listen to audio recordings as well as read the transcripts of the sermons as 

written in this dissertation.  The respondents varied in age from late 20’s to late 60’s and 

had a variety of church experience.  The respondents were from a variety of 

demographics, including gender, sexualities, and ethnicities. 

Upon review of the responses it would appear that there were some 

commonalities to be found.  For instance all of the respondents had some reaction to the 

word ‘queer’ and thought that the pairing of this word with theology created both some 

opportunities and some problems, if the proposition was to use this term as a way of 

providing a more inclusive Gospel.  However, upon a fuller reading of the word ‘queer’ 

and its extended meaning, they were able to adopt the understanding that this word could 

extend beyond its traditional meaning, in their experience, as a derogatory term used to 

describe, in particular, gay men. 
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As Reader 1 states: 

The term “queer” is a significant issue for some to get beyond for not only in the 
GLBTQI community, but also for the “dominant” culture as Rev. Thomas 
mentions….”  

 
With regard to the second question, there was some variance in the respondent’s 

reactions.  In general, there was a shared desire and hope that Queer Theology might 

offer an opportunity for full inclusion in the church, although most were a little 

pessimistic that it would.  However, in their hope most did feel that Queer Theology 

offered LGBTQI people and opportunity to heal, mature and evolve.   

 As Reader 4 states: 

In a less absolute manner, I would suggest that “queer theology” and its 
conversations are precisely that which could ultimately offer great, if not full, 
inclusion into the church.      

 
 Reader 2 also notes: 

Additionally, Queer Theology offers gay affirming and accepting churches a 
paradigm shift in making a case for full inclusion of all God’s children.  

 
With regard to the last question, in which respondents were asked to share their own 

thoughts in relation to what they might have learned from the sermons, most appeared to 

be enthusiastic about the possibilities of freedom and liberation that they perceived and 

felt.  Most picked up on statements that were made in the sermons and offered their own 

reactions to them.   

As the preacher, it is encouraging to realize that what is shared from the pulpit 

and later analyzed does provoke both reaction and conversation.  Naturally, not 

everything that is said is accepted, but the role of the preacher is not, necessarily to make 
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people comfortable.  It should disrupt, fracture and prompt dialogue and new 

understandings.  As Ken Stone suggests, we have a ministry of making people 

uncomfortable in our queer reading and queer preaching. 53  

 

 

 

 

                                                
53 Ken Stone, Theology and Sexuality, Do Not Be Conformed to This World: 

Queer Reading and the Task of the Preacher, Sage Publications, 2007, 164 
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Chapter 8 
 
QUEERING THE TRINITY: AN EMODIED EXPERIENCE 
A NEW INCLUSIVITY 
 
 

Matthew Chapter 15 vs. 21-28 (The Message) 

Healing the People 

From there Jesus took a trip to Tyre and Sidon. They had hardly arrived when a 
Canaanite woman came down from the hills and pleaded, "Mercy, Master, Son of 
David! My daughter is cruelly afflicted by an evil spirit." Jesus ignored her. The 
disciples came and complained; "Now she's bothering us. Would you please take 
care of her? She's driving us crazy." Jesus refused, telling them, "I've got my 
hands full dealing with the lost sheep of Israel." Then the woman came back to 
Jesus, went to her knees, and begged. "Master, help me." He said, "It's not right 
to take bread out of children's mouths and throw it to dogs." She was quick: 
"You're right, Master, but beggar dogs do get scraps from the master's table." 
Jesus gave in. "Oh, woman, your faith is something else. What you want is what 
you get!" Right then her daughter became well.  

 

Opening Prayer: 

Spirit of the living God, be present with each and every one of us.  Spirit of the living 

God, reminds us that we are made in your image.  Spirit of the living God, help us to 

acknowledge that we are indeed free, free to be all that we are, free to be all that we can 

be, free because you invite us to the table, free because we claim our place at the table, 

and free because our experiences of you are as real today and are as relevant today as 

they were in the past.  Free because you call us by our names.  God, thank you that we 

have that freedom to express ourselves and to express our worship, thank you.  And so, 

God, as we come into this house of prayer this morning, as we have sung words that are 

meaningful and create a sense of freedom, as we have come into this house and brought 

ourselves into an attitude of prayer and openness to receive all that you have for us today.  
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Touch my lips of clay now. Mold them into the words that need to be spoken this day and 

may the words that come from my mouth and the meditations on each and every one of 

our hearts, may they ever be acceptable to you in the name of Jesus, my Christ, and my 

Savior, Amen.   

You know, about three years ago I began a course of study here in the United 

States that would lead to, hopefully and eventually a Doctorate in Ministry, a D.Min.  

You know I have to pronounce that correctly because otherwise it sounds like a demon.  

For the last three years I have been using whatever free time I’ve had to really explore 

and study a radical theological thought for the queer community.  A Queer Theology, a 

theology that would speak to God’s LGBTQI people of faith and in that study, which has 

really been a journey of discovery, I have uncovered and discovered lots and lots of 

things out about God that I didn’t necessarily get taught at seminary many, many years 

ago. 

I have discovered lots and lots of things about the reality of who God is and some 

things would appear to contradict what I was taught about God.  However, I have 

discovered that these things don’t conflict with Scripture at all but I think, in many, many 

ways complement and open up Scripture. In fact I have found that looking at Scripture 

through new eyes, through queer eyes, that helps us to fully understand the dynamic 

relationship that we have with God.  This relationship that is revealed to us through the 

person Jesus, is a more radical relationship that we have been taught and that we sit back 

and accept in our churches week after week.  It’s that dynamic God whom we come to 

acknowledge in our worship today and it’s also that dynamic God that I believe the 

church as a whole, a universal church, has lost its sense of who God is.   
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Over the next three weeks I want to use this opportunity not only to share with 

you some of the theology that I have been blessed to have the time to look at, study and 

rediscover, and I want to hopefully use that as a way for each and every one of us to 

queer our own experience of who God is, to queer our own experience of who God is 

calling us to be, and to queer our own experience of who God can be in the church of the 

new millennium. 

Now, I want to begin this sermon today by giving us an understanding and a 

definition of what I understand the word “queer” to mean because I know that this word 

has been used to so often to assault us and to insult us. I want to lay that foundation for us 

right at the very beginning of this series so that whenever I use the word queer you 

understand what I’m saying.  The queer word has been used against us in the past and just 

like many other minority communities in our world we are reclaiming words and names 

in a positive way so that they no longer have power over us.  Such words have been used 

against us and they have had the power to damage us, the power to hurt us.  By 

reclaiming them in a positive way they can no longer do this and they can be words that 

can be liberating and words that can help us to feel better about who we are. 

So, when I use the word queer I use it in this context. I use it as anybody who 

stands against or lives outside the dominant culture of our society and I believe that 

includes every single one of us in this room this morning.  That every single one of us 

falls outside of the dominant culture.  Dominant culture, in my understanding is white 

male, middle class, heterosexual with 2.2 children.  This is someone who has not broken 

down any of the barriers and uses his/her power, consciously or unconsciously, to prevent 
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others from getting to the table of liberation unless they fit into that category.  I believe 

that in our country and in many countries around the world we have a dominant culture 

that continues to exclude many of us from the table of liberation and the table of hope for 

all people. 

It was to a similar world that Jesus came to 2000 years ago.  I believe that there 

was a dominant culture that existed 2000 years ago that God kept looking at and saying, 

“There’s something wrong with this picture.”  I believe that there was a dominant culture 

in the same way that exists today and we haven’t really learned much in 2000 years.  

There was a dominant culture 2000 years ago that God decided to send Jesus into and to 

use him to turn the world upside down, to confound the wise and to set the prisoners free.   

I think it was to that world that Jesus was sent because God was fed up with being 

in a box and being contained within only the Holy places that people could go to. 

God was tired of people being denied access to the Holy of Holies that was 

reserved for the High Priest and that God was somehow so tired of it, that a dominant 

culture had set up such a system that prevented people from really getting the fullness of 

who God is.  God had to send Jesus into the world to turn it upside down, to “Act Up.”    

We witness Jesus turning it upside down and setting the prisoners free.  Jesus 

walking the earth, not someone who contained himself in the synagogue, not someone 

who contained himself by wearing the religious garments of the day, but someone who 

used his life to challenge the status quo and to make God accessible to the masses.  Jesus 

could have maintained status quo, dominant culture.  Jesus could have done that.  He was 

probably a part of the dominant culture.  He was called Rabbi and was probably a holy 

teacher, probably ordained into the Jewish faith and a part of the religious leadership, but 



   

 89 

here was someone who didn’t contain himself within that framework, but rather crossed 

boundaries and stepped outside of the box over and over again. 

In fact, if you look at Scripture, even if you just look at the four gospels that we 

have recorded for us, Matthew, Mark, Luke and John, you will find that Jesus spent most 

of his time on the fringes of society.   

He spent most of his time with the people who felt excluded from the faith of his 

day.  He spent most of his time with those who were considered sinners and those who 

were considered unclean.  In fact, more often than not, Jesus himself was ritually unclean.  

He was someone who touched women when they were hemorrhaging.  He was someone 

who had sat with a woman at the well in the heat of the middle of the day, obviously 

excluded from her society.  He was someone who had sat with tax collectors.  I mean, we 

still consider tax collectors sinners today.  I think of that as I just got my property tax 

account through the mail this past week.  You know, as we consider all of this, this is not 

the sort of people that the religious fundamentalists of His day wanted Jesus to be among.  

He challenged the world as he saw it – he challenged the world that God saw. 

The religious of Jesus’ day wanted him to come along and say, “Yep, you know, 

you boys, you’ve got it right.  You know, you’ve got it; you’ve got to sacrifice all of this 

in order to be right with God.  You can get into the Holy of Holies and all of these other 

people; they’re just going to hell in a hand basket. 

Yet, even in his state of fully human, Jesus, even as the child of God, came and 

got only a piece of the picture.  He only got a piece of the full inclusivity of exactly what 

God intended to do through Jesus the Christ.   

Now, I know that’s difficult for us to hear because we always proclaim Jesus is 
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the Son of God, omnipotent, omnipresent, all knowing, all seeing, all powerful.  We 

believe that Jesus and God are intrinsically linked, the one and eternal spirit, but in our 

story today we find that even Jesus didn’t get the fullness of the inclusivity of what God 

intended for the world 2000 years ago and was challenged to open his box. 

Listen to the story of Jesus who is confronted by the Canaanite woman. He’s 

walking along the street and suddenly there is a Canaanite woman who comes from 

outside of the box.  Now a Canaanite woman was a foreigner.  She wasn’t a part of the 

chosen people of Israel or a part of the elect group.  She was not a part of the House of 

Israel.  She was a Canaanite woman. She was a woman! She was outside the box of Jesus, 

outside of Jesus’ framework and outside of Jesus’ concept of what the world should 

really look like.  Here comes this Canaanite woman and tries to bother Jesus and tries to 

get his attention. 

Now I don’t know what she did to bother Jesus and try and get his attention.  

Perhaps she stood there and did hand castles, waving at him and trying to get his 

attention.  “Over here, Jesus.  I’m trying to get your attention” and Jesus is ignoring her.  

In most ways, as we watch the early ministry of Jesus, he is only concerned with those of 

the House of Israel and concerned just to make sure they got the fullness of who God is 

and to wake them up.   

This Canaanite woman confronts Jesus, and he automatically dismisses her.   

It’s the first time I think in scripture that I ever got the reality that Jesus wasn’t 

fully inclusive.  Here we see Jesus who just waves her away with his hand.  “I haven’t got 

time for you.  It’s not for you I’ve come.  You’re not in my box.  You’re not in my frame 

work. You’re not part of the, the chosen race of Israel.”  Jesus in his own arrogance 
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waves her away and says I haven’t got time for you.   

That is not the Jesus that is so often painted for us.  We so often hear of Jesus, the 

God here on earth that is for everybody, especially when viewed through Western 

Christian eyes.  We see a God, viewed through Jesus who, whatever was happening 

around the world, always had time to look up into the tree and see Zaccheus.  But Jesus, 

at this moment was probably full of his own importance and was full of his own vision, 

of his own direction about where he’s going and was not to be bothered by anyone who 

was outside of His framework. 

Jesus waves her away.   

This is some liberated woman!  This is a woman of the woman’s lib of the 1st 

century.  This is a woman who was not going to put up with someone who represented 

dominant culture waving her on!   

This woman who was not going to put up with any nonsense and starts pestering 

the disciples. “Excuse me, who does he think he is?  He calls himself the Son of God, the 

Son of David but who does he think he is brushing away?”  I can imagine what the 

disciples were thinking.  Excuse me; don’t have time for a foreigner.  Not got time for 

someone outside of my box.  Not got time for someone outside of my frame work.   

The truth is we’ve all done it.  Let’s be absolutely honest.  We’ve all done it when 

someone’s outside of our frame work.  We look at people of other faiths and we say, 

“Sorry, not part of my frame work.  You don’t believe in Jesus, you’re not going to 

heaven.”  We’ve all done it.  You’re not the right color.  You’re not the right class.  

You’re not the right age.  You’re not twenty-something.  You’re not a twink with a six 

pack.  You’re too old.  You are outside my frame work.   
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The disciples state that they’ve had enough of this woman and they go back to 

Jesus. “Come on, she’s bothering us, do something. “ Not sure what Jesus was supposed 

to do in that moment but Jesus is confronted by his own little world and his own little 

box.  He is challenged by his own little frame work and one more time Jesus almost 

brushes her off and she says, “Hell no.”  “Even the dogs get the crumbs that fall from the 

table.”  I don’t know if you really understand but the context in which this woman used 

the word “dog” was probably one of the nastiest names that she could call herself or refer 

to herself in that culture.  She reclaimed a word that had been used against her. 

She used that label to diffuse and to disempower Jesus’ own arrogance.  “Even 

the dogs get the crumbs that come from the table.”  For Jesus, in that moment, a light 

bulb went off.  Jesus is confronted by his own prejudice.  He is confronted by his own 

hypocrisy and by his own religiosity.  He is confronted by his own non-inclusive message 

of hope and love for all of God’s people.  It was almost as though a light bulb went off in 

Jesus’ mind and he said, “You’re right, you’re right.”  I thought I was only coming for 

the House of Israel.  I thought that God’s view of the world was only the chosen ones.  I 

thought that my job was only to come and redeem the straight people of the world.  I 

thought my job was only to come and redeem those who are white middle class, 

heterosexual with 2.2 children and a Volvo in the garage. 

I thought my job was only to come for this piece of the box of the world and you 

have confronted me, a woman, no less, has helped me to wake up to the reality of who 

God is and that God is bigger than my picture, bigger than my world, bigger than my 

understanding, bigger than my class, bigger than my culture, bigger than my sexual 

orientation.  That my God is bigger than anything I could ever have imagined and that is 
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the gospel of Good News that God brings to our peoples today. 

God’s new inclusivity began 2000 years ago and we have taken 2000 years to put 

God’s new inclusivity back into a box, back into a box that only “other” people can fit 

into.  It is a challenge for you and I as we confound the wise today.  Our challenge is to 

show by our own fruits and by our own lives that God has a different vision of what the 

world should be like as it was at the very beginning and now in the year 2007. That 

God’s view of inclusivity is a queer world.  In so many ways this queer world, God’s 

world, doesn’t only include a dominant culture. 

God’s world looks more like the world that is painted on the faces of the people in 

this room this morning, who are queer, who are odd and who are peculiar.    

In the New Testament the church is called a new priesthood, a royal priesthood, a 

holy nation, a peculiar people for God.  Well, there’s nothing much more peculiar than 

each of us in this room, and I claim that for myself even if you don’t or won’t claim it for 

yourself!  God’s vision of inclusivity is even beyond what we are painting in this room 

this morning.  It goes well beyond anything that we could ever dream of, anything that 

we could ever hope for and anything that we could ever put inside our box. 

I believe that as soon as we try to put God in a box, God gets out and comes out!  

God gets out of the box and says, “as soon as you put me here I’m going to move over 

there because part of your job as spiritual people is to be on a journey to find me.  The 

only way you get to find me is when you see me in every living human being - every 

human being, whether they be straight, whether they be gay, whether they be male, 

whether they be female, whether they be white, whether they be black, whether they be 

Asian etc., and if someone believes that “I am” only for one or the other, ‘I am’ not there.  
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Whatever and whoever you see in this world that is me, and whatever you have done to 

the least of these you have done unto me. 

That’s the vision of a queer God, of a God who won’t be put in a box.  This is the 

God who transgresses all sexual orientations.  This is the God who transcends all classes 

and all colors and who transcends all of our economic standards in the world.  When we 

try to conform to the stereotypes of the world today and put ourselves in those boxes we 

are called to transgress and get ourselves out of the way so that the unique reality of God 

can be seen in each and every one of us.  How many of us conform to the standards of the 

world?  How many of us?  Even, even as gay men and lesbians, as bisexuals, Trans and 

queer people, how many of us try to conform to what the world wants us to look like?   

We try to conform because we believe that somehow that’s what the world wants 

but that’s not what God wants.  God wants us to be authentically unique, to be the very 

people that God intended for us to be and to be like the Canaanite woman who looks at 

the world as it is and says, “you’ve got it wrong.”  That’s not how God created it to be.   

God wanted you to be uniquely you and me to be uniquely me and if being uniquely you 

pisses some people off so be it, so be it.  Because that is exactly what God wants us to do, 

to upset the systems, to queer them, and turn them upside down so that this place 

becomes big enough and wide enough to really contain the presence of the Holy One.  

We are called to be like the Canaanite woman, women’s liberators, sexual 

liberators, male liberators, and act up.  To call for health care for all children, 

immigration rights for all people, food on the plate for every single person in the world, 

economic equality that is not just confined to the western countries but is given freely to 

the peoples around the world so that we might all be equal and we might not be the 
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dominating force that is lauding it over other peoples of our world. 

Peace, not war.  Love, not hate.  Freely forgive, not holding it back.  All of those 

things that we see in Jesus and that he began to demonstrate when he got confronted that 

day by a Canaanite woman who said, “Your world is too small.  Your picture of God is 

too small and your vision of what the world that God intended it to be is just not big 

enough.” 

I pray that through this series of sermons we might get a clearer knowledge and 

understanding of a queer God.  A God who wanted to turn the world upside down two 

thousand years ago and that same God that is using you and me to turn that world upside 

down today.  Whenever we think we have it, we must move on and find God one more 

time.  That is the God of the Church.  I know this is not a popular thought for many 

people, especially for those of us who like to have our God in a box. 

That’s why evangelical churches do so well, you know.  They do so well because 

they tell you what to believe and how to believe.  They put it all in a box for you.  This is 

a fact.   It’s not even multiple choices.  It’s not like a menu that you get to pick and 

choose.  You believe this or you don’t.  They did that 2000 years ago and God looked at 

the world then and said, “No”.  It wasn’t right then and it isn’t right now and the only 

way that the world becomes right today is when we take up the mantle and we step up to 

the table.  May God bless us as we become radical fairies, as we become diesel dykes, as 

we become prancing sissies, as we become lipstick lesbians, as we become transgressors 

and cross the boundaries and take God out of the box.  As we truly replicate a queer God 

in our world, would you pray with me?   

Loving, Creating, God.  You sent Jesus into the world to confound the wise and to 
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show that it was the simple things that really make the difference.  You sent Jesus into the 

world to open up the box and to help the folks 2000 years ago to see that you were a 

different God than perhaps was being honored and worshipped at that time.  And 2000 

years later in the Christian church we have replicated the same systems.  I guess that 

should be no surprise.  We’re human beings and we like to do things over and over again.  

Today, in this church, God, we’re being invited to step outside of the box and to look at 

the world differently, to look at the world as you see it.  Just as humanity got it wrong 

2000 years ago so we’ve got it wrong, right now. 

And I really believe God that we should be looking to you, the queer God, which 

stands against dominant culture that stands against that which we have somehow put into 

a box and said, this is who you are.  I want to thank you for the Canaanite woman.  It 

needed to be a foreign woman to confront Jesus that day because she represented 

everything that was wrong.  She was sent away, dismissed, and told she wasn’t able to be 

included.  She was told she wasn’t good enough, told she wasn’t the right religion, told 

she wasn’t the right gender, told she wasn’t the right color, told she wasn’t the right – 

whatever, and she looked back at you, Jesus, and said, “No.  I am not being dismissed 

any more.  I am not letting some white boy tell me whether I’m in or out because I know 

that in your eyes God, I am in.” 

And 2000 years later, Jesus, we come before You thanking You for You learned 

that lesson and used your body to demonstrate a new vision of inclusivity, a new vision 

that spilled over and out from Israel, the Holy Ones, the chosen people and it spilled out 

to include Gentiles, men, women, straight, gay, bi, trans, queer, questioning, intersex, and 

straight. It spilled out and as your people today we want to be faithful to that vision of a 
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new world and the only way we can do that is by living it and breathing it and breaking 

down the barriers and crossing over the boundaries.  Just as Jesus crossed the barriers so 

we must cross them today.  Barriers that are set there artificially to divide us and that 

sometimes we buy into. 

So, I guess at some level, God, we’re asking your forgiveness. Forgive us the 

times when we have been shown prejudice. Forgive us the times when we have 

ostracized one person or another just purely based on a stereotype of the world.  And as 

we are forgiven, God, we repent; we say we’re never going to do it again.  We turn 

around, go in the opposite direction and, in turning around and going in the opposite 

direction we actually face more towards you and as we face you, we see you.  We see you 

in the faces of the people around us.   

Thank you for being a queer God, a God who invites us to change the world with 

you today.  Thank you that as a gay man I get to stand before you, God, and say thank 

you, thank you making me the way I am.  Thank you for the gift of who I am. 

Thank you that my gift is no better or no worse than any other gift that is brought 

before you today. Thank you that I can stand before you and honor and glorify you 

because a Canaanite woman opened the door for me 2000 years ago.  God bless us as we 

experience the fullness of the living God, the fullness that Jesus finally got that day and 

opened the gates of glory so that we all might come in.  Now, God I pray that you would 

take the words that have come from my mouth and may they honor you this morning.  

May they honor you by the way in which we live, by the way in which we breathe, and 

by the way in which we include.  We ask these things in the name of Jesus, Amen. 
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QUEERING THE TRINITY: AN EMODIED EXPERIENCE 
JESUS, THE FIRST QUEER THEOLOGIAN 
 
 

Matthew 19:16-26 (The Message) 

Another day, a man stopped Jesus and asked, "Teacher, what good thing must I 
do to get eternal life?" Jesus said, "Why do you question me about what's good? 
God is the One who is good. If you want to enter the life of God, just do what he 
tells you." The man asked, "What in particular?" Jesus said, "Don't murder, don't 
commit adultery, don't steal, don't lie, honor your father and mother, and love 
your neighbor as you do yourself." The young man said, "I've done all that. 
What's left?" "If you want to give it all you've got," Jesus replied, "go sell your 
possessions; give everything to the poor. All your wealth will then be in heaven. 
Then come follow me." That was the last thing the young man expected to hear. 
And so, crest-fallen, he walked away. He was holding on tight to a lot of things, 
and he couldn't bear to let go. As he watched him go, Jesus told his disciples, "Do 
you have any idea how difficult it is for the rich to enter God's kingdom? Let me 
tell you, it's easier to gallop a camel through a needle's eye than for the rich to 
enter God's kingdom." The disciples were staggered. "Then who has any chance 
at all?"  Jesus looked hard at them and said, "No chance at all if you think you 
can pull it off yourself. Every chance in the world if you trust God to do it." 

 

Opening Prayer: 

God, our Sovereign, we are indeed grateful to be present in your house this 

morning.  We are thankful for the way in which the Spirit, the Holy One continues to 

reveal You to each and every one of us.  We thank you that the same Spirit works Her 

way out for us all as we follow in your ways.  God, as we come into this house of prayer 

and of praise with thanksgiving and gratitude, we acknowledge that we come so many 

different needs.  We know, God, that you will minister to us at our own points of need.  

And so, Sovereign One, we come to respond to your word this morning and we ask that 

we may be faithful and truthful to that word so that ultimately that word will set us free 

and liberate us to the Good News of Jesus.  Almighty and awesome God, I pray that you 
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would touch my lips of clay.  That you would mold them into the words that need to be 

spoken this day and may the words that come from my mouth and the meditations on 

each of our hearts may be acceptable to you, in the name of Jesus, the Christ, in whom 

we pray, Amen. 

We are in the middle of a series of sermons that I have been preaching about 

Queer Theology and I know that that language sometimes is difficult for us to hear, 

especially the word “queer.”  The reality is that so many of us have been the victims of 

hatred from the use of that word, and yet in our own way we have found that the words 

that have often been used to damage us have become the words that can be liberating for 

us.  Last week I shared with you a sermon entitled, “God’s New Inclusivity”.  We began 

this sermon series, “God’s Coming Out” with a definition of what I consider the word 

queer means in our modern world.  I shared with you that I believe that this word can 

apply to anyone who stands against the dominant culture.  I told you that I don’t believe 

that this word is just about being LGBT but that the word ‘queer’ is a much more 

embracing and inclusive word.  It is a word that reminds us that each and every one of us 

can stand against the dominant culture in our world today which is white, male, middle 

class and heterosexual. 

The reality is that the dominant culture in our world today continues to oppress all 

other classes, colors and sexual orientations and works within the patriarchal systems to 

make anyone who doesn’t fit that dominant culture a second class person within our 

society.   

Right now in our system we face a dilemma for us in the LGBTQI community as 

we try to include the transgender community in our acronym.  There is a temptation to 
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buy into the dominant culture that would make transgender people in our community 

second class citizens and make us sell them out for a new law that would protect only 

some of us.   I’m going to make this very, very loud and clear that I’m in favor that the 

new nondiscrimination act that is presently going through our legal and political system 

should be abolished if it does not contain the language of equality for our transgendered 

sisters and brothers that are part of our LGBTQI community.  Any legislation for equality 

should be full equality under the law.  That’s why I stand for marriage equality in our 

community.  Not that all of us would want to get married if it were the law, just as not all 

heterosexual people marry because it is available to them, but that we should have the 

choice to marry if that is the personal desire of our hearts.  Full equality and anything less 

than that is truly not justice in the sense of what I understand God’s justice to be in our 

world. 

My belief is that Queer Theology gives us an opportunity to take another look at 

scripture and to see what Jesus did in order to queer the world two thousand years ago 

and what we are therefore called to do in queering the world, queering the church and 

queering religion in our own day.   

Last week, I talked about how God’s new inclusivity was revealed through the 

person of Jesus Christ.  I shared with you my theology from the story of the Canaanite 

woman who came to Jesus and who asked him to heal her daughter.  Jesus was very 

dismissive of that Canaanite woman that day, sending her away, saying I didn’t come for 

you.  He reinforced his belief that he had only come for the chosen ones of Israel.  I 

demonstrated how the woman who had been rebuked Jesus challenged his view of who 

God is and through the experience Jesus was able to open the box of God’s new realm.  
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We don’t often realize that Jesus learnt lessons whilst he walked this earth, but we see 

him being stretched in his view of the world all the time and we must acknowledge that 

this is a role that we must embrace as we become the disciples of Jesus today. 

This encounter with the Canaanite woman helped Jesus to view the world 

differently and helped him to review his own stand and wake up to the reality that God’s 

new inclusivity was not just for the chosen ones of Israel. God’s new inclusivity was a 

new world and included all of God’s people including the non-Jews, the Gentiles of his 

day, the foreigners.   

It was almost like a wakeup call for Jesus.  I’m sure that in that wakeup call, Jesus 

had a change of heart; a change of theology, a change of mission, a change of purpose 

and these changes affected everything that he did and everything that he believed.  

Everything that Jesus did from that point in his ministry had a much wider vision than he 

possibly had when he began his ministry, speaking only to the Israelite nation.   

The Christian scriptures help us to see over and over again, how Jesus used his 

life and mission to try and make fully inclusive the world and to ensure that all are 

welcome at God’s table.  Yet two thousand years later it would appear that we haven’t 

learned too much of the lessons of Jesus in the Christian Church as we continue to 

exclude people who should be included. 

We continue to exclude folk who don’t fit a particular model, or a particular 

theology, or a particular color, or a particular gender, or a particular gender identity, and 

we continue to exclude them from the table that I believe Jesus opened up two thousand 

years ago himself.   

Many of us have been the victims of that non-inclusive table.  We’ve been told we 
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are not good enough and we are not worthy.  We have been the ones who have said to the 

church, “but even the dogs, even the queers get the crumbs that should fall from the 

table,” and in that experience, in that realization not only just accepting the crumbs; we 

have claimed our place at the table.  Our voice has been crucial at the table of liberation 

and because of our queer voices; the Christian church can never be the same again.   

The Christian Church has been radically transformed and challenged because we 

have raised our voices, and we have said enough is enough.  We will no longer be 

excluded from the table of hope and liberation.  In the LGBTQI community, we have 

grown up to the responsibilities that we needed to embrace as followers of Jesus.  It’s 

always so wonderful to see a new model of what it means to be ‘family’ and more 

recently to see our queer families coming into our worship experience and worship 

environment and helping us to queer our own experience of what it means to be church.   

How wonderful it is to hear our children running around every now and again; 

how wonderful it is for us as those whose lives have been void of family for so long to 

hear and experience family coming among us, queering our own experience and the 

experience of those whom we care for.   

Queering our own experience is what it means to be church.  I remember that I 

was told that children should be seen and not heard, and yet the reality is that we should 

not allow our voices, or anyone else’s, to be silenced in the search for hope and in the 

search for God.  Sometimes we must listen for the voice of God in the most unusual, 

peculiar and queer places. 

Jesus was, in my opinion, one of the first queer theologians.  By that I don’t mean 

that Jesus was necessarily gay, but rather that Jesus was authentically queer and stood 
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against the dominant, religious and political systems of his day.  Jesus in his own 

experience of life began to turn the whole establishment of religion upside down.  You 

only have to look at Jesus to see how he moved outside of the form of religion that was a 

part of his own experience. We see him over and over again confronting the religious 

hypocrisy and reinventing what it meant to be clean and unclean, something that ruled 

who was in and who was out.  He redefined the Holy of Hollies and preached a theology 

that said the temple of the Holy Spirit was within, not without.  In a land and religion that 

believed that the Temple was the center of religious life, Jesus turned the tables upside 

down, literally, and confronted the hypocrisy of religious law.   Jesus said, “You have 

turned my temple into a den of thieves.  You have turned this sacred space, a space that 

should be open to all people; you have turned it into a place of exclusion and a place 

where no one feels welcome; a place where you only go to fulfill some religious 

obligation or law.” 

In many ways that sounds like the church of the today! 

Today, many of us only go to church out of obligation or because we believe it is 

the ‘right’ thing to be seen doing.  In Great Britain, where I come from, religion and 

church attendance is very low.  We only go to church for ‘Hatches, Matches and 

Dispatches’, weddings, christenings and funerals!  In general terms, we go to church 

under obligation.  Jesus realized that in his own life, and in his own ministry, as he 

walked this earth, feeding thousands upon thousands of people who had the same 

experience and they flocked to hear and experience something new! 

Jesus confronted the religious hypocrisy and went to the places and spoke to the 

people who were hungry, not for the law, but for an experience of God.  He shared with 
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those on the outside and began his ministry with those who are on the margins of society.  

He challenged the religious hypocrisy of his own day and invited all peoples to live out 

what it means to be a follower of God.   

A rich man came to Jesus one day and he said, “Tell me teacher, what is good?”   

Jesus replied to him. “Why do you ask me what is good?”  He said, “You know what is 

good.  You know how to inherit eternal life,” and the rich young man goes back to Jesus 

and says, “well I’ve done everything that the Torah tells me to do.  I’ve done everything 

that the holy books tell me to do.  I go to the temple on the right day.  I pray for the right 

number of times.  I do everything that I’m told to do by the religious authorities of that 

day.  I truly live out the Ten Commandments.”  Jesus turns to the rich man and tells him 

that the only way that you can inherit eternal life is by giving up everything that you 

have. Give up everything that is precious to you and give it to the poor.  He challenges 

the rich man to see that the treasure he truly has is not in earthly things but in heaven and 

his experience of the Spirit. For where your heart is there is your treasure also. 

The rich, man was so shocked by Jesus’ response that he tells Jesus that he is 

asking too much.  He would rather just follow the rules.  He would rather just follow the 

little template that told him how to live and what to believe.  He would rather do all of 

those things than do what living is all about: joyfully embrace the challenge of grappling 

with doing the right thing. 

Jesus was queering the religion of his day.  Jesus confronted the rigidness of his 

society and helped them to see beyond the earth to the treasures that lay within us, and 

our experience of life.  He queered his experience and helped to queer the experience of 

others.   
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Two thousand years later the church universal is in the same predicament.  We 

believe that everyone must believe the same.  We believe that everyone must look the 

same.   

How many of us have seen the “Stepford Wives?” 

In the “Stepford Wives”, in order to be a part of that community you have to all 

look the same, do the same, behave the same, believe the same - always have identical 

houses.  Everything is the same! 

It could be said that our religion today would have us believe that this is the only 

way to live and experience God.  This is the only way to be proper in our society and so 

many of our churches have become “Stepford churches”, where everyone must look the 

same, believe the same, do the same, practice their religion the same way.  Jesus steps 

into the midst of this world today and says that’s not how I intended it.  I intended to 

queer that experience and help you experience God, not just observe God.  I queered it 

when I said, “The first will be last and the last will be first.”   

Many of us want to be first and Jesus says to those who believe that they have 

already got in, that they’re already there; they are going to be last in.  The joke that is 

often repeated that reminds us about this belief is that the one that suggests that the only 

ones getting into heaven are the Catholics, or the Baptists or any other religious 

denomination.  Actually the joke holds more truth than it wants us to believe! 

The mission of the church is to reach out to the people who think that they are 

last, that think that they are lost, that think that they have been abandoned, that think that 

they are so far on the margins of society that no one cares for them.  We are called to 

reach out to the disenfranchised and the oppressed, not expecting them to change in order 
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to be acceptable and presentable to God, but to come, just as ‘they’ are.   

We are called to confront the wise that believe that they have religion all sown up 

with their cozy theological doctrines.  We are called to reach out to those who believe 

that they are so far off the radar and the extreme margins of society.  We are called to 

help each and every one of us to realize that there is a place for us in the new realm of 

heaven and to queer religion; to turn it upside down and to turn our world upside down.  

We live in a world, I believe, that has its priorities completely messed up.  We 

value war over peace.  We value and honor the ‘haves’ over the ‘have nots.’  We value 

the people who behave and conform to society rather than those that shake us up and 

challenge us in our concepts and in our theologies.  We want a “Stepford world”, where 

everyone gets to dress the same, to look the same, to conform. This was not the ministry 

of Jesus who turns that world upside down, and we are called to confront this image of 

God who invites us to turn our world upside down today. 

This world is a world that says only a certain color of skin gets power.  This is a 

world that says only a certain gender can have control.  A world that says, well, you can 

fill in the blanks because you live in that same world that I live in.  Jesus confronts us 

today to turn our world upside down so that we value peace, so that we honor love, so 

that we give honor to one another as we live in community with each other, both inside 

and outside of the binary systems that we have created.   

In a queer world we get to honor and accept our differences.  We honor people 

who challenge the theology of our current day and say I don’t believe that is how Jesus 

intended it to be.  In this world we honor the troublemaker and rabble rouser, we honor 

Jesus, the first queer theologian who said you have got it wrong and I have come to live 
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among you so that we can change this world and bring it to a place of wholeness.  You 

get to turn the world upside down. 

Sisters and brothers, this is what our faith commands us to do.   

I realize that we would much, much rather have a comfortable faith.  We would 

rather a faith that does not rock the boat; a faith that doesn’t upset the status quo.  We 

would rather have a faith that says, I can show up to church on Sunday, and I can leave 

my brain at the door and just know that when the preacher speaks I can switch off for 

twenty or twenty five minutes. We would much rather a comfortable religion, a Stepford 

religion.  A religion where we don’t have to think and a religion where the preacher gets 

up and tells you what to do, how to live, how to vote and what to believe .  How do I 

know this?  I know this because that is exactly the kind of religion that we are engaged in 

today.  Our religion is not a religion of Jesus; it is a religion of our own making. 

This is a religion where we don’t have to engage or embody our own selves in it.  

However, Christianity was never meant to be a comfortable religion.  Christianity was 

never meant to be a religion where we glaze over at eleven o’clock on a Sunday morning 

and hope that we will get out before twelve thirty.   

Christianity was never about just showing up on Sunday.  Christianity, following 

Jesus, is about showing up in life so that the values that we know and honor and live are 

the values that we see in Jesus.  These are what we live when Jesus said, “Remember 

Me” and are values that make a difference in every aspect of our world, so that the values 

of Jesus are made real through each and every one of us.  I don’t like to believe this but I 

think that there is more Christianity expressed on the streets of West Hollywood this 

morning, with the thousands and thousands of people who are walking in the AIDS walk 
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today and who walked to raise money to give life sustaining treatments and an eventual 

cure for HIV and AIDS in our community.  There is more Christianity expressed in many 

of our so-called secular caring agencies than we see in many of our churches around the 

globe in the 21st century. 

The truth is that many of these folks would not even identify as Christian, yet they 

are living out what is means to follow Jesus and were living out what it means to be the 

hands and the feet and the heart of God in the world today.  

Our religious participation must engage our mind, body and spirit and it should 

challenge and confront us.  It must challenge and confront our own exclusivity, our own 

lack of thinking about who is God and what our role in the world truly is.  What is my 

purpose?  Our religious participation in community must cause us to think about who is 

Jesus, what did Jesus do, and how did Jesus queer the experience of God then and how do 

I get to queer it today. 

How do I change dominant culture?  How do I change family dynamics from the 

established models, specifically one mother, one father and 2.2 children?  How do I get to 

do that in my world where two moms and two dads bring their children into church, as 

well as a mum and a dad?  How do I get to queer the whole experience of life by showing 

up and being authentically who I am as a leather man, as a drag queen, as an openly gay 

man, as a lesbian, as someone who is bisexual or transgender or intersex or questioning 

or has no self identity yet whatsoever?  How do I bring my whole self, authentic and 

spiritual, when I am not in a coupled relationship but I’m in a poly-amorous relationship?  

How can I be authentically myself when I bring my non-stereotypical family into church 

and that same family decides to come and receive communion together?  How do I get to 
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challenge my own theology when someone who is in a sadomasochistic relationship 

comes to communion and the person who plays the role of ‘S’ kneels before the celebrant 

to receive communion, awaiting permission from her/his ‘M’. 

Such queerness rocks the boat a lot in our world but in our churches we must 

follow in the footsteps of Jesus who allowed himself to be a minister to all people, where 

they were at, not where our churches and our self-righteous theologies have told us ‘they’ 

must be in order to be included.  I have to say that I actually find it quite exciting when I 

see the diversity of the families that we have created outside the stereotypical ones within 

which we have been confined to live. 

Jesus sat with people who were called sinners and outcasts and those who were 

disenfranchised, and not once did he pass judgment.  Rather he offered them a way, a 

truth, and a life.  If we do nothing more than that in our churches then we are attempting 

to become the hands and the feet and the heart of Jesus in the world today, and that 

makes me excited.  Such action gives me hope and that means there is redemption, not 

only for me and my own narrow-mindedness, but redemption for us as a Christian 

organization that is being challenged at the very root of our foundation and our 

prejudices.   

The denomination that I serve was founded by such a Queer Theology.  Thirty-

nine years ago a man stood up and said God loves me just the way I am.  On the 

foundations of that man’s prophetic voice, Metropolitan Community Churches were 

established.  We must be authentic to that queer gospel of Jesus and of Reverend Elder 

Dr. Troy Perry as well as to others who have led revolutions in the Christian church over 

the years and who have followed in the footsteps of Jesus. 
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We must be faithful to the voice of the queer prophet amongst us, Jesus, who 

stands in this place today and says it’s up to you.  Will we redeem the church or will we 

just accept status quo?  

Two thousand years ago Jesus didn’t accept the status quo and the dominant 

culture of his day and two thousand years later he calls us to “go and do likewise”.  We 

must see ourselves as prophets in the world living out what we believe, living out the 

presence of Jesus in our lives.  So, if you came in this morning expecting just to be able 

to sit through an hour and a half and not think, I sincerely hope that has not and will not 

be your experience.  I hope that the presence of Jesus in this church this morning has 

challenged you, perhaps even shaken you up a little bit.  Perhaps you even disagree with 

me this morning.  Praise God.  Perhaps you don’t like what’s coming out of my mouth 

this morning. Praise God. The rich young ruler didn’t like what came out of Jesus’ 

mouth.  The religious righteous who thought they had the answers to everything accused 

Jesus of blasphemy as he challenged them and rocked their religious world.  They all 

went away very disappointed because Jesus encouraged them to queer their world. 

Jesus was a queer theologian, a man who turned the world upside down.  Jesus, 

whose life created a church, and who revealed a new understanding of God that meant 

that faith could never be the same again; religion could never be the same again. 

Today, you and I are representing Jesus in our world today.  We are a people who 

are living outside of the dominant culture of our world, representing Jesus in this world.  

That means that the church and our world can never be the same again either.  If not, we 

are just sitting under the table and not at the table claiming our seat.  We are pretending 

that nothing affects us at all.  May the words that have come from my mouth be honoring 
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and pleasing to the God who made you and the God who made me, who says this 

morning I created you your way for a reason.  Let us pray. 

Almighty and Sovereign God, thank you for the example of Jesus.  Thank you for 

the way in which he confronted the religious hypocrisy of his own day.  Thank you for 

the way in which he opened up the table of welcome to more people.  Thank you that he 

spent much of his time on the margins of society.  Thank you that when he was asked, 

“What do I need to do to inherit eternal life?” Jesus confronted the young man with his 

own hypocrisy, with his own lack of spirituality, and told him it is not about what you 

have but it’s about what you truly live out in practice that makes the difference.  Thank 

you for the numerous examples in scripture where we see Jesus who takes what was 

written and makes it new in the new covenant that speaks of a renewed, queer world.  

Thank you for the way in which he challenged the status quo, which ultimately led to his 

death and resurrection. 

And thank you for the Holy Spirit that now embodies us and calls us to do that 

same.  Jesus said, “You will do greater things than I”, and yet sometimes I feel in the 

church we hardly do anything that Jesus did himself.   

May we be challenged this morning to live out our own queerness and to bring 

that out in all that we are and all that we do, without apology, but authentically as God 

has created us to be.  Now may the words that have come from my mouth not return to 

you God without having some impact on our church, a positive impact on our church so 

that we might be a thinking person’s church, an engaged person’s church and a church 

that embraces the new realm of Jesus the Christ in whose name I pray, Amen. 
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QUEERING THE TRINITY: AN EMODIED EXPERIENCE. 

THE HOLY SPIRIT; THE QUEER IN EACH OF US! 

 
 

2 Corinthians Chapter 4: 1-18 (New International Version) 

Therefore, since through God's mercy we have this ministry, we do not lose heart. 
Rather, we have renounced secret and shameful ways; we do not use deception, 
nor do we distort the word of God. On the contrary, by setting forth the truth 
plainly we commend ourselves to every man's conscience in the sight of God. And 
even if our gospel is veiled, it is veiled to those who are perishing. The god of this 
age has blinded the minds of unbelievers, so that they cannot see the light of the 
gospel of the glory of Christ, who is the image of God. For we do not preach 
ourselves, but Jesus Christ as Lord, and ourselves as your servants for Jesus' 
sake. For God, who said, "Let light shine out of darkness," made his light shine in 
our hearts to give us the light of the knowledge of the glory of God in the face of 
Christ.  

But we have this treasure in jars of clay to show that this all-surpassing power is 
from God and not from us. We are hard pressed on every side, but not crushed; 
perplexed, but not in despair; persecuted, but not abandoned; struck down, but 
not destroyed.  We always carry around in our body the death of Jesus, so that the 
life of Jesus may also be revealed in our body.  For we who are alive are always 
being given over to death for Jesus' sake, so that his life may be revealed in our 
mortal body. So then, death is at work in us, but life is at work in you.  

It is written: "I believed; therefore I have spoken."  With that same spirit of faith 
we also believe and therefore speak, because we know that the one who raised the 
Lord Jesus from the dead will also raise us with Jesus and present us with you in 
his presence.  All this is for your benefit, so that the grace that is reaching more 
and more people may cause thanksgiving to overflow to the glory of God.  

Therefore we do not lose heart. Though outwardly we are wasting away, yet 
inwardly we are being renewed day by day.  For our light and momentary 
troubles are achieving for us an eternal glory that far outweighs them all.  So we 
fix our eyes not on what is seen, but on what is unseen. For what is seen is 
temporary, but what is unseen is eternal. 
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Opening Prayer: 

God, we feel Your Spirit in this place and we sense that same Spirit moving as we 

come to worship.  We feel that Spirit moving through our bodies encouraging us and 

lifting us up and enlightening us.  We feel your Spirit reminding us that we are your 

people and you are our God.  Thank you for the gentleness of that Spirit. God, we thank 

you that the spirit also challenges us, wakes us up and reminds us that our stories are 

important to you, as the stories of those who followed you before.   

So this morning, God, we come before you in worship, praise and in 

thanksgiving.  We acknowledge that we have a number of things going on in our own 

lives and so we ask now that you might be able to cut through all of that and just call us 

to be present with you as we invite you to be present with us; to be present in our lives.  

We invite you to be present in our thoughts and to be present in how we respond to you.  

Now, O God, in the stillness of this moment we feel you touch us.  So, in the same way, 

touch my lips of clay.  Mold them into the words that need to be spoken this day, and 

may the words that come from my mouth in the meditations on each and one of our 

hearts, may they be acceptable to you.  I ask all of these things in the name of Jesus, the 

Christ, amen. 

You know, I have thoroughly enjoyed the last few weeks of preaching.  I have 

been sharing some thoughts that have stirred within me on the theme of Queer Theology 

and a queer understanding of who God is.   

It’s been so interesting to hear my own thoughts put down on paper and I’m so 

grateful to each and every one of you for listening and for feeding back to me some of 

your own thoughts and some of your own understanding of what I been preaching on for 
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the last two weeks.  I have been using this opportunity to look at and examine what it 

means to understand the mind of God and to see it revealed in Jesus and to witness the 

Holy Spirit’s purpose, power and presence in the lives of the early followers of Jesus and 

in the people of Jesus today.   

Two weeks ago, I preached a sermon called, God, a new inclusivity.  I talked 

about the Canaanite woman who came to Jesus.  She was a foreigner and a woman who 

came to Jesus and said you know, You have got it wrong.  You’re not just here for the 

Israelites.  You’re not just here for the chosen ones of Israel.  There’s a bigger mission 

for you.  She challenged Jesus to embrace that bigger mission and to include people who 

have often been excluded from the table, excluded from faith, from religion and from 

spirituality.  It was through this encounter, in that very moment that Jesus woke up to the 

reality, that his mission was much bigger than even he thought.   

He realized that the God that Jesus knew, the God that he had come from, was a 

God who was ready to open the floodgates to a whole host of other nations and to a 

whole host of other peoples and to a whole host of other tribes.   

I talked about how our tribe is also included at that table, the queer tribe.  I 

defined what I meant by the word queer.  Queer is not a word that is just about LGBT 

people, but queer people can be anyone who stands against dominant culture in our own 

community and in our own world.  I acknowledged that each and every one of us, as we 

use our faith and our lives to create a difference, to work for civil rights and for the 

welcome of others at the table, could embrace this word queer.   

Even the straight folks among us in our congregations can embrace the word 

queer because it’s not just about us.  It’s about so much more than just those of us who 
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identify as LGBTQI.  Queer.   

We are called to remind ourselves that we are on a queer mission and, like Jesus, 

come to understand God as much, much bigger than perhaps we’ve been taught from our 

churches. We must come to understand God is an inclusive God and that perhaps we have 

limited that view of God in our own theologies.  We must be opened up and by opening 

up we can begin to see the world completely differently than perhaps we’ve been taught 

in the past.  Through His encounter with the Canaanite woman and other experiences that 

follow, Jesus begins to turn the whole world upside down.   

In my second sermon I talked about how Jesus continued his queering of the 

world.  There was a rich ruler who came to Jesus asking what laws he must follow in 

order to inherit eternal life.  The rich person is keen to tell Jesus that he has kept every 

law, made the right sacrifices, done everything in the Torah.  Jesus responds by saying 

that it is not about keeping laws and maintaining status quo.  It is about how you live 

your life.   

I’ve done everything you’ve asked me.  What more do I have to do to inherit 

eternal life?  Jesus says to the rich one, You need to give away everything that you own, 

share the power and the wealth that you have, and give it to the poor and when you’ve 

done that, when you’ve humbled yourself, when you realize what it’s really like to live 

relying on God and God’s priorities, then you’re ready to enter the eternal life.  

We are so used to being able to follow a rulebook.  You do this and you do that 

and you follow the commandments and you can be guaranteed eternal life. That is the 

religion that so many of us have been raised with.  Jesus challenged the notion that it is 

just about following a rulebook.  In fact Jesus addressed that “rulebook mentality” on a 
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number of occasions and used it to expose the hypocrisy of those who preached it.  

Christianity is not about following a set of rules or laws.  Following Jesus is 

demonstrated in the way you live your life.  It’s about how your heart is exposed to the 

world.  It’s about what you do for others that’s most important.  And when you can figure 

out how important that is in your life, then you really know what it means to know God, 

because God has a passion for life and has a passion for you and me that goes well 

beyond just living by a rulebook.   

We like to live by rules.  Now, of course, some rules are really good.  You know 

those stop signs that we see on the streets.  They are good and protect us as road users.  

However, it’s not just rules that make us a better person.  It’s living with love in our 

hearts that makes us a better person.  It’s about living with the intention of giving to our 

neighbor, and ensuring that our neighbor’s needs are met.  The greatest commandment of 

Jesus is to first love God, then to love self, and then to love your neighbor in the same 

way.   

We saw some of that this past week here in California with the thousands and 

thousands of people who had to leave behind everything that they had, including their 

homes because of the huge fires that swept through our State.  We have members of our 

own congregation who had to leave their homes behind, not even sure if they would have 

a home to come back to.  In San Diego alone, a city with a population of 1.2 million 

people, over 500,000 of those people were told to leave their homes this last week.  Can 

you imagine what that must have been like?  I think about how it would have been for me 

if I was asked to leave my home.  I think I’d be calling a U-Haul before I did that.  They 

were asked to leave everything behind.  Imagine what that must be like.   
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What a wonderful opportunity for us to really live what by we believe. We had an 

opportunity to give from our bounty and put our faith into action.  We were able to offer 

an outpouring, not only our prayers but also outpouring the things that we have in our 

lives so that other people who have lost everything were able to have something to go 

back to.  I think that’s what Jesus teaches us and invites us to do; to share, to grow, to 

love to forgive, to accept.  Jesus invited the rich ruler to come to rely on God in the same 

way that others do and to learn to live in community.   

It is through this that we come to understand faith and love our neighbor.  That’s 

what true acceptance is; to accept the other person just as they are in the same way we 

ask people to accept us for the way we are.  I think that’s what Jesus did when He sat 

with the woman at the well.  I think that’s what Jesus did when he healed the lepers.  I 

think that’s what Jesus did every time he was confronted by a situation that would make 

him unclean.  He didn’t think just about tolerance.  He sat there with acceptance, and he 

said I might not understand, I might not always get it totally, but I’m accepting and I’m 

going to walk in your shoes for just a short while so that I get to feel what it likes to be 

you in the same way that you get to feel what it’s like to be me. I am awaiting the Spirit 

to teach me something new in this moment of my life.  

Jesus was a queer theologian who turned the world upside down.  We have all 

heard things in our own churches that we have been what is right.  I want to tell you 

sometimes that which we hear in our churches is not right at all, it is wrong.  It’s wrong.  

And we need to confront the lies that come from pulpits all over this country and all over 

this world.  We need to expose them as lies and we need to name them for what they are 

because we do it in the name of Jesus, who taught us that it’s okay to challenge.  It’s okay 
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to confront and it’s okay to turn the world upside down.  That’s what we need to be 

doing, following in the name of Jesus.  When we are told that women are not allowed to 

be leaders, when we are told that inter-racial marriage is against God’s plan, when we are 

told that God believes that LGBT people are an abomination, we are called to experience 

the grace of the Holy Spirit and confront the lies. 

I am tired of watching members of my own tribe, of my own community who 

continue to buy into the lies and who punish themselves.  I’m tired of members of my 

own community who are told that they are sick and they are going to hell.  I’m tired of 

members of my own tribe who take their own lives because someone in authority, who 

claims to speak for God and says that God doesn’t love them.  That is a lie of the devil 

and that is a lie that Jesus Himself would confront if He would have stood right here this 

morning, and of course He is standing here this morning.  He stands with us and in the 

lives of each and every one of us who believe through the power of the Holy Spirit.  

We need to confront the lies that state that people of a different skin color are not 

worth the same as people who are white.  We need to confront the lie that says that a man 

has more value than a woman.  We need to confront the lies that says that heterosexual 

people are worth more than homosexual, bisexual, transgendered and intersex people.  

We need to confront the lies that say that God values and honors one nation over another 

nation.  We need to confront the lies that say that married people are worth more than 

unmarried people. We hear the lies over and over again and they are so often spoken by 

holy people.  There’s nothing holy about lying in the name of Jesus.  Jesus, empowered 

by the Holy Spirit called it as it is, not as the religious peoples wanted it to be.   

He called them out and that same Holy Spirit calls us out again.  I believe that 
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we’ve been called to be filled with is the same Holy Spirit that filled Jesus and who 

confronted the religious of his day.  

We are so concerned with maintaining status quo. Even as LGBTQI people and 

queer people, we are so concerned just to hold onto status quo.  To maintain what it is 

that happened in the past and has been established as dominant culture.   

I want to pray for a new revival in our church and in our world today that just 

doesn’t accept status quo, but actually lives out what Jesus lived out in the world.  I want 

the Holy Spirit to refresh us day after day after day after day, revealing to us a new truth 

everyday of our lives.  I want that Holy Spirit within me.  I want the Spirit that is going to 

confront me and challenge me and make me grow spiritually.  I want that Holy Spirit 

within me that makes me question every truth that has been established, every authority 

that says it is right, every rule, every system that oppresses and excludes, every time the 

words “in the Name of Jesus” are used to add credibility to a statement and to keep 

people in their place in our world.   

I want that Holy Spirit within me to even confront me as a white man, and to say, 

you know, there’s more to this world than just you.  There’s more to this world than just 

what you want or what you believe.  There’s more to this world than just what you need.  

You know, I think we are comfortable with God and the Holy Spirit when everything’s 

going our way.  But that’s not the job of the Holy Spirit.  The job of the Holy Spirit is to 

unsettle us, to shift us, to move us, and every time we think we have got to a comfortable 

place in our theology, the role of the Holy Spirit is to kick us up the butt and move us 

somewhere else.  That the job of the Holy Spirit.  Be careful what you pray for! 

God’s purpose is to bring justice where there is injustice.  This is a theme that is 
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continued in Jesus in the many examples of his boundary crossing and reaching out to the 

margins of His society, and it is the role and purpose of the Holy Spirit within each of us.  

To do anything less is to deny the presence of the Holy Spirit within us and is blasphemy! 

We must be keeping our eyes open for the places of injustice in our churches, our 

communities and our world and be led by the Spirit within to make God known in all of 

these situations.  This includes the sexual minorities, the poor, the disenfranchised, the 

have-nots of our world, politically, economically, socially and spiritually. 

When we come to church on Sunday, we shouldn’t just stand here praising God 

saying thank you, thank you, thank you.  We should be looking at ourselves and say how 

can I be renewed in this moment?  How can I be changed in this moment?  How can I 

grow in this moment?  How can I see what God is doing in this moment?  That’s how we 

engage in worship.  Not just by singing all the words and thinking that was nice.   

This morning I had something on our screens and I was confronted by it.  It was 

pictures of fire and I thought it would beautifully illustrate the theme of service today, the 

Holy Spirit.  This is my traditional understanding of the Holy Spirit.  The Holy Spirit 

comes as fire and dances above our heads.  Somebody confronted me this morning and 

said you know, Neil, that’s really not very sensitive after all the fires we’ve had in 

California this last week.  I was confronted.  That was a Holy Spirit moment.  I want to 

tell you that was not a criticism.  That was a Holy Spirit moment. 

The Spirit spoke through that person this morning and confronted me in my own 

arrogance and in my own ignorance.  I was so grateful for that moment because I was 

challenged to remember that it’s not all about me and about my theology.  It’s about the 

discernment of the Holy Spirit within us that confronts us when we see things that 
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perhaps are not right.   

We sometimes look externally for the Holy Spirit, but my understanding of 

scripture is that when Jesus says that the New Realm of Heaven is within you, it’s not an 

external thing we should be looking for.  It is not a God who is above us; it is a God who 

is within us.  That God, as experienced as the Holy Spirit, is the one who reveals to us the 

truth, even when it is not what the world, or our churches would have us believe.  It is the 

Holy Spirit who compels us and assures us that it is okay, and that is the same Holy Spirit 

who convicts us when we know it is not okay.  This means that we must be in tune with 

the Spirit’s prompting in our lives and we need to act on both the promptings and self-

confrontations to become more like Jesus as well as confronting the systems of our world 

in order to make earth more like heaven.   

The Holy Spirit is the queer within each and every one of us and is the one that 

confounds the wise and makes the first last and the last first.  The Holy Spirit continues 

the work of turning the world upside down and shapes the world as God wants it to be.   

So often I believe that God uses the minorities of our world to help us to really 

see what the world should look like.  Yet we are so desperate to assimilate, become 

invisible and to be just like everybody else.  I don’t want us to be like everybody else.  I 

don’t want to be a “Stepford Wife.”  Gee, I’m not sure I want to be a wife at all! I don’t 

want to look, believe, experience, live and see God the same as everybody else. I want to 

be uniquely me, in the same way as we must want each other to be uniquely who God 

created us to be.   

I want the queer within me to challenge me, to move me out of my box, to move 

me beyond even that which I know to be true today, and to continue to lead me to a better 
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place. Often that better place is on the margins of society and the place where people 

have had to struggle to know God intimately.  These are the people who have had to 

really live out their theology in order to know that they are loved by God, not just having 

it handed to them on a plate in the comfort of their own home.  

I want to tell you I think that Metropolitan Community Churches are a miracle. 

The fact that we even exist is a miracle because so many of us have been tossed to the 

side by other churches and by other people’s belief of who God is.  You and I, we are 

thinking people because we’ve had to struggle through the mess of other people’s limited 

view of God’s inclusivity.  We’ve had to struggle through the theology of others, and we 

have had to struggle through so that we can come to a place where we can say I am a 

child of God, and I am loved just the way I am.   

I don’t want any of us to forget that struggle.  If we forget the struggle, then we 

have denied the presence of the Holy Spirit in our lives, who continues to move us in that 

struggle.  We struggle not just for ourselves, but we struggle for the whosoever, the next 

people will be that are that will be kicked out, tossed to one side and made to feel like 

they are worth nothing.  We are called to end the cycle of oppression, and it can stop with 

you and me as we stop our judging and allow the Holy Spirit to be present.  This must 

apply to all peoples who continue to be left out of the invitation to the table and if we 

seriously believe this then we will be confronted by our own prejudices as well. 

Sisters and brothers, there are people even in our own congregation this morning 

who feel like they are worth nothing.  I want to spray a little bit of that fairy, holy dust 

upon them so that they get to understand the queer within them is a blessing, not a curse.  

That queer is something that continues to enrich us because I would rather grapple with 
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scripture and grapple with who I am than just have a rulebook that says you are in.  That 

is no faith at all.  Even Jesus himself knew that he needed to be confronted and 

challenged to wake up to the queer within him; the queer within each and every one of us, 

the Holy Spirit.   

What an amazing, amazing God we believe in.  Not a God of complacency, but a 

God who wakes us up every morning to a new face and to a new challenge.  Not a 

challenge that means it’s going to be hard work, or a drudge of a life, but a challenge that 

gets us to think about how we live, what we believe, and what we’re going to do with our 

day.  This is the God that presents us with opportunities to help one another.  This is the 

God that presents us with opportunities to forgive one another.  This is the God who 

presents us with opportunities to look out for our neighbor, and a God who presents us 

with opportunities to be the very best that we can be.  That’s the kind of God that we get 

to believe in. 

It is that kind of God who wakes us up and renews our mind day by day.  Listen 

to the words of our Scripture one more time.  Towards the end of that scripture reading 

this morning the writer says that even though our outward bodies are wasting away, and 

some of us know that to be true, even though our outward bodies are wasting away, our 

minds are being renewed.  Our bodies are being renewed.  Our spirit is being renewed as 

we discover the truth about God, and the only way that that truth gets revealed is by 

allowing the Holy Spirit’s presence to fill us to overflowing.  Not so that we have to look 

externally, but so that we can look within and experience the truth that sets us free.   

That is the witness of the Holy Spirit, and that witness of the Holy Spirit unsettles 

us and changes us.  If it doesn’t do that, then it is a spirit of complacency, and it is not the 
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spirit of the holy.  I encourage each and every one of us to grapple with our faith, to 

dance with God, to wake up every morning wondering what the day is going to bring.  I 

invite us to enjoy our relationship with God, to argue with God.  To wrestle so that we 

find the truth that sets each of us free and ultimately sets the world free.  The Holy Spirit, 

the queer within us all, may that Spirit awaken us this day, and may that same spirit 

renew our minds daily, so that what we are today is not what we will be tomorrow.  What 

a journey we have with God.  What a journey we have with each other.   

I just know that God is an awesome God who is with us this morning.  I know that 

that same God is reassuring us this morning that we are loved, that we are created in the 

divine image of God, and that this God is an inclusive God; a God who welcomes you 

and a God who welcomes me.   

Let us pray:  God, we admit to you that often our God is just too small and the 

presence of the Holy Spirit is not within us.  Our God is in a box.  Our God has been 

labeled.  Our God has been given several functions and yet we understand God, that you 

are much bigger than our vision, much bigger than our thoughts, much bigger than our 

church.   

We ask this morning, God, that as we respond to the queer within each and every 

one of us, the Holy Spirit’s presence in our lives, we pray that we may be able to see You 

beyond what we have once known, and to continue to see the revelation of You becoming 

bigger and bigger within each and every one of us and our world.   

Help us to know that the Spirit’s leading and yearning within our lives, and may 

that spirit not be the spirit that just pats us on the back and says good job, but may that 

spirit also be the same spirit that unsettles us and challenges us and changes us and helps 
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us to think about what we speak and about how we live.  May that spirit continue to 

create within us an authenticity of an image of God.   

I pray, God that the words that have come from my mouth, that they may be 

acceptable to you, and being acceptable to you doesn’t necessarily mean that they sit 

comfortably with us.  But may these words challenge us and inspire us, and may they 

awaken us to a new reality of what the Spirit’s job is in each and every one of us today.  

May God be praised and may God receive all of the glory.  In the name of Jesus, I pray. 

Amen. 
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Chapter 9 

POSTSCRIPT 

Queer Theology is challenging the traditional ideas and norms that have 

dominated Christianity for centuries.  It has emerged out of some single-issue theologies 

that explored and gave room for a dissenting voice among those who were marginalized 

and disenfranchised within the Christian Church. 

These single-issue theologies, notably Liberation Theology, Black Theology, 

Feminist Theology and Gay Theology have all left their mark on Christianity and our 

theology can never be the same again.  However, as single-issue theologies they do not 

address the theological dilemma facing the Christian church today, nor have they been 

successful in bringing about the desired change needed. 

The Christian church is still entrenched in racism, sexism, homophobia and 

classism and many Christian denominations use both the Hebrew and Christian Bibles to 

support their theological xenophobia. 

Those who do not fit into “dominant culture” have either left the Christian church 

or have begun to explore spirituality in different forms.  Some have established new 

communities of faith, no longer content to sit under the authority of a patriarchal and 

oppressive organization and have been exposed to a different understanding of who God 

is.   These people read the pages of the Hebrew and Christian Bibles with new eyes and 

these liberated eyes have found their way to an inclusive God who is reflected in the 

Hebrew and Christian Bibles, but not often preached from pulpits. 

This radically inclusive God is one of the poor and the oppressed; one of the 

marginalized and disenfranchised and welcomes those who are often excluded by the 
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very people who believe they represent God in our world today. 

This radically inclusive God is co-creating with us a radically inclusive world.  

This world is one that is made up of diverse peoples, genders, sexualities, and familial 

groups that are visibly different and living openly.  This is a queer world. 

Through the permission to see God through a different lens, offered by those who 

helped to develop liberation, black, feminist and gay theologies and theories, Queer 

Theory has given birth to Queer Theology.  Queer Theology builds on its predecessors 

and invites the radically inclusive God to challenge the radically exclusive theology and 

Christian church.   

It invites women, men, and peoples of all cultures, backgrounds, gender-identity, 

class, age, and sexualities.  The list is endless to gather together.  It invites them to the 

table and to revolutionize the way in which we view God and God’s creation.   

Emerging theologians, specifically those who are discussed in this paper are on 

the cutting edge of this new revolution.  They are using their own experience to connect 

with the Christian Bible and reading it with fresh eyes.  They are not afraid to point out 

the link between sexuality and spirituality and to invite others to see the importance of 

mind, body and spirit, intrinsically linked in an embodied theology.   

In their own queer understanding of God they take the “decent theology” that has 

polluted the image of God and create an “indecent theology”.  This is a theology one that 

stands against the dominant culture in our world today and is at the very root of the 

established Christian church, disturbing and disrupting it. 

Queer Theology understands Jesus as a queer theologian.  This Jesus entered the 

world to radically include those who were excluded by the religious fundamentalists 
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more than 2000 years ago.  It was this Child of God who confronted the dominant culture 

to welcome strangers, sinners, women, sexual minorities and made a place for them at the 

table.  It is this Jesus who, through the presence of the Holy Spirit in the world today 

invites us to become the queer in the world today, to do Queer Theology today and to 

continue the challenging job of radical inclusion in our places of worship. 

Queer Theology offers us an opportunity to revisit our theology and to unmask 

the hypocrisy that ravages our understanding of God in our Christian theology.  In 

unmasking God we come to know how big, wide, deep, long, diverse and radically 

inclusive God is. 

From doing this work I have been honored to give voice to some of those who are 

traditionally excluded from the table and I have reached some preliminary conclusions.  I 

see them as only “preliminary conclusions”, because if I remain faithful to Queer 

Theology, what I know and understand today will be continually overhauled and 

changing.  Ongoing revelation is assured as I search out and hear the stories of others 

who are still not welcome at the table of a radically inclusive God.    

I offer this dissertation as an introduction to anyone who wishes to join me on this 

journey.    
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Chapter 10 
 

Appendix (i) 
 
As a part of my dissertation project, I preached three separate sermons on three 
consecutive Sundays.  My preaching style is extemporaneous and they were recorded and 
later transcribed.  These sermons form a part of this dissertation project. 
 
A group was put together to both listen to and read the transcribed sermons and they were 
asked to respond to three specific questions in order to evaluate my responses to what I 
have learned during this process. 
 
The three questions and their responses formulate this appendix and are a part of the 
project. 
 
The questions posed were as follows: 
 
1) What do you think are the benefits and drawbacks of “Queer Theology?” 
 
2) Do you think that “Queer Theology” can offer what Reverend Thomas hopes, for 
full inclusion in the Church? 
 
3) Please feel free to write down your own thoughts.  What have you learned from 
these sermons? 
 
 
The responses are presented, without edit, in order to credit their personal responses.  The 
group that was brought together are both clergy and laity.  Some of the respondents were 
present throughout the sermon series.  When they were not able to be present they were 
able to hear the sermon as well as read the final transcribed sermon. 
 
The transcribed content of the sermons are included in this dissertation. 
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READER 1 
  
What do you think are the benefits/drawbacks of “queer theology”? 
 
Benefits 

• Stretches application of “queer” for faith communities 
• Repositions a possible negative label with a positive frame 
• Challenges existing usage of “queer” and might encourage individuals to explore 

future definitions 
• Seeks to always challenge the status quo and what is accepted as the norm 

 
Drawbacks 

• Existing mental models/perceptions of the word “queer” 
• Different cultural understanding of the application; could be positive too 
• Varied concept/definition of what queer theology means which could also be 

considered a positive depending on your position 
• Ambiguity and latitude of the term could lend to confusion and alienation 

 
Do you think that “queer theology” can offer what Reverend Thomas hopes for full 
inclusion in the church? 
 
The term “queer” is a significant issue for some to get beyond for not only in the 
GBLTQI community, but also for the “dominant” culture as Rev. Thomas mentions in 
the quote below from Queering the Trinity. 
 

“I use it as anybody who stands against or lives outside the dominant culture of 
our society and I believe that includes every single one of us in this room this 
morning.  That every single one of us who falls outside of the dominant culture.”   

 
However, I believe the word must first be reclaimed by the culture that has suffered from 
the word “queer” and not the “dominant” culture first. As a Christian who is a white gay 
male, I’ve lived a very privileged life and have existing primarily in dominant cultures. 
There are many people that have endured much more of the “queer” concepts from other 
cultures; tribes; generations; or genders. I believe Rev. Thomas has appropriately defined 
his “queer” boundaries which allows for a natural dialog to beginning advocating or 
challenging his concept of “queer” as a position of being outside the dominant culture.  
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I believe the quote below takes Rev. Thomas queer concept deeper by linking it to the 
Scriptural life of Jesus Christ. In this example, I get more of the spiritual linkage to the 
life of Christ. In the words from Rev. Thomas’ sermon below we see how Jesus would fit 
the queer definition offered earlier in the sermon.  
 

“He spent most of his time with the people who felt excluded from the faith of His 
day.” 

 
Rev Thomas reframes the concept of “family” in the excerpt from the sermon below. 
When these traditional models break away from the dominant culture, this also supports 
Rev. Thomas’ concept of queer and experiencing the GLBTQI concept of church.   
 

“It’s always so wonderful to see a new model of what it means to be ‘family’ and 
more recently to see our queer families coming into our worship experience and 
worship environment and helping us to queer our own experience of what it 
means to be church”.   

 
Please feel free to write down your own thoughts.  What have you learned from 
these sermons? 
 
While I understand the intent on using the word “queer” as an inclusive word, the 
definition of the word is not inclusive from my perspective. While I like the imagery Rev. 
Thomas is advocating of the Queer Christ as well as liberating the word from only a 
sexual orientation, I still find the word to be exclusionary by its very nature which is to be 
different from the norm. If the global Christian community would make this concept the 
“dominant norm” then the part of the Christian not embracing the fully-inclusive Christ 
would then become the “queer” community as they would be outside the dominant 
culture. While this reality is limited to non-existent, the point should be considered. I am 
fully supportive and appreciate Rev Thomas’ position to start dialog where is much 
needed.  
 
I particularly like the starting point of discussing the concept of Jesus being a queer 
theologian as Rev. Thomas notes in his third sermon.  
 

“Jesus was a queer theologian who turned the world upside down.”  
 

This statement could invite a lively debate while also providing a base for agreement. 
Most theologians would agree that Jesus did turn the “world upside down” but not all 
would agree to the “queer theologian” … initially. I like how Rev. Thomas linked a 
provocative phrase with a general accepted concept of Jesus’ actions as recorded in the 
Gospels and supported by the Letters.   
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READER 2 
 
The questions: 
 
1.      What do you think are the benefits/drawbacks of “queer theology”?         
2.     Do you think that “queer theology” can offer what Reverend Thomas hopes for full 
inclusion in the church?   
3.      Please feel free to write down your own thoughts.  What have you learned from these 
sermons? 
 
My responses: 
 
First, I am delighted to participate in this process.  As a professor of English who has taught an 
English Bible as Literature course on the sophomore level for the past 23 years at Los Angeles 
Pierce College, one of the nine Los Angeles Community Colleges, I have found that students are 
very interested in multivalent interpretations of the texts, and queer theology, which one may 
consider an offshoot of feminist theory, opens new insights for them in ways few other 
viewpoints do.  It challenges so many of their basic assumptions and enriches the possibilities 
within the texts.  Just being able to talk about previously taboo issues frees the classes from fears 
and rigidities thus allowing personally affirming insights within the students.  
 
1. What do you think are the benefits/drawbacks of “queer theology”?   
 
Certainly, among the drawbacks is the shock of the very pairing of the word queer with theology.  
As time moves on, this will become less and less shocking, but at present, the very terminology 
risks alienating some congregants, especially in more mainstream churches.  For those who 
attend church only for weddings, christenings, funerals, and special holidays (primarily 
Christmas and Easter), the movement of the church into queer theology may change many of 
their fundamental assumptions in ways that cause them great difficulties.  Of course, however, 
the church cannot be held back for these occasional participants.  If they choose to join the 
journey, fine; if not, so be it.  As Neil says, “There’s nothing holy about lying in the name of 
Jesus.”   
 
The benefits of queer theology, as Neil outlines in these three sermons, far, far outweigh these 
possible drawbacks.  Neil has the courage to place major theological insights into accessible, 
conversational speech that can be grasped by the hearing ear.  One of the drawbacks of any 
theology lies in presenting it in a Sunday morning sermon series: many theologies work far 
better in academic settings based on discussion of the written words than in worship settings 
presented orally.  Neil walks the fine lines between theological depth and oversimplification 
quite well in his three sermons at hand.   
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His careful definition of queer as “anybody who stands against or lives outside the dominant 
culture of our society and I believe that includes every single one of us in this room this 
morning” carefully brings all the congregants within the circle for a true gospel worship 
experience.  Demonstrating that even Jesus had to learn to be more fully inclusive by using the 
Canaanite woman as his opening example opens up the possibilities of change for those present.  
His language and his illustrations encourage the congregants to open themselves up to new 
understandings of God from their own various backgrounds and to bring themselves 
authentically to the scriptures and to Christ. 
 
 
2.     Do you think that “queer theology” can offer what Reverend Thomas hopes for full 
inclusion in the church?  
 
Yes, it can, and I believe Neil’s current ministry and the ministry of the Metropolitan 
Community Churches worldwide is demonstrating that.  As Neil says, “our challenge is to show 
by our own fruits and by our own lives that God has a different vision of what the world should 
be like as it was at the very beginning and now in the year 2007.”  Living authentically within 
the freedom of the scriptures and the freedom of Christ, Neil’s queer theology allows others to 
find their authentic paths as well.  Further, Neil clearly acknowledges that there is no one, single 
orthodox path: the variant paths God offers us are to be honored and cherished by others as we 
walk in harmony in our faith.  His living faith comes through beautifully in his sermons, his 
work in his church, on the radio, on television, and in the secular community.  He embodies 
queer theology graciously and fruitfully as an attractive, embracing, affirming, enriching, 
ennobling, and empowering path to fullness in Christ while modeling a full awareness of others’ 
paths, including those opposed to Christian theologies.   
 
Just looking around at worldwide Christendom, we can see the truth in what Neil says in his 
second sermon: “Our voice has been crucial at the table of liberation and because of our queer 
voice; the Christian church can never be the same again.”  As psychologist George Weinberg 
wrote in Society and the Healthy Homosexual (1972), curing phobias brings great release and joy 
to those who have had them once they get through them.  He coined the term homophobia, and 
we’re currently seeing our culture’s younger people especially not succumbing to this phobia at 
all.  Our churches across the board are at least dealing openly with homosexuality, what was 
once “the love that dare not speak its name” (Lord Alfred Douglas 1894).  From taboo to 
celebration, the acceptance of homosexuality has freed so many cultures and subcultures of fears 
that were once deeply rooted.  This is not surprising; as Jesus said, “The truth shall make you 
free.”  
 
 
3.      Please feel free to write down your own thoughts.  What have you learned from these 
sermons? 
 
Neil’s affirmation “that God uses the minorities of our world to help us to really see what the 
world should look like” stands at the heart of queer theology.  It is similar to the reason I, a 
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white, gay male, adopted a feminist approach to my college teaching some 25+ years ago: 
feminism allows me a prism through which to critique the world afresh, to see things I could not 
otherwise see.  In my earlier teaching years, I did not always come out to my classes, and 
sometimes they simply could not see what I saw for they lacked this prism.  Whitman talks about 
this exact issue of homosexuality when he writes: 
 

Whoever you are holding me now in hand,  Without one thing all will be useless, 
 I give you fair warning before you attempt me further,  I am not what you 
supposed, but far different. 
 

By openly sharing his queer theology in terms listeners (not just readers) can understand, Neil is 
giving life-affirming theology, true Good News, to his hearers and thereby enabling them to 
become the authentic persons God wishes them to be. 
 
 
By using the example in his third sermon of his supposed insensitivity of displaying the fire of 
the Spirit on the church screens while portions of California were burning and discussing how 
he, too, was open to constructive criticism, he has freed his listeners from the temptation to place 
their pastor on a pedestal; he has shown he, too, is a fellow pilgrim on the journey to find truth in 
queer theology.  Emerging theologies, as Nancy Wilson has pointed out in her writings, must 
have the freedom to go too far, to make mistakes, to be refined and corrected, and Neil 
demonstrates through these sermons his willingness to explore wherever the Holy Spirit takes 
him.  What a rich model Neil Thomas is for a D.Min. candidate:  an embodiment of an enriching 
theology that includes all who wish to participate with this humble, learned, joyful man in 
finding a fuller understanding and experience of the Living God. 
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READER 3 
 
1. What do you think are the benefits/drawbacks of “queer theology?” 
 

I think that a positive/negative analysis of “queer theology” is the wrong approach 
to take in exploring this issue.  I think that queer theology is needed to promote the 
spiritual growth of our Christian community in general.  In particular, queer theology is a 
necessity for the LGBTQI community in order to feel part of an inclusive, spiritual 
community.  
 
 Queer theology forces the general Christian community to look at traditions and 
beliefs from a different perspective.  Queer theology repudiates a promotion of the status 
quo and is insistent upon the examination of power, exclusion and discrimination. As 
such, mainstream Christian churches must grapple with centuries old exclusionary and 
discriminatory practices they must make a conscious decision to perpetuate these or to 
change their practices. 
 
 Queer theology offers the disenfranchised LGBTQI community the opportunity to 
heal, mature and evolve in their spiritual life.  Queer theology offers and opportunity to 
be included at the table of God without having to deny a part of one’s identity.  It means 
being accepted and valued for who are completely without having to deny part of our 
identity. 
 
 A social movement that challenges the status quo will always be met with 
resistance.  Even as advances steps towards inclusion are taken by some major Christian 
denominations, we also see some backlash in the way that some churches are responding 
to this challenge. 
 
2. Do you think that “queer theology” can offer what Reverend Thomas hopes 
 for full inclusion in the church? 
 
There are multiple levels to answering this question.  Queer theology offers the LGBTQI 
community a framework for accepting our spiritual selves.  Queer theology offers us the 
opportunity to reclaim religion for ourselves and to stand up for our right to be fully 
included at God’s table as God’s children.   
 
Additionally, Queer theology offers gay affirming and accepting churches a paradigm 
shift in making a case for full inclusion of all of God’s children.   
 
Finally, Queer theology offers a theological challenge to those religious institutions that 
seek to perpetuate exclusion, oppression and discrimination in the name of tradition. 
 
Does this mean that all Christian churches will become open and affirming of the 
LGBTQI community?  It would be naïve to think so.  But the genie is out of the bottle 
and everyone will have to wrestle with this issue for years to come. 
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3. Please feel free to write down you own thoughts.  What have you learned from 
these sermons? 
 
I disagree with the definition that anyone who fights injustice and oppression is by 
definition queer.  I believe that anyone who fights oppression is an activist for social 
justice.  I do believe that anyone that embodies queer theology is part of a social 
movement that seeks to create a better world were a libratory theological framework will 
set us all free.   
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READER 4 
 
 
1.  What do you think are the benefits/drawbacks of “queer theology?” 
 
The foremost benefit that comes to mind in discussing “queer theology” is its message of 
inclusiveness.  As discussed in this paper and sermons, theology has occurred for so 
many as yet another means of segregation and disenfranchisement.  This message of 
inclusivity first requires individuals to take stock of their own lives and make adjustments 
with themselves before moving outward.  It requires love and acceptance of self as well 
as others and ultimately is the setup for a much larger and more universal change. 
 
Another benefit I see from this reading is that “queer theology” calls for an activism for 
true Christian principles – true love, acceptance and equality for all – and requires that we 
stand up against anything that causes misinterpretation or abuse.  Such activism appears 
all-too-often as a missing in many mainstream, doctrinized religions. 
 
I do believe one drawback to the concept of “queer theology,” and which is addressed, is 
the distaste and uncomfortability with the term “queer.”  I very much understand the 
proposed definition of queer people being any of those who are outside of and stand 
against the dominant culture.  However, acceptance and use of this term has taken some 
work from me and for most of those I’ve spoken with.  In my personal experience with 
those in my social circles, I have found most to not care for the word and most do not use 
it.  Encouraging people to “take back” a word which has been used to cause so much pain 
can be, I believe, a very difficult request.  For me personally, I understand the concept 
and I appreciate what is to be gained by reclaiming this word.  However, at least for now, 
it is not one that rolls off my tongue with ease and comfort. 
 
2.  Do you think that “queer theology” can offer what Reverend Thomas hopes for, 
full inclusion in the church?  
 
I’m not fully certain that “queer theology” can –or that any concept truly can – offer full 
inclusion in the church. Full inclusion in the church will only ever come from the people 
who make up the community.  I do, however, strongly believe this to be an enormous 
step in a new and better direction for the church universal and organized religion. The 
very nature of most religions has at its core provisions and restrictions so, though I 
support the concept and would wish I could say that this discussion would cause full and 
open inclusion for all, I’m not fully convinced that this subject – or any – will be solely 
enough to cause all the change necessary within everyone in the universal church such 
that never a person would be excluded or feel separate. However, I don’t believe that is 
truly the question being asked in this instance; I do believe the spirit of the question is 
less absolute. 
 
In a less absolute manner, I would suggest that “queer theology” and its conversations are 
precisely that which could ultimately offer great, if not full, inclusion into the church.  As 
so well discussed in both sermon and writing, Rev. Thomas has made point of how 
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religions have become yet another mode of segregation.  This new theology requires 
everyone to re-evaluate their beliefs, question the validity of doctrines – especially within 
the light of the true tenets of Christ’s message of love – and stand up for what God 
intended.  It encourages everyone, even those who would openly accept the moniker of 
“queer” to check their own prejudices and restrictions and asks that they be put aside in 
favor of God’s intention.  Were the populace actually to do this, we would have the 
opportunity of living in an infinitely different and better world.  Such a world would not 
have exclusions from the rites of religion. 
 
 
 
3.  Please feel free to write down your own thoughts.  What have you learned from 
these sermons?  
 
I was interested in my personal repellant feelings to the word “queer.”  I became more 
intimately acquainted with my own feelings and memories of the word being used against 
me, and my not wanting to hear it.  Though I do not feel want to add the term to my daily 
personal vocabulary, I appreciate Rev. Thomas’ challenge to re-define the term and 
reclaim it as empowering. 
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READER 5 
 
 
 

1. What are the benefits/drawbacks of “queer theology”? 

 

 The greatest benefit of queer theology is that GLBTI people finally know the truth 
that God loves us and made us to be who we are. This knowledge allows us to finally 
accept ourselves and assures us that we are not freaks or perverts. This knowledge invites 
us to do many things. [1] To wrestle with forgiving those in the Church whose false 
teachings are so devastating. [2] To face our own prejudices. [3] To encourage us to be 
inclusive to all peoples; this is not an automatic, reflexive sort of thing, oddly enough. [4] 
To encourage continuing to think for ourselves, draw our own conclusions and not accept 
any other person’s interpretation as being the one and only way to understand Scripture.  
 The only drawback I can see with this theology is that the conventional Church 
will never accept it.  
 
 
2. Do you think that “queer theology” can offer full inclusion in the Church? 
  
 I absolutely believe that queer theology can offer full inclusion in the Church, but 
I’m not too optimistic that it will happen. The reason queer theology offers full inclusion 
in the Church is because it’s the closest to Jesus’ example and teachings.  As long as the 
dominant culture prevails, however, I don’t see how the traditional church will change. 
As long as people are satisfied to have someone else do their thinking for them, there will 
be no change. My hope is that moderate Christians will grow weary of the negativity that 
the older Church leaders thrive on and will rise up to bring the Church back more to the 
true teachings of Christ. There are rustlings of that happening, I believe; moderates who 
feel the Church’s obsession with homosexuality are tired of it and want the Church to 
deal with the real issues of poverty, suffering, justice, etc. These people would at least be 
willing to consider queer theology and not automatically dismiss it. 
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3. What have I learned from these sermons? 
 
 There are many profound statements Rev. Thomas made that keep me pondering.  
[1] Christianity was never meant to be a comfortable religion (Rats!) [2] “Religious 
participation must engage our mind, body and spirit and it should confront and challenge 
us.” (This is a call to me to continue to think for myself and not be afraid of confrontation 
and challenge. If this is happening in my life than I am staying open to the Holy Spirit.) 
[3] “The Holy Spirit continues the work of turning the world upside down and shapes the 
world as God wants it to be.” (There’s enough “rebel” in me to enjoy this truth.) [4] 
“Often that better place is on the margins of society and the place where people have had 
to struggle to know God intimately. These are the people who have to really live out this 
theology in order to know that they are loved by God, not just handed to them on a plate 
in the comfort of their own home.” (This is a perfect explanation of my life experience in 
trying to find God’s truth and to continue to hold on to it.) 
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READER 6 
 
1.  What do you think are the benefits/drawbacks of queer theology? 
 
Queer theology is timely and relevant in today's world.  It is the message of inclusion.  It 
has been known that Jesus was an advocate on behalf of the marginalized, which the 
queer community has been.  
 
This inclusive message of the Gospel is the current trend in theology, and is beginning to 
be taught in many denominations. I believe that you have adequately explained this 
theory.  The term "queer" sets you apart from others, and your definition of "queer" to 
include both "odd, peculiar," and the equation of a personal queer with the gift of the holy 
spirit to the individual is unique.  Other than that, people such as 
Carlton Pearson and others are beginning to preach a gospel of inclusivity that mirrors 
your theological presentation.  This is just a thought to keep in mind as you proceed and 
tailor your research.  You may want to include other's writings as support to your 
theories.  I think you should emphasize the word "queer" as your individual contribution, 
since it is a term that is abrasive to many. 
 
Also, the inclusion of the transgendered community is crucial to the term inclusion, and 
will give you a unique slant. 
 
2.  Do you think that queer theology can offer what Rev. Neil hopes for full inclusion 
in the church? 
 
I think it is a beginning.  I think you should include the principles for daily living, ie. self-
value, moving on with struggles, the need for a spirit of forgiveness and realization of 
self, and continuing to live as Jesus would have lived today as important, because in 
doing this, you build a bridge between stereotypical and good "Christian Principles" and 
the modern day Christian.  It is time to proclaim the ancient principles associated with 
Christian as appropriate to today. 
 
3.  What have you learned from these sermons? 
 
As a person who has "been around the block" spiritually, I always find it odd that we 
need to continue to preach acceptance by God as gay.  But meeting people in church, I 
am aware that not everyone is as far in the faith journey as I.  Perhaps you could expand 
on what is relevant in theology for the more experienced gay Christian.  But I have 
learned that the message of God's full inclusion needs to be preached over and over 
again; redundancy may be old news to me, but always transforming to many. 
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Appendix (ii) 
 
As a part of my review of the four theologians that I focus on in this dissertation, Justin 
Tanis, Robert Goss, Elizabeth Stuart and Marcella Althaus-Reid, I asked each of them 
three specific questions that I asked them to respond to.  
 
The questions asked are: 
 
1) What is your unique understanding of the term, Queer Theology? 2) What do you 
consider is your unique contribution to Queer Theology? 3) As a queer theologian, what 
is your dream for the church?  
 
Unfortunately only two of them, Robert Goss and Elizabeth Stuart, submitted their 
responses in written form.  They are included here for reference purposes. 
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Robert Goss 

1) What is your unique understanding of the term “Queer Theology?”  

Queer theology is transgressive theology –similarly to African-American, feminist, 
liberation and contextual theologies challenging the meta-theologies that elide or silence 
voices of the under-represented or oppressed groups.  I used Michel Foucault to begin to 
write a transgressive theology. He speaks of “the insurrection of subjugated knowledges” 
in the battle to displace the discourses and meta-narratives that dominate culture.  I 
entertained the thought of entitling my first “Insurrections” but found Jesus ACTED UP 
carried the cultural power of transgression that needed to storm the gate of white, 
heteropatriarchial theologies.   

I used queer as coalition term, but began to reflect further on queer. As a verb, queer 
means to “interfere, spoil.” And I thought spoiling the spoilt system of Christianity was 
good thing. It was exclusive, excluding translesbigay peoples of faith, and Christianity 
needed to be spoiled in order to make it more inclusive.  Jesus ACTED UP used the 
central image of Jesus’ prophetic disturbance in Temple as the metaphor for theological 
transgression of the Temple of the Christian Church.   

In later reflections, I thought that queer theology was grounded in transgression through 
perversion.  The Temple rulers charge Jesus of “perverting” the nation before Pilate (Lk. 
23:3). Diastrepho has the notion of “making crooked, perverting, or misleading.”  Jesus 
is accused of perversion. Perversion is an emotional charge of betraying Jewish national 
values and identity. He has stepped outside the religious boundaries. The Latin perversus 
means to “turn the wrong way.”  The charge of perversion was an indictment of his 
action against the Temple, a national symbol of Jewish religious life and holiness. He 
challenged the guardians of the Temple at a time of a festival pilgrimage. The chief 
priests branded him a blasphemer against what most Jews considered as holy (Mt. 26:65). 
While Jesus’ intrusion into the sacred space of the Temple, this was typical of his 
challenges to Jewish symbolic constructions of holiness.  After the Temple disturbance, 
the Temple elite charged him with perversion.    
 
In an essay—“Insurrection of the Polymorpohous Perverse: Queer Hermeneutics”—I 
understood queer as method of symbolic inversion. Queer Cultural critic Jonathan 
Dollimore calls such inversion transgressive reinscription: a turning back upon something 
and perverting of it typically if not exclusively through inversion and displacement.”  By 
the time of Queering Christ, queer represented a thorough transgression of heterosexist 
and patriarchal categories of gender/sex. (Queering Christ, 228-238)  Transgression 
comes from the Latin transgredior meaning “to pass over, to go beyond.” Queering came 
to mean for me the crossing or passing over the binaries and exclusive categories that 
elide the sexualities and gender diversities of queer folks.  

Queer theology means superseding the exclusive sex/gender categories from which 
churches theologize.  Queer theology attempts to symbolically transgress, invert, or 
pervert theological discourse. Justin Tanis employs the luminal space of ambiguity, the 
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twilight space to break down the binary categories of gender while Marcella Althaus-
Reid uses the concept of “indecent” in her first book and queer to disrupt theological 
discourse that excludes queer and marginalized people from the church.  

2) What do you consider is your unique contribution?  

When I was a member of ACT UP, I realized how the state government would not deal 
with mainstream AIDS service organizations within Missouri. As ACT UP gained 
“political bravo” nationally, I observed how ACT UP mainstreamed the AIDS Service 
organizations in the eyes of the state. They were willing to deal with the AIDS Service 
Organizations, rather than deal with ACT UP. 

I realized that was precisely what I was doing in my theology.  It had a strategic 
positionality to mainstream gay and lesbian theology.  Churches began to deal with the 
gay/lesbian theology than my transgressive, in your face theology.  I had mainstream 
theologians as Gary Comstock, John McNeill, and Dan Spencer.  Lesbian theologians 
such as Carter Heyward, Mary Hunt, and Kathy Rudy provided their own challenges  

But in “strategic theological positionality,” I saw myself developing a queer paradigm for 
reconfiguring theological systems and interpretative contexts. Thus, I began to 
collaborate to produce Our Families, Our Values; Take Back the Word, and The Queer 
Bible Commentary.  These works placed in practice queer readings of scripture, theology, 
and family.  I hope to co-edit an anthology of MCC’s queer theologies.  

My work has prepared the way for others to develop queer theology.  What we need is a 
Queer Summa Theologica.  

If I was to write my theological epitaph, it might be the following. 

Robert Goss loved God’s Christ with his whole heart and followed the Queer Christ 
into new, unimagined theological and pastoral horizons. He was a priest and a lover--
an erotic contemplative, who loved Christ passionately and erotically, and fought for 
the freedom of the queer communities.  He modeled theological diversity and lived 
at the   He became a MCC clergy because of MCC’s radical vision of inclusion and 
hospitality at the table.  

 

3) As a queer theologian, what is your ultimate dream for the church?  

In the Preface to Queering Christ, I wrote, 
 

The last thirty years formed the first onslaught of the hurricane, and we are now in 
the eye of that queer hurricane. The next generation of queer theologians will 
unleash such a storm with the winds of truth, love, nonviolent practice, and justice 
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to shatter the oppressive, violent, and erotophobic paradigms of Christianity. The 
storm threatens to shale the foundations of Christianity by creating a Sexual 
Reformation that will change Christianity to a sex-positive and inclusive 
paradigms that connect sexuality and spirituality. (p. xix) 

 
My hope is for a Sexual Reformation of the Churches whereby they are no longer afraid 
of sexuality and sex/gender diversities and that they recover a Sabbath sexual theology 
committed to justice love for all.  I see MCC as a Queer Church; it is the erogenous zone 
of the Body of Christ. Its queer mission to introduce queer sexual pleasure and grace to 
body that has been deprived of erotic grace.  
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Elizabeth Stuart 
 
1) What is your unique understanding of the term Queer Theology? 
 
Queer Theology - is a theology influenced by queer theory and is built on the theological 
premise that sexuality and gender is not of ultimate concern. In Christ there is no male or 
female. The Churches proclaim that gender and sexuality do not exist in the sense that 
they are not theological categories and therefore cannot determine status in or outside the 
Church. The only identity that matters is the identity given in baptism. 
  
2) What do you consider is your unique contribution to Queer Theology?  
 
My argument that the Church is under a divine mandate to be queer i.e. to subvert notions 
of gender to demonstrate that they have no ultimate status.  
  
3) As a queer theologian, what is your ultimate dream for the church? 
 
My vision of the Church is as a body which performs maleness and femaleness 
subversive and in which gender and sexuality do not determine a person's status. 
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The 20th Century has seen many challenges to traditional theological thinking.  

The advent of Feminist, Black, Liberation and Gay/Lesbian Theologies gave permission 

to many people to take another look at the Hebrew and Christian Scriptures with a new 

context.  Some have felt frustrated by the singular issue theologies and have strived to 

identify a more radically inclusive theological; one that embraces sexuality and 

spirituality.   

The intent of this study is to present an argument for a need for a theology that 

crosses boundaries, borders and queers traditional theology.  It attempts to find ways of 

crossing the boundaries of sex, sexuality, gender, color, and ethnicity to challenge 

dominant culture that would insist that Christianity must be a “one size fits all” 

experience in order for it to be real. 

Through the examination of four Theologians, Elizabeth Stuart, Justin Tannis, 

Marcella Althaus-Reid and Robert Goss, this study the emergence of what is being 

called, “Queer Theology”.  Drawing on the experience of Queer Theory, these four 

theologians talk about their personal experience of queering the Biblical text.   
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As a lesbian, trans gay man, bisexual and gay man, Stuart, Tannis, Althaus-Reid 

and Goss clearly draw on their own social location and open a way for a more fully 

inclusive welcome in God’s church.   

Each contributor is analyzed in this study and a comparison is made to see what is 

unique about his or her contribution to the field of Queer Theology. 

This study also contains three sermons that were preached at Metropolitan 

Community Church Los Angeles under the title, “Queering the Trinity”.  These sermons 

were later analyzed by a small group who reflected on three questions to help understand 

their impact in a Christian community that self-identifies as GLBTQI.  Their responses 

are also included. 

The implications of this study challenges some of the old notions of binary 

thinking and presents another way of drawing often marginalized groups together to 

discover their commonalities and to speak from this place, so that the church might live 

up to its call to be radically inclusive. 

In conclusion, this study offers an introduction to what is being called, “Queer 

Theology” with an encouragement to further ones own study and perhaps calls us to think 

about the next step in our theological evolution, to develop a “Theology of Inclusion”. 

 

 

 

 

 


